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FINDICATION 


Of ſome Points of Detirine, 


Apprehended by many to * inthuded itt tat 8 


found S peech which cannot be condemned. 


., Being an ANSWER 
2p To the Remarks 


3 
* The Rev. Meſlicurs W1GGLESWORTH 
and CHIPMAN. 

K * * 


. 


In an "ADDRESS to thoſe Gentlemedi. , 


By "YO "Baron, 72 . & 


; - Paſtor of the ſecond Obureh in, Bradford, 


— 


1 Tim. Vi. 3, 4. F any Man teach otherwiſe," ang conſent 
not to*wholeſome Words, even the Words of our Lord Feſus 


fe 
Chrif, and to the Doctrine which is accordMg 10 Godlineſs; . 
Be is proud, knowing nothing, but doving n, f 
Strifes of Words. | 
That a Man is not juſtified by Faith only, ſaith, not the fallible 
55 Ambroſe, St. Chryſoſtom, St. Baſil, Theodoret, or Bernard, 


t the inſpired Apoſtle St. JAMES, Chap. ll. 2 
Unus apex Verbi ratione valentior omni 


Mille Decretis, Conciliſq; prior. 1 
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An ADDRESS 


To the Rever end Meſlieurs HT. ire lefevorth, 


and Chipman, on their Remarks, 


Reverend Gentlemen, 


T the Time your Remarks came out, I had much 
upon my Hands. A ſingular Sort of Council was 
78 about us; having adjourned from June 

0 fh 15. in Expectation, we ſuppoſe, of 
Your Af "Af i/tance : Which having obtained by the 
ubliſhing of your Book, they ſoon waded through the Dit- 
Ities that before laid in their Way, thinking, no Doubt, 
= had now ſufficient Proof. 
h 


ere was Alſo a brief Narrative ſubſcribed by a Maher | 


of our aggriev'd Brethren, which, making its public Appear- 

ance about the ſame Time, for a while engag'd our Atten- 
tion. But being at Length rid of thoſe Evils, I now apply 
my ſelf to your Piece ; and would, with all the Calmneſs and 
Patience I am Maſter of, take Notice of the ſeveral Things 


you have advanced againſt me; rectifying your Miſtakes, and 


vindicating my Doctrine, by ſuch Light from Reaſon and _— 
ture, as 1 ſhall be able to produce. 


can't help letting you know, in the firſt Place, that I 
don't take well the Formality of your Addreſs to the Mini- 
ſters and Churches in the Land, and the Manner in which you 
chooſe to expreſs your ſelves as being offended with theſe and 
thoſe Things. It looks as if you had a Mind the Contro - 
verſy dont be decided by the Miniſters and Churches tak- 
ing me in Whereas, I think there is Nothing in the 
Sermon, of 1 the other Points you remark upon, but what 


may be ert to the Deciſion of Reaſon and Argument, and tile 
Evidence of Scripture, ſo far as that will go, without calling 


in the Aid of a, 2 For 1 W * 


(4 | 
the Difference in Point of real Sentiment, as To THE Way To 
God's F AVO AND ETERNAL LiFE, is not, and cannot be very 
great between us; how differently ſoever we may chuſe to 
expreſs our ſelves upon ſeveral Occaſions. 

And I particularly take it ill, that you ſhould ſuffer your 
Fears and Fealouſies ſo continually to outrun any Evidence you 
are able to give of my Unſoundneſs. Indeed, Gentlemen, it 
would have look'd better, and would have been acting a 
kinder and more friendly Part to me and others, if you had 
anſwered my Arguments, and removed my Objections here and 
there, inſtead of ſaying that theſe and thoſe Things “ are 


«© not agreeable to the Divinity of the reformed Churches in 
ce their pureſt State.” When the pureſt State of the reform 


ed Churches was with Reſpect to Doctrine, I cannot tell, but 
am very ſure, it is unreaſonable to ſuppoſe it was juſt upon 
their emerging out of the Darkneſs-of Popery in Luther's Time, 
or in the Time of his immediate Succeſſors. Doctrines do 
not uſe to be beſt underſtood the firſt Moment Men apply 
their Minds to the underſtanding of them. Nor was Learn- 
ing at that Day in ſo flouriſhing a State (or indeed true Chri- 
ſtan Piety) that it ſnould give to any ſuch an N 
If I have any Knowledge in Hiſtory at all (and I pretend to 
no great) even the Churches of the Reformation were full of 
Darkneſs, Confuſion, and Bloodſhed, for a long Time after 
the Dawn of that happy Day: And as the riſing Sun, which 
ſhines more and more to mid:day Lig t, ſo have; the Errors 
of Popery and the Darkneſs of Superſtition and Bigotry, been 
gradually diſpel'd : So that if you had ſpared the Reflections 
which you ſometimes beſtow upon my ſuppoſed verging to- 
wards the Doctrines of the Romiſh. Church, your Performance 
5 not been leſs perfect. But however, not to inſiſt upon 
this. 

As you acknowledge the Scripture an infallible Touchſtone of 
Truth, to this I ſhall conſtantly make my Appeal. If any 
Notions of mine will not ſtand by this Teſt, I deſire to let 
them fall. If on the contrary, I can vindicate my ſelf by 
the Law and by the Teſtimony, I think I may do it without re- 
gard to any human Forms whatever. For if God has made a 
Revelation of his Mind and Will, we are not at Liberty to 
think as we pleaſe: We are accountable to him for our Sen- 
timents and religious Perſwaſions: Nor ſhall be able to juſ- 
tity our ſelves by pleading, that we followed theſe or thoſe 
hom: we took to be eminent Perſons, We may . 22 | 
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Maſter or Father upon the Earth, nor be Followers of any Man, 


or of any Body of Men, further than they have folbwed Cbriſt, 


the only authentic Revealer of his Father's Counſels, and the 


Aut bor and Finiſher of our Faith. | | # 

If my Doctrine and Principles are agreeable to Scripture, 
it is as fer as I need be concern'd. If in Conſequence of this, 
they ſhould happen to be inconſiſtent wich the Divinity of the 


reformed Churches, it is that Divinity, and not my Doctrine, 


which ought to be deemed unſound. SIT? 
I ſay not this, however, from any Diffidence of the Agre- 
ableneſs' of my Principles to the Principles of the Reforma- 


clear and conſiſtent Way of conceiving and treating of Things, 
ſince thoſe Forms (in which you may imagine their Principles 


5 tion, allowing for the different Uſe of Terms, and the more 


are beſt expreſt) were compoſed : But only to ſnew that the 


Argument is of no Importance. 5 2 
One infallible Touchſtone- of Truth is ſufficient, and is all that 
can be admitted. I therefore look upon it to be a very faul- 
ty Thing in you, Gentlemen, that you take in the Divinity of 
the reformed Churches (though in their pureſt State) into a 
Sort of Competicorſhip with the Bible; and that it is no o- 
ther than a departing from the beſt and moſt fundamental 


Principle of that Reformation, which you would appear to do 


Honour to. $9 hs BRETT 
Indeed the Judgment and Works of learned Men may 


be of Uſe to us, in aſſiſting us to diſcover and find out the 
true Senſe of Scripture. In which Reſpect I think we can 


not be too thankful for the great Advantages and Helps which 


we of the preſent Age enjoy, above what they enjoyed who 
lived a Century or two ago. But after all, we ſhould endea- 
vour to ſee with our own” Eyes, and to underſtand with our 
own Underſtandings : And the ſacred Scriptures alone ſhould 
be the Meaſure and Standard of our Belief, and of our Doc- 
trine : And where theſe ceaſe to be our Guide in any Mat- 
ter of Doctrine or religious Controverſy, there I ſhould think 
the Religion of that Controverſy might be ſuppoſed to end. 
But to paſs from this. . 


The 11 Thing you complain of in the Sermon you have 
taken in Hand, is the Deſign of it. The evident Deſign 
4 (you ſay) of the Sermon (in your Apprehenſion) is te at- 
ce tribute to Works or Chriſtian Obedience ſuch a Part in 


= Man's Juſtification as is contrary to Scripture.” -A very 


heavy. 
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ſuſpe@ it, 1 would utterly deny. 
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heavy Charge! But I think, Gentlemen, you allow in Fag. 27, 


that che pred Aim of the Sermon is more modeſt, viz. << To. 


« reconcile the two Apoſtles reſpecting Faith and Worl ny 
If you mean here, that, different from the profeſs'd Aim of 
the Sermon, my real Intention was to attribute to Works or 


Chriſtian Obedience ſuch. a Part in Man's Juſtification as is 
contrary to Scripture, you do me great Wrong. Whether 1 do 


attribute to Works or Chriſtian Obedience ſuch a Part in Juſ- 
tiſication as is contrary to Scripture, may perhaps be ſeen in 
the Sequel: But that I had any ſuch Intention, could any Body 
My Intention was, to do Honour to the ſacred Scriptures; 
not to contradict them in any Thing; but to 8 do 
not contradict themſelves. . I aim'd at reconciling the two 
Apoſtles in ſuch a Manner as ſhould be confiſfent with the 
Honour of both thoſe Texts, with which I introduced my Diſ- 
courſe. : How far I ſucceeded init, I muſt leave to others to 


judge. But the Interpretation that was often given of the 


Apoſtle Paul in one of thoſe Texts, appeared to me ſubver- 
ſive of any Interpretation of the Apoſtle James in the other, 
conſiſtent with Truth and good Senſe: And this had pro- 
ceeded ſo far, that the very Language of St. Fames was be- 
come ſtrange; and when followed by any, though the Lan- 
guage of Inſpiration, was yet not ſeldom cried out upon as un- 


ſeund. This moved me to undertake that Diſcourſe; to ſee 


if the Apoſtles could not be reconciled in a May that ſhould 
preſerve the Honour of both thoſe inſpired Writers, and ren- 
der the Language of St. James as uſeful and edifying as that 
of St. Paul: Which, if it was thought he treated upon a Sub- 
je& different from tbat of all the reſi of the Bible, f ĩt could not 
be ſuppoſed to be. C | BY | 

| Us 


. The great $44je# and Buſineſs of the holy Scriptures, it ſeems to me, is 
to point out to Men the Way to Acceptance and Favour with God, and 
in Conſequence of that, to Glory and Happineſs in the World to come. 
Thus in the Beginning of the Bible, Gen. 4: 7. A thou abſl uri, halt 
iber not be accepted ? And thus in the latter End, Rev.” 22. 14. Bled 

aer they that ad bis Commanidments,' that they. may bawve Right to ih Vree 

Lila, &c. Now, if it was thought, the Apoſtle Janes, diverſe from 

Au tg feſt of the inſpired Writers, was treating only of the Way to 

Ff ait and Fame; or at moſt, of the Way to this with the Tuc and 

Suiet of of own Minds; I apprehended it would be a great Diſad- 

vantage this" Bouk'; and indeed that it was a greater Diſhonbur 40 

g tde holy Scriptures in general, to have his ſuppoſed of any Book in 
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Thus of the Deſign of my Xenon, which you ſo ſeyerel 


a reflect upon; and of the Motive I had at firſt to compoſe 
0 and preach it ; and afterwards: conſent to its: Publication. 

f I wis going to ſay, in the next Place, that yon do me the 
Ir Juſtice to own, that I don't, place Works in the Room of 
is Chriſt's Merits ; But the Manner of your expreſſing this is 


1 faulty, that I muſt needs ſay, you do me no Juſtice in it. 
242 155. Words are, P. G. Nor do we accuſe Mr. Balch as di: 
. reftly and explicitly placing the Works of the Law, in the 
4 Room of Chriſt's Merits, reſpecting Man's Juſtification, 
« ſeveral Paſſages in his Sermon carrying a Face to the 
„ contrary. f., 
And do you indeed, Gentlemen think, that you do me a Fa- 
vour in not accuſing. me of this? Had I left any Room for 
it ?----I had directly and explicitly warn'd People againſt pla- 
cing their own Duties and good Works in the Room of Chriſt's 
Merits, in a Sermon that came out at the ſame Time with 
this you remark upon: And in this very Sermon had faid, 
© Inaſmuch as we are Sinners, have come /bort ef the Glory of 
© God, and in many Things offended bim; we are therefore for 
© ever to admire-and adore the infinite Mercy of the divine 
© Being in providing a Saviour for us: and are to hope for 
© the Pardon of our Sins and for eternal Life, as free Gifts, 
ws. x Gifts of the freeſt and richeſt Grace through Jeſus Chriſt. 
Peg. 20. „ 8 Shy 
in, Pag. 3o, and 31. Let us not deceive our (elves 
cas though we were capable of meriting by them, (i. e. by 
©. our good Works) as though we could bring the infinite Go 
into our Debt by any Thing we can. do. Leave this for 
© fooliſh, Papiſts to imagine.---- As for us, we are divinely 
taught, when we have done all thoſe Things which are com> 


0 r 
B 


the Bible, than it would be if that Book was wholly excluded out of the 
 facred Canon. Vet I had met with ſuch an Interpretation of this Apoſ- 
tile among our ſelves, (wiz. ſuch-as I could not but think, had a Ten- 
Aeney to lead People to this unworthy, unſuitable Opinion of the Sub - 
ject. he was upon, even in the moſt ſolemn Part of his Epiſtle:) And 
Could conceive of no other Reaſon for it, than only that weak and con- 

_ tratted Minds were offended at the two principal Phraſes. he uſes, being 

m direſt Oppoſition to their beloved Way of ſpeaking ; when other. 

. - wiſe, ſetting aſide the meer Nerror of Sounds, he appears to lay no other 
Streſs upon a renewed. and ſanctiſed Femper of Mind, and a. holy and 
. n Couric of Life, than the reſt of the holy Scriꝑtures every, where 
D SS 8; 109238 OO TION DEB A et SR 
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* manded us, to ſay, we have done but our Duty and are un. 
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profitable Servants.--- 


© Let us for ever acknowledge and adore the free Grace of 
God and the precious Merits of Chriſt in all the Bleſſings 
© we enjoy. And in the ſeveral Paſſages which you have 
cited, I had carefully obſerved the ſame Manner of ſpeaking, 
ſtill expreſſing my ſelf ſo, as in the cleareſt Manner to inti- 
mate, That all our Hopes are ultimately thro' Chriſt, © thro? 
the Mercy of God and the Merits of Chriſt Jeſus.” . Why 
then, Gentlemen, do you expreſs your ſelves thus, „ Nor do 
«we, accuſe Mr. Balch as directly and explicitly placing, 


Ke? Was it well in you to expreſs your ſelves in this 


Matter, ſo as to leave upon the Minds of your Readers a Jea- 
louſy that though indeed my Sermon in diverſe Places car- 
ries a Face to the contrary, yet indirectiy, implicitly, and under 
Covert, 1 do place good Works in the Room of Chriſt's Me- 
rits ? I abhor the Tho't, as much as you can” poſſibly do. | 

Nor ſhould. you have ſaid, Works of the Law.” You 


know. I place zheſe no where in Chriſtianity. And for the 


Works. of the Goſpel, Chriſtian Obedience, and even Faith its 
ſelf, L place not theſe in the Room of Chriſt's 'Merits but 
conſtantly warn People againſt it: And hope you do the 
fame. Why then do you chuſe the Phraſe, Forks of the Law ? 
Do you include in Works of the Law, Obedience to the Go- 


ſpel; and in particular, Obedience to that great Command 


of God, that we ſhould believe on the Name of his. Son Feſus 
Chriſt, 1 Joh. 3. 23? If you do not; you know, your. Con- 
ceſſion is far ſhort of the Truth. It is not ſo far, as I go ; 
nor fo far as, I hope, you go, But alas, bow will Fondneſs 
for a particular Phraſe ſometimes miſlead Mn! 

"After this, which had it been properly expreſſed, would 
have been worth carrying in Mind to the End of the Con- 


troverſy; and after a little Boggle whether I © join Forks 


« with Faith or ſet them alone as the Condition of our recei- 
« ying Juſtification by Chriſt's Merits ;” for which there was 
not the leaſt Reaſon; ſince whenever I uſe the Words Faith 
and Yorks together, I never mean the ſame Thing by both, 
but would intimate, that ent to the great and fundamental 
Truths of the Goſpel. is neceſlary, as well as that; in other 
Reſpects, we ſhould be good Men: And it is your juſtifying 


Faich which is a Work even by your own Conceſſion; tho 


it does not ar a Wort juſtify. I ſay after this, you ſtate the 
Matter of Offence (as you call it) thus, © my joining Works 
| 1 | « with 
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« with Faith as the Method or Condition of our receiving 
« and becoming entitled to Chriſt's juſtifying Merits.” i. U 
I ſuppoſe you mean, as the Condition of our being accepted 
of God through Chriſt into a State of Grace and Favour, and 
entitled by the Promiſes of the Goſpel to all the Benefits of 
Redemption by Chriſt Jeſus, to Pardon of Sins and eternal 
Life. And what if you ſhould mean the ſame Thing by Faith 
in this Cafe, that I do by Faith and Works 5; where will the 
reat Difference be between us then ? That you do, I ſhall 


yy not venture to determine; (though I would charitably hope 


ſo much) but only declare, that by Faith and Works when 
thus joined together I mean no more than A//ent to the great 
and fundamental Truths of - Chriſtianity, with correſpondent 
Acts of the Will in conſenting to be govern'd and diſpos'd of 
accordingly 5 particularly to be governed by Chriſt's Laws 
and Precepts, as well as to be ſaved through his Blood and 
Righteouſneſs. | ue of 408 ee TN Ga 

J had ſaid in Pag. 12. of my Sermon, © The proper and 
c natural Effects of a divine Faith, or thoſe Virtues and Gra- 
« ces of a Chriſtian Temper. and heavenly Life, which are 
« the genuine Conſequences of- a firm Belief of the Goſpel ; 
though we are not juſtified by them meritoriouſiy as though 
they were the Matter, Ground, or procuring Cauſe of 2 
Sinner's Acceptance with God; yet are they, together with 
© Faith, the Condition of the Goſpel-Covenant, or what God 


1 97 on our Part in Order to our inheriting that eternal 


e which Jeſus Chriſt hath purchaſed.“ 


Times are ſtigmatiz'd for legal Preachers, contend for, is, 


* enter, and be bappy.” 
B | What 


(e 
What have you againſt theſe Paſſages? Are they of too 


legal a Strain? Will no other Sound. pleaſe you but that of 


Faith 2. -The Death and Sufferings of Chriſt or his Obedi- 
ence and Righ teouſneſs, are acknowledged explicitly even in 
the midſt of all this, as the ſole, meritorious, procuring Cauſe 
of the returning Favour of God to a loſt and periſhing World. 
But only, Repentance and new Obedience, Holineſs, Piety, Cha- 
rity, Juſtice and Temperance, &c. are pleaded for as neceſſary 
on our Part, in order to our being in the Way to Happineſs ;. as 
well as Faith. Is this ſpeaking out too plainly. ; when it wou'd 


be better to include all in the ſingle Term of Faith? Do I 


thus leave no Room for Sinners to deceive themſelves, as if 
meer naked A ent to revealed Truths, will do: Or that attaching 
themſelves to a Party, and profeſſing to believe what they in 
no wiſe underſtand, nor are a Bit the better Men for, will an- 
{wer in the Room of all Chriſtian Virtues ? Are all thoſe o- 
ther Words but Faith, unſanctiſied, and no where to be met 
with in the Bible? Or, is there no Streſs any where laid upon 


them, as expreſſing Things neceſfary on our Part in order 


to our being in the Way to Happineſs ? 

Loet me ask you ſoberly; has Jeſus Chriſt purchaſed eter- 
nal Life for any but thoſe who are prevailed with, by his Go- 
ſpel accompanied with the Holy Ghoſt ſent down from Heaven, to 
have their Fruit unto Holineſs ? Does he make Interceſſion 


with God to take wicked Men, continuing fuch, into his Fa- 
vour ? Can any be acceptable to God without ſome Imitati- 


on, or Reſemblance of him in his moral Perfections and Ex- 
cellencies ?..- | | 

Vet after citing theſe Paſſages from my Sermon, and a few 
others exactly of the ſame Tenor, you proceed in a very grave 
and ſolemn Manner, to ask the Queſtion, © And now is this 
c the ſcriptural Doctrine of Juſtification ? Is this Account 


c of it agreable to the Principles of the reformed Churches ?? © 


The latter Queſtion I ſhall leave to be decided by the for- 
mer. But as to the former, would ſay, if you mean, is this all 
that the. Scripture teaches, is this the whole Scripture-Ac- 
count of the Way and Method of God's juſtifying a Sinner; 
or of his bringing the ſinful and periſning Children of Men 
to eternal Happineſs through Chriſt : I fay, if this is the Mean- 
ing of your Queſtion ; I freely anſwer, zo ; it is not. And 


if you had-cited my whole Sermon, I ſhould have faid the 
ſame. For it was not my Deſign or Intention in that hort 
Diſcourſe to graſp the whole Seripture-DoCtrine of the Wax 


and 
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ceſſion, they could not be reconcil'd. 


| II 
and Means to Happinels ; dat * to reconcile the Apoſtle 
paul and James with Reſpect to their different Uſage of the- 
Terms Faith and Works. | Rs: hi 

I knew, and had often preach'd, That we are juſtified freely 
by the Grace of God through the Redemption that there is in Feſus 
Chriſt. This I ſuppoſed my Hearers (or Readers) might alrea- 

be inſtructed im; that they would carry it in their Minds ; 
and that what they would then expect from me, (agreable to 
the Paſſages of Scripture firſt read) was, that I ſhould conſider 
the Part aflign'd to Faith and Works in the ſame great Affair: 
And in particular, if that was the Truth, that I ſhould ſhew how 
theſe both intend the ſame Thing, each including the other. 

If therefore your Queſtion is, (not, is this the whole Scrip- 
ture- Doctrine? But) are theſe Paſſages cited and the reſt of 
the Sermon which is generally of the ſame Strain ;' are theſe 
agreeable to Truth, and do they properly expreſs the Part aſ- 
ſign'd to Faith and Works in the Scripture-Account of the 
Way to Happineſs ? I ſay, if this is your Queſtion ; I then 
anſwer 1n 4 "Affirmative : And am ready to maintain, not 


only the Truth of theſe Paſſages, but their Agreeableneſs to 


the whole Current of Scripture. I freely give my Opinion, 

That the inſpired Writers univerſally agree, and that it is the 
whole Tendency and Scope of their Doctrine every where 
to aſſure us, (and in the moſt perfect Conformity too with the 
beſt Reaſon of Mankind, ) that well doing is as neceſſary as 
right believing, in Order to Acceptance and Favour with God 
through Chriſt. 

It is poſſible that you, Gentlemen, may be of a different 
Mind from me in this Matter. By your citing theſe Paſſages 
it ſhould ſeem, that you did not think with me in them: Tho' 
I confeſs, I cannot conceive, how it ſhould be. But be your 
Opinion as it will, I ſhall now proceed in the Defence and 
Vindication of my own. And I argue after this Manner; if 
St. James's Juſtification is the ſame with that of the Apoſtle 
Paul, viz, That great and important Juſtification which includes 
in it Remiſſion of Sins and the divine Acceptance, and which 
puts a Man in the Way to eternal Life; then it clearly fol- 


. lows, not only that Faith and Works muſt be together in this 
Affair, (let any ſay what they will to thecontrary ;) but al, 
—_ . - 


that St. Paul's Deeds of the Law are not and cannot be the 
ſame with St. Zames's Works; becauſe then, by your-own Con- 


1 


4 "I 7 


( 22 | 
I ſhall therefore in the ſirſt Place, examine what you have 
offered againſt my Interpretation of the Apoſtle ames in the 
Paſſage we are concerned with, viz. That a. Man is juſtified by 
Works and not by. Faith, only; upon the true Interpretation of 
which this whole Controverſy turns. n 
_ Your Opinion ſeems to be, That the Apoſtle Fames ſpeaks 
« hereofa manifeſtative orevidential Juſtification, i. e. whereby 
« our. Juſtification in the Sight of God becomes ſatisfactorily 
© evident to our own. Conſciences and to the World, and 
<« ſhall be madeapparent to Men and Angels at the laſt Day.” 
As you give it in Pag. 23., Where you alſo own, © "That you 
think not very diverſly from thoſe Divines who have ex- 
<< preſſed their Thoughts ſomething after the. Manner as I 
«© had,repreſented them, viz. That St. James ſpeaks of the 
„ Tuftification,of-.our, Faith before Men.“ And you endeg- 
vour to ſhew, how both theſe Interpretations come to one 
and the ſame Thing; you ſay, They and we agree well 
enough. Who, Gentlemen, do you agree with ?; For 
there are hn Serts of, Writers you here ſpeak of: Some who 
have expreſſed theit Jhoughts much after the Manner as I 
had repreſented them, vi. That St. James ſpeaks concerning 
the Juſtifieation of, our;Faith before Alen: And fome who go 
& further and ſay; before God as well as Men, underſtanding. 
the quſtificatien here ſpoken of to mean, the Believers Ap- 
% prehastien - Andeby Faith only they underſtand a Faith that 
« conſiſts: in naked Aſſent, or meer Profeſſion.“ Do both 
theſe. Interpretations come to the ſame Thing ? Is it the ſame 
Thing to ſay, Tis the Office of Faith only to juſtify; our 
<«. Pefſons in the Sight of God; and tis the Office of good 
© Morks sto ſheweunto Men that our Faith is juſtifying: 3” 
(which is the Interpretation Loppoſed z) and to:fay,, © The 
6 Apoſtle James ſpeaks concerning the Juſtification of our 
ce Faith before Men; and before: God alſo, meaning the Be- 
6, liever's Approbation??? 101 8 | 
H you agree with;both theſe Sorts of Writers, how comes 
it tg paſs that you differ with me? For the latter of theſe In- 
terpretations is exactly the ſame with that which I had given. 
All that Econtended' for in my Sermon was, that the true and 
genuine Fruits of a real, unfeigned Aſſent to divine and re- 
vealed Traths (which are what St. Fames calls Works,) are 
neceſſuxy to gur being accepted and approved of God: At the 
ſame Time allowing, that thefe Fruits of Faith, or good Works 
do alſo juſtify, or evidence our Faith to Men. -What I could 
* nor 
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8 
not per fwade my ſelf to believe was, That it is the principal 
Offiee of good Works to juſtify our Faith to Men; or to con, 


b vitice and ſatisfy the World, that our Faith is genuine and of 


the right Stamp. I thought we had a further Concern in o- 
beying the Commands of God, and in living ſoberly, righteouſly- 
and godlily in the World, than meerly to make our Profeſſion of 


2 juſfifying Faith in Chriſt credible. I thought we were to aim 
ultimately and principally at the divine Approbation and Accep- 
1 tance in all our Endeavours of a religious Nature; and that 


the approving of our ſelves to Men was a lower, inſerior Me- 


tive. In a Word, I thought, as you ſay theſe Divines do, 


| 4 That when St. James pleads the Neceſſity of good Works in 
Order to Juſtification, he means not only the Juſtification of 


I 
"- 


> our Faith before Men, but before God alſo, © before God as 


c well as Men,” meaning the Believer's Approbation. 
> Theſe Divines therefore agreeing with me, with whom you 
differ ſo much, I preſume you would not be thought to agree 


> 


y with them, (though you really expreſs your ſelves as if you 


>> would) but with ſome other Divines, who go not ſo far, and 


are wont to expreſs their Thoughts much after the Manner 


as | had repreſented them. tm 
I wiſh, Gentlemen, you had not here laboured under great 
Confuſion of Thought: For I would fain know your Minds, 
if I could. ---Do you hold that Yorks (in St. Fames's Senſe,) 


are neceſſary to our being accepted and approved of God, 


3 and publickly acknowledged and acquitted by him in the Day 
of judgment ? If you do; I would have no Contention with 
you in this Matter. But why then do you ſay, That it is 
& Faith and that only which juſtifies in the moſt important Senſe 
of the Term? ” Is there any more important Senſe of 
the Term juſtified than that of our being approved of God, 


1 


and owned and ſaved by him in the laſt Pay 2 Why do vou 


0 ſay, f! We are of Opinion, that when the Apoſtle Paul ſaith, 
A Man is juſtified by Faith without the Deeds of the Law, he 


* means nothing leſs than that Act of God's free Grace where- 
= © in he pardons all our Sins and accepteth us as righteous in 


b his Sight, &. Whereas when the Apoſtle. James affirms, 
| * T agree entirely with the worthy. Profoſor in P. 21. „ That we may 


> « doubtleſs with full as much Propricty be dad to be juſtified, when we-ſhall 


> © publickly be acknowledged and acquittedby God in the Day of Judgment, 


2 © 25 when we were pardoned and troated by him as righteous Perſong.in the 
1 * preſent Life.“ 5 * 
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«© That a Man is juſtified 1 — LY he is rather to be un · 
&«. derſtood of a manifeſtative or evidential Juſtification ; viz. 
& whereby our Juſtification in the Sight of God thro' Chriſt's 
«© Righteouſneſs imputed and received by Faith, becomes ſa- 
c tisfaCtorily evidenced, &? And again, * Neither indeed 
c are the Works which he here recommends,” (i. e. which 
St. James recommends when he ſays, Chap. 2. v. 14. hat 


doth it profit, my Brethren, though a Man ſay be hath Faith, and 


hath not Works ? Can Faith ſave bim? „Neither indeed, fay 
ec you, are theſe Works) juſtifying or ſaving, unleſs relative- 
ly, or rather argumentatively conſider'd; 1. e. as evidential 
„ of that internal and cordial Acceptance of Chriſt to which 
& Salvation doth really belong?“ 

If T can gueſs at your Opinion from theſe Paſſages, it is re- 
ally not very different from that, which I meant to expoſe 
in my Sermon; viz. The Opinion, That the Apoſtle James 
was ſpeaking only of the Fuſtification of our Faith before Men. 
I freely acknowledg'd, I could not be of this Mind; but tho't 
he was treating of the ſame great and important Juſtificati- 
on, which (I imagined) the Apoſtle Paul likewiſe had ulti- 
mately in View, namely, that of our being acquitted and appro- 
ved of God in the laſt Day.f And I gave divers Reaſons, 
why I ſo thought; which are, as you have cited them, as 


follows, 


. Becauſe both the Apoſtles produce the ſame Inſtances 
© of juſtified Perſons.” To this you reply, © That for your 


«Part you are not ſenſible of the Force of this Argument.“ 


Anſwer, (alluding to a' Paſſage of yours with Reſpect to me, 
in the next Page) perhaps if you had taken as much Pains to 
ſee, that there was ſome Weight in this Argument, as you 
may have taken to be ſenſible of none, you might have been 
of another Mind. I did not mention it as an Argument by 
itſelf alone concluſive; or carrying the Evidence of Demon- 


* Pape 23. 1 
For I ſuppoſe the A Paul might ſpeak of Chriſtians as being j, 
5 fed 3 in the = Senſe, u nid he often ſpeaks of = Me 
where as being /aved ; as being guickned together age and raiſed 7 
together, aud made to fit together in heawveuly Places ; and as al- 
© ready come to Mount Zion, the City of the living God, the heavenly Feru- 
alm, Kc. i. E. as being in the Way to theſe Things in their moſt pro- 

per and fulleſt Senſe. e 

I Page 23. 
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ſtration. I mentioned it as it were by the By ; ſaying, Be- 
* « ſides that they both produce the ſame Inſtances of juſtified 


5. = © Perſons. | 

' You ſuppoſe, * It is the one Inſtance of Abraham that I 
. é refer to, for you don't find Rahab mentioned by Paul with 
d „ this View, though ſhe is by St. Fames.” Anſwer, She is 
h mentioned by Paul in his Epiſtle to the Hebrews as well as 
Tü Abraban, V. 31. of Chap. 11. By Faith the Harlot Rahab periſh- 


id * ed not with them that believed not, when ſhe had received the Spies 
y nuit Peace. And by Fames ſhe is mentioned in the ſame Way 
E of Oppoſition to Paul that Abraham is. Likewiſe alſo was not 
* Rahab the Harlot juſtified by Works when ſhe bad received the 
h MMeſengers, and had ſent them out anstber Way? Chap. 2. of 
his Epiſtle, ver. 25. From whence I argue, that what one 


by | calls Faith, the other calls Mors; each of them including in 
e the Expreſſion he uſes, not only an Aſſent to the Truth, but 
s a ſutable correſpondent Behaviour. Bat had it been only, 


; c Since the ſame Abraham is mentioned by Paul, as an Inſtance 
| ce of Juſtification by Faith without Works; and by James as 
. an Example of Juſtification by Works; yet ſtill it would 


- © have been to me a probable Argument, that they both inten- 
4 ded the ſame Juſtification. For there is evidently an Oppaſi- 
, tion deſign'd in the Expreſſion ; and it is not ſo likely thatSt. 
$ Fames's Readers ſhould think of reconciling him with St. Paul, 


by putting a different Senſe upon the Word which they both 
uſe alike, as upon the other Words to which the Oppoſition 
would naturally turn their Thoughts: Eſpecially when the 
Words Faith and Yorks are more common; and are uſed in 
a greater Variety of Signification ; and in a Multitude of o- 
ther Places, do certainly each include the other ; whereas the 
Word juſtified is more appropriate, and ſeems to be a Kind 
of technical Term. | : 
Furiber, When One of them ſays, a Man is juſtified by Faith, 
and the Other, a Man is Alete by Works ; the Words Faith 
and Works do in this Caſe almoſt unavoidably catch the Mind, 
hang in it, and engage the Attention to them: So that any one 
would, at leait in the firſt Place, ſeek their Reconciliation by 
ſuppoſing that they may uſe theſe Words in ſuch a Senſe as to 
* intend the ſame Thing. | 
”' = But you ſay, * You fee not why the ſame Perſon whom one 
" = © Fe le declares to have been really juſtified in the Sight 
« of God by an Af of Grace; may not with Propriety eno 
de affirm d by another Apoſtle, to be declaratively or evi- 
Fj | dentially 


: 
| 4 


* 


| 'S +7 | 

ec dentially juſtified alſo.” I "RY Gentlemen, you would 
have faid, You don't ſee why the ſame Perſon whom one A. 
poſtle declares to have been really juſtified in the Sight of 
God by Faith,” may not with Propriety enough be affirm'd 
by another Apoſtle, to have been declaratively or evidential- 
ly juſtified in the Sight of Men by Works ; but only that you 
are a little aſhamed of that Way of ſpeaking : Though you 
would not be thought to differ very much from thoſe Bivttes 
who uſe it. For my Parc, I think there is as little Decency 
in the Way of ſpeaking you have here choſen, as in the 
other. For you intimate, that though Paul's Adee 
by Faith, is by an Act of Grace; yet Fames's Juſtification by 
Works, and not by Faith only, is not ſo: Which I believe the 
Apoſtle James would not have taken very well at your Hands. 
For there is no Reaſon (I think) to imagine but that he de- 
reſted the Thought of any other Juſtification of a Sinner than 
by Grace, as much as St. Paul. Certainly he was not leading 
Men to go abou to eſtabliſh their own Righteouſneſs, or to ſeek 

uſtification as it were by Works of the Law, as St. Paul uſes 
hoſe Phraſgs. I hold with the. Apoſtle James, that we are 
juſtified þy Works, and not by Faith only ; but then I believe, 
that this Juſtification is by the Free/? e 00 through the 

alone Merit of Jeſus Chriſt. een 


I had objected 2. That St. James uſes the Word ſaved 

6 as well as juſtified.” ver. 14. Can Faith ſave him? gut 
& what I would argue from this, (you lay) you are utterly 
« at a. Loſs.” I will tell you then; argue from it, 
that St. Fames is ſpeaking of that Juſtification of a Sin- 
ner, which is nearly and cloſely connected with his Sal- 
vation; and not meerly of his Juſtification in the Sight of 
Men. Had St. James been treating only of a manifeſtative 
or evidential Juſtification, and not of the great and important 
aſtificauon which includes Remiſſion of Sins, &c. his Queſ- 
tion here would be, Can Faith fave his Credit? Or at mort, 
with the Addition to this Interpretation which you have made, 
it would be, Can it ſave his Comfort and Credit? The Comfort 
of his own Mind, and his Credit now, and in the laſt Day 
before Men and Angels. Which is a Senſe in which I be- 
lieve, the Word Javed is no where elſe uſed in Scripture. Nor 
can. it be ſo taken here by any ſober Perſon (I ſhould think) 


that will be at the Pains to look into the Context. 80 j 
e, und fo do, as they that ſhall be judged by the Law of Liberty. 


eat 
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ſider' d in it: ſelf, but only when conſſder'd as the. Condition 
of the Goſpel- Covenant; or as a Ground whereon to entet- 
* tain the Hope of Salvation, without Yorks. Hence his Rep 

is not, 'Wilt thou know, O vain Man, that thy Faith is a fruit- 
© lefs Profeſſion and Boaſt of Faith? But it is; Niſt thou know, 
tym Faith without Works is dead: © Be thy Aſſent to divine 
Truths ever ſo real, ever ſo well grounded, yet if it produce 
d not the proper Effects in thy Heart and Life, it will not a. 
* < vail thee to any ſaving Advantage. | 


For Ie ſhall bave Judgment without Mercy that bath ſbewed ng 
Mercy. N dat doth it profit, m/ Brethren, though a Man ſay he 
hath Faith, and have not Wort!? Can Faith ſave bim? Can 5 


ſave his Soul in the Day of the Lord Jeſus? Will it intere 
him in the Mercy of God and the Merits of Chriſt, fo tliat he 
ſhall rei. acknowledged and acquitred in the Day of 
dement ? PLAY | * 
* you ſay, We readily allow, that the Faith which the 


Y « Apoſtle is here ſpeaking of fo diſparagingly, is not a ſaving 
„ Faith, but a fruitleſs Profeſſion and Boaſt of Faith.” In. 
> this, Gentlemen, I muſt needs ſay, I think you are miſtaken .: 


For tho' the Faith which this Apoſtle ſpeaks of, is not, with 


* out Works, ſaving, yet it is not a fruitleſs Profeffion and Boaſt 
of Faith, It is a real Faith and a right Faith. i. e. of Aſſent. 
Ver. 19. Thou believeſt there is one God, thou doſt well. So, thou 

> beheveſt that Jeſus is the Chriſt ; thou doſt well. Thou be- 
* lieveſt every Truth of natural and revealed Religion; thou 
doſt well.--- And that it is added, The Devils alſo believe, and 
” tremble, is no Argument againſt this, but a Confirmation of it. 


ws, 


For is the Faith of the Devils in the. Inſtance mentioned a 


itleſs Profeſſion and Boaſt of Faith ? Or, is it real? Undoubt- 
| 445 real ; why elſe do they trembe? re 


© Nor does the Apoſtle ſpeak diſparagingly of this Faith con- 


. 
2 
* 
” 


You add, © Neither indeed are the Works which he here : 


** © recommends juſtifying or faving, unleſs relatively or rather 


= « argumentatively confidered, i. e. as evidential of that in- 


R« ternal and cordial Acceptance of Chriſt ro which Salvation 


e doth really belong.” This, Gentlemen, is what you ſhould. 
have proved.---- And do you imagine, that your bare Affirmati- 


on in this Caſe is ſufficient to anſwer my Objection? If gei- 


a 


4 does he ask the Queſtion, yy Faith without Yorks ſave a Man? 


ter the Faith, nor Yorks of this Apoſtle, either ſeparately * 


1 . ther, are ſaving, how comes it to paſs that he uſes ;the © 


ord + aved in the very Introduction of this Diſcourſe 7' Why 
This 


** e Fe 
- This F ſhould think, alone might be ſufficient-to take off the 
Odium of your firſt Charge, That Ijoia Works with Faith as 
«© the Method or Condition of out receiving and becoming enti- 
&« tledto. Chriſt's juſtifying Merits';” Since wherever I do this, 
I ſpeak of the Works and Faith of this Apoſtle; and not of 
the Faith and, Works of the Apoſtle Paul; with which qhly 
you oppoſe me: Nor do I join them otherwiſe than this A- 
poſtle here does, viz, As on our Part the Condition of obtain- 


ing Salvation, through the Mercy of God, and the Merits of + 4 


Jeſus Chriſt. 1 

But it ſeems, you don't think the Apoſtle is here ſpeaking 
of Salvation at all. Vou ſhould then, Gentlemen, have clearly 
and ſolidly anſwered my Argument, and have ſnewn what the 
Apoſtle meant by uſing the Word Jones; when he was treat- 
ing of no ſuch Thing ; inſtead of. profeſſing your ſelves at 
a Loſs what I would argue from this Paſſage. For as my Ob- 
jection now, ſtands, with your | Anſwer, any, Body may ſee, 
Wat your being at a Loſs: what I would argue from this Pal. 


2 
A 


A 
2 
» 
1 
1 a » 
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age, was only your not knowing, very well what to ſayto.it.. | 


I had objected 3. That in the Text where the Apoſtle 
James is molt oppoſite to the Apoſtle: Paul, it is impoſſible 
* to. underſtand him as. ſpeaking of the: Juſtification of our 
„Faith in the Sight of Men, and make Senſe ang Truth of 
Nhat he ſays. For according, to this Interpretation it would 
« be, Ye ſee then how that by Works a Man's Faith is juſti- 
« fied.in the. Sight of Men, and not by Faith only: Which, 

© beſiges the Obſcurity and Barbarity of the Expreſſion; would 


imply, that a Man's Faith might be juſtified in the Sight of. 


Men partly by his Faith without any Fruits or Effects ap- 
« pearing in his Life and Converſation. This you have cit- 
ed ; but have you ſaid one Word to remove the Objection ? 
Not one Word ;. unleſs it is, That you verily believe, IF I 
« had taken the ſame Pains to find out the Meaning of thoſe 
«cDivines-who 


« jt conſiſtent enough with Senfe, if not with Truth alfo.” 
To. which. I reply, You haye then a much greater Opinion of 


my Abilities than my Experience will allow, me to have -: , 

| Jed my utmoſt to remove this Objection, and Ian: 
// working mayJel 
out of Sfght-of ir I caungt, reconcile this Interpretation 4 


2 


St. 


* 


ay, that St. James intends the Juſtification of 
c our Faith in the Sight of Men, and to ſet it in a fair Light, 
ce which I have taken to make it abſurd; I ſhould have found 
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St. James with good Senſe. And I heartily wiſh, Gentlemen, 
you had made Proof of your on far ſuperior Abilities in at- 
tempting to do it. And indeed I think it concernꝰd vou fo 
to have done; for your own Interpretation' which you ac- 
knowledge is not much different (and ſhould not have been 
different at all, to have had your Remarks upon my Sermoh 
pertinent) is, in my Opinion, liable to the ſame Objection; 
and intangled with the ſame Want of good Senſe in the Words 
which you ſo interpret. ite e e * tat 
According to your Interpretation (when you have mended 
it to your Minds, and made it as defenſible as you can,) St. 
James is ſpeaking of a manifeſtative or evidential Juſtificati- 
on : And this he ſays, is by Worte, and not by Faith only ; im- 
plying that it is in Part by Faith, as well as by Works. Now 
take Faith in what Senſe you pleaſe (in Contradiſtinction from 
Works) either for the Aſſent of the Mind to revealed Truths, 
(according to St. James) or for a good Principle within, a Prin- 
ciple of Holineſs and Virtue, (as it ſeems to be ſometimes ta- 
ken in your Remarks,) or for any Act, or Acts of the Will, or 
internal Workings of the Soul whatſoever; it can in no Senſe 
be ſaid to be manifeſtative or evidential of its ſelf to others, 
unleſs by ſome Fruits or Effects appearing from it in the out- 
ward Life. And therefore according to this Interpretation 


of St. James, his Words would imply © what was contrary to 


©: that of our Saviour, That the Tree is known by his Fruit; and 
© contrary to the whole Tenor of Scripture and the common 
© Reaſon of Mankind: Both which agree, that a Man's Faith 
cannot be- juſtified or evidenced at all to others by its ſelf, 


& but only by its viſible Fruits and Effects, i. e. in other Words, 


by his Works. So that if this had been the Apoſtle's Mean- 
ing, he would have ſaid, Ye ſee then how that by Works 
only a Man is juſtified, and not by Faith at all; as I had 


drawn out my Objection more largely, than you were pleaſed 
= To cite it. 8 1 is Nl "he 


I would omit Nothing in your Anſwer, that I can perceive 
to have the leaſt Aſpe& upon my Objection. You have cit- 
ed indeed conſiderable here from Dr. Manton, (a very wor 


; hy Divine) which I don't think it needful to tranſcribe ; be- 


cauſe I think it was Nothing to your Purpoſe. For I was not 
at a Lois about the Meaning of thoſe Divines, but how to re- 
concile the Meaning which they ſometimes put upon the A- 
poſtle Fames's Words, with Truth and good Senſe ;-as I had 
expreſſed it in my Objection. And to this I find male | 
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ther in what you have * others, or ſaid your ſelves, 
more than I have already conſider' d; unleſs it be that you 
prefer your own Way of expreſſing St. Fames's Senſe before 
that Which my Objection was levelled againſt, . Becauſe this 
« Method of Expreſſion ſeems more clear and leſs liable to 
„ Cavils.“ But (with Submiſſion) Ithink, I have ſhewn, that 
Jour on Way: of interpreting St. James is liable (not to the 
ſame Cavils, but) to the ſame weighty, Objections with the 
others. Vou have not mended the Matter at all with Reſpect 
to the preſent Objection; unleſs it be, that inſtead of uſing 
a Method of Expreſſion more clear, you have choſen one 
vaſtly. more abſcure and intricate 5 and ſo might hope, that by 
entangling the Matter and getting the Reader into the Dark 
the Qbjettion' might be loſt Sight of ; Which yet any one 
ordinary Attention and Capacity may recover. But indeed, 
Gentlemen, I think, you ſhould either have defended the In- 
ter pretation, which I oppoſed in my Sermon; or have let 
my Sermon alone. If that Interpretation was defenſible, wy 
ſeek you-but a new one? And if it was not; why might 
not ſnew it; and ſo lead you and others to a better ;?. _ 


I proceeded in my Sermon, ſaying, The Apoſtle very well 
© knew that the Juſtification of our Faith, or of any Thing 
< <lſe meerly in the Sight of Men, was not a Thing of great 
© Importance.“ Of this you thus write, Another Objection 
<<: bf Mr. Balch's againſt this Interpretation of St. Fames, not 
<a little ſurprizeth us; it occurs in the ſame 6th Page, The 
«© Apoſtle very well knew, &c.“ I am ſorry, Gentlemen, that 
this Objection (expreſt, I think, very modeſtly) ſhould put 
you into any Diſorder, Perhaps had you looked forward to 
the End of the Period, you might have ſeen, that there was 
ſome Weight in it; Since what is highly eſteemed a- 
0 ugh Men may yet be an Abomination in the Sight of 
My Intention was to argue after this Manner; if St. Fames's 
Works are only to juſtify our Faith in the Sight of Men; which 

is the Interpretation, I was oppoſing) if this is the Office of 
| good Works, what we are to aim at, and all that we are to 
expect from them ; then the Phariſees. were very right, Who 
did all their Worts to he ſeen of Men. The * the pro- 
per End of good Works, and attain'd it: For their. outward 
Appearance was beautiful, they were Ache in che Sight of 
Men. -And yet, what did all this avail them, ſince aer 
; 7 


they were highly eſteemed among Men, they were notwith-« 

ftanding an Abomination in the Sight of God ? 80 that if 

this End could be attained by Works (and it might be atta in- 

ed by hypocritical and counterfeic Appearances of Goodneſs, 

as well as by the moſt real and folid Vertues, ſince Mencan- 

not ſee into the Heart; their Eye pierces not beyond the 

Z outward Appearance ;) yet it is not a Thing of any Impor- 

tance; and ſo was utterly unfit to be ſuppoſed the Suſjecł an 

* inſpired Apoſtle was treating of, and preſſing in ſo ſolemn a 

Manner. | | . | 

> This was my Objection; and what have you ſaid to re- 

move it? Your whole Anſwer is as follows, '< And are then 

© « the having it manifeſted to our own Conſciences and Fel- 

> © Jow-Chriſtians, that we are thro' Faith pardoned of God, made 

4 arrepred in and thro the Beloved ;-or our having him teſtifying 

; 4 of us publickly before the World; and God's finally before 
fi 


„ Angels and Men at the great Day declaring and pronouncing 
a © us juſtified by Faith and producing our good Works as Es 
„ yidences to vindicate our Sincerity and his Juſtice ; are 
© * theſe, (we ſay) Things of trifling Moment, and unworthy 
to be treated of by an Apoſtle ? And yet this is what — | 
„ mean, who inſiſt that St, Fames ſpeaks concerning the] 
= © cification-of our Faith before: Men.“ 117 vo 
And do you indeed, Gentlemen, believe, that all this is in. 
= Chuded in the Expreſſion, Our Fuſtification before Men ? Are, 
= juſtifying our ſelves before Men, and God's juſtifying us at the 
= laſt Day, one and the ſame Thing; ſo that whenever the fer. 
mer of theſe is preſſed, the latter will neceſſarily be under- 
> ſtood, as included in it? Should you exhort a Perſon to take 
Care to approve himſelf to Men; to behave ſo as to juſtify 
= himſelf in the Sight of Men; will he readily apprehend you 
do mean, that he ſhould take Care to approve himſelf to God, 
= and be ſure to behave fo, as that God may juſtify him in the 
= laſt Day 7 Certainly theſe Things are very different one from 
the other; and may be, and too often are in Fact ſeparated. 
The Phariſees juſtify'd themſelves before Men 3 as you might 
© have feen in the Text refer d to, in my Objection, Luke 16. 
15. Te are they which juſtify your ſelves before Men; bur Ge 
2 #now#th your Hearts. For that which ir highly efteemed among 
ien, is Abomination in the Sight of God. Cannot a Perſon by 
Feeming good Works make his Profeſſion of a juſtifyingFaich 
in Chriſt credible co the World, and yes for Want of r26/ good 
Works, not be publickly acknowledged and acquitted by God 
3 R 3 in 
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in Compariſon of his being juſtified of Gd. 


— : * 


(21) 7 
in the Day of Judgment ? Why chen do you confound theſe 1 
Things together?ꝰ/ mens een tho memo: M 
I it the ſame, Thing to aim at the approving of our ſelves 
to Men, and at the approving of our ſelves to God? Is it 
the ſame, to ſeek Honour one. anotber, as the Phariſees did; 
and to ſeek that Honour which cometh from God only, which they 
neglected ? If it is the Office of good. Works only to juſtify 


our Faith to Men, or to make our Profeſſion of a juſtifying 


Faith credible; the Phariſees, as I before obſerved, ought to 
have been commended. For had they looked further, had 
they aim'd at the pleaſing of God, and the approving them- 
ſelves in his Sight, they would have done what was very 
wrong; they would have expected that from their Obedience 
to the Commands of God, which did not belong to Obedi- 
e e i. lt ow 26093 opt ind Dow gh 
And what Room is there left, according to this Interpreta- 
tion of the Apoſtle, for the Exerciſe of any Chriſtian Duty 
in ſecret? Are Men to go into their Cloſets, and ſhut the Door, 
and pray to their Father in ſecret, to juſtify their Faith in the 
Sight of Men, or to render their Profeſſion of a juſtifying 
Faith credible ? Is it the Way to juſtify our Faith ta Men in 
the Exerciſe of Ams, not to let our left Hand know what our right 
Hand does? Or in the keeping of Haſts, to anoint the Head and 
aſh the Face, that we appear not unto Men to faſt? Nay; ac+ 
cording to this Interpretation, I don't ſee that you leave a 
Foundation for the Exerciſe of any real and ſincere Obedience 
at all; foraſmuch as the great End may be anſwer'd as well 
by the mere outward Appearan de. 

And is it the ſame Thing to be juſtified by Men; nay, to 
have the Approbation of Men and Angels, and of our own 
Conſciences; (is this the ſame) with the Approbation of God, 
the ſupreme unerring Judge, and to be juſtified by him? The 
Apoſtle Paul did not think ſo; (any more than the Apoſtle 
N Cor. 4. 3, 4. Vith me (ſays he) it is a very ſmall 
Thing that I ſhould be judged 75 you or of Man's Judgment: Ta, 
I judge not mine own ſelf... Hor though I know Nothing by my- * 
felf, yet am I not bereby juſtified 5 but he that judgeth me is the 

Lord. He eſteemed the Judgment of Man a Thing of fmall 
Moment; nay, and even the Approbation of his own'Mind 


: 
- 


If you include any Thing in your Anſwer, as what the a- 
poſtle ; Fames treats of, more than the Juſtification of our Faith 
in the Sight of Men; ſo far you come into my Interpretation 
DO OR OG DAT Dag) on et t : e 
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So far, inſtead of removing my Objection, you conceedtothe 
Force of /it.:---And'if you intend no more than what is na- 
turally and properly expreſs'd in the Fu/tification of our Faith 

in thé Sight of Men, as you ſeem to intimate in the Cloſe; I 


then ſay very freely, I is of trifling Moment, and utterly uns 
= worthy to be ſuppoſed the Subject, which an inſpired , Apoſtle tregty, 
F in'ſo rouzmg and ſolemn a Manner. 

I T readily allow, that having it manifeſted to our Conſciences 
and Fellow-Chriſtians, that we are pardoned of God, (on the 
Exerciſe of a true Repentance through Faith, and are made 


Me ff U IS woe C7 © 


y accepted in and through the Beloved ; that this is a Thing in 
5 tits ſelf by no Means of trifling Moment ; but a very great 
- and weighty Matter. Yet nevertheleſs, the Manifeſtation of 


this to our own Conſciences and Fellow-Chriſtians, is an in- 
finite Trifle in Compariſon with the Thing its /elf, our be- 
ing pardoned of God,jand being made accepted in and thro' 
TLM EDT: Hit + 1 
e Theſe Things are diſtin& and ſeparable: And tho' the for- 
8 mer conſider'd in its ſelf, is a great Thing; pet it is Nothing, 
n and leſs than Nothing and Vanity in Compare with the latter: 
1 Or in Compare with what you next add, Having God to 
d 6 teſtify of us publickly, and before Angels and Men at the 


66 great Day declaring and pronouncing us juſtified.” _ 
a This, Gentlemen, is the very Thing which I call Fuſtification,,. 
e in the moſt important Senſe, of the Term; and: is no more. 
Ul 2X different from the former, than our being juſtified by God, is. 
rom our being juſtified by Men. mn 
to can't therefore, in my Turn, help expreſſing my Surprize, 


2 that you ſhould chuſe to anſwer my Objection in ſuch a Way. 


n 

dl, ---My Objection was, That the Juſtification of our Faith meer-. 
* © ly in the Sight of Men, was not a Thing of ſo great Impor- 
le tance, that we could reaſonably ſuppoſe it to be the Subject 
of St. Fames's Epiſtle, or of that Part of it which contains his 
7, Diſcourſe about Juſtification. © No! ſay you, * Is it not of 
great Importance to have God publickly teſtifying of us, 
he and before Men and An gels at the great Day declaring and 
ll F © pronouncing us pardoned and juſtified ?” Why, Ves, Sen- 


lenſen, tis is 555 to be of infinite Importance, 20d. 
is the very Thing, that I plead good Works are neceſſary for, 


„and ſuppoſe, that St.) mes is treating of; in a Conformity 
þ wich all the reſt bf telle Bible,? That in the laſt Day God will 
N a e dane . 
0 But how is this iefuded in the Juſtification of our Faith” 


in the Sight of Men? Why, 


Sa. © 1 


(24) 

Why you ſay, o. good Works "will be produe d as Zvi. 
- pn to ee our Sincerity and God s Juſtice, 1 þ 
ve are pronounc d pardon'd and juſtified by ey. 0 
dow do this appear, Gentlemen ? Ds ou meet with 4 
where in Scripture, That in the great Day Men's Faith FE 4 
firſt be produc'd, and they be pronounc'd pardoned and juſti. Þ} 
fed by it; and then that their Repentance and New Obes: 7 
or their good Works, will be brought in only as: Euidenres to 
Fr 99 3 Men of the Sincerity of their Faith, and of the 


Tobi of jo Faß of the Sincerity of Repentance and Obe- 
dience, than they are of Faith 2 And does not God, who 
Knows the one of chefe, equally know the other; and is he 


Pat, believe That the Aſſent Men have given to divine 
Trans and the Nfects it has had upon their Hearts and Lives, 
in one Toſtance and another, will be brought into ſudgment; 
And Sy they 2 fre ved the de i believed 5 
it ; they will he juſtiſted freely by the Grace through the. © 

on that Thers i is in % fe 0 . —— - But I'm not 4 


inlarge. 


ice of we divine Sentence ? Are Men and Angels better oh. Sl 


ually capable of making them known ?---For my own = 


Having thus conſider d what you have offered in your Re- = 


marks, in Anſwer to the ſeveral Objections, which I had.inti- | 
mated in my 
ol the Juſtification of our Faith in the Sight of Men: And bay- 
ing (I think) ſhewn, that you have not clearly and ſolidly re- 
moved any one of my Objections; I ſhould now proceed to 
confider what you have offered, on the other Hand, in Sup-. | 


Sermon, againſt the Interpretation of St. James. ef 


5 that Interpretation, but only that I find, yourhavemor ; 4 12 


ured the Point. z di v| 


The moſt, and indeed all that I meet with i in your Remarks: l 9 


to this Purpoſe, is, what occurs in P. 18. in theſe Words; 
Mr. Balch. knows well enough, that this Solution (this Schu- 


tion of Paul's ſpeaking of a real, and James of, of an eyidential 1 i 


uſtification; or, that Paul ſpeaks of ihe Joes tion of our 
erſons in che Sight of God, and James 


N Ft 
L 2 5 pl 
[ tion of TT 
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our Faith in the Sight of Men) is not our own Invention. «. = 
ce bur that it hath perhaps as often been offered, as the Ob. te 
* jection (i. e. the Objection of a Contradiction in the Wri- 3 


« tings of theſe. two Apoſtles) hath been made. 
To which I need only reply, That it is, wich me, 
52 


e . this or that ! E, i it be but the 1 


that I ſhould have liked * = A if it had been your In- 
vention; or the Invention of either of you, as of any other 
Vou have cited indeed divers worthy Perſons, as being, or 
ſeeming to be of the ſame Mind with you. But as Men's 
Minds are different at different Times; and they may expreſs 
themſelves differently upon various Occaſions, when upon the 
whole, their Minds are much the ſame ; ſaying ſometimes, 
that St. James ſpeaks of the Juſtification of our Faith in the 
Sight of Men, and at other Times (as you acknowledge) go- 
ing further and ſaying, Before God as well as Men, mean 
ing the Believer's Approbation; and as it is but equal and 
= fair, chat any, who are oppoſed, ſhould have Opportunity to 
explain and vindicate themſelves, (all Men being liable to 
miſapprehend, or miſrepreſent: the Senſe of others, which 
ſometimes they themſelves only are capable of rectifying:) 
Por theſe, and other like Reaſons, I ſhall take no ſurther No- 
tice of your Quotations here, than only to ſay, That though I 
bave a Veneration generally for the Authors you have cited, 
and in particular for the preſent. worthy. Profeſſor, (who by 
bis late valuable Piece in Oppoſition to the [tinerancy is fixed 
in the Eſteem of the ſober Part of the Country; (yet I muſt 
be excus'd, if no Names. of Men whatever will ſway with mt a- 


T wy X77 T_T" TV IVF 
* * 8 = . 2 8 n 2 * 8 2 


h LYC INODP); © . cw 


me © gainſt the clear Evidence of Put. 2813 

I ſhall therefore propoſe an Objection. or two, which I have 
" 7 further againſt this Interpretation of the Apoſtle James, and ſo 
. = leave It; . f | AS | 7 N 
I argue thus, fo dE) 34 nd vi hew 

XR If St. James is ſpeaking only of a manifeſtative or eviden- 
4 tial Juſtification by Works, i. E. of a Juſtification whereby it 


is manifeſt and evident to ourſelves and others, that we have 
Ja juſtifying Faith and are in a good Eſtate; then it will follow, 
that the Faith he is ſpeaking of, is a juſtifying Faith; and 
that the Perſon who has it, is in a ſafe and good Eſtate; con- 
trary to the whole Deſign and Tenor of his, Diſcourſe. No- 
ding can prove a Thing to be, which is not: Nothing can 
prove a Man to have a juſtifying Faith, Who has not a juſti- 
9 tying Faith, or to be in a. good Eſtate, who is not in à good 
Eſtate. Conſequently, it can't be the Deſign of this Apoſtle 
do preſs Works for this End, to prove that a Man Faith 
is of che right Kin and that he is in a good Eſtate- 1 
Fan “ that according to a common Uſage of Speech, we 
ROY Be fa to b, BY ARA FI CSETPE NE: 
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_  - unipeakably greater Importance thanthe Thing its ſelf : Con- 
| * trany toralf Reaſot ua Tech, Bot avBody 0 


e Caſe to be good, as Rb . which makes it good. 
But this reaches not the Caſe, of St. James: The Perſons he 
is ſpeaking to wanted to have their Caſe made good, as well 
as to be proved to be ſo; and yet he only pre ſſes them to 
Works. If therefore inftead of ſaying,” © That Works are 
*« geceſſary to prove a Man's Faith to be of the right Kind; 
you had ſaid; to make it to be fo ; (that by Ports bis Fauh 
dag MADE penfect, as James himſelf exprefly fays)1 could readily 

have agreed with you; takingFaith& Works in the Setiſe of this 
Apoftie.---And Iam perſuaded, that taking Faith in the Senſe of 
this Apoſtle, you do not think the Man that has it, is in a good 
Eſtate: You allow that he is not. How then is it poſſible, 
that Works ſhould prove him to be in a good Eſtate, if they 
do not alſo firſt make his Eſtate to be good ? How is it poſſi- 
ble that they ſhould prove his Faith to be of the right Kind, 
when it is not; unleſs by their Addition they firſt make it to 
be ſo ?---The Foundation of your whole Miſtake in this Mat- 
ter, is this, that you pur Pam's Faith, and Zamer's Works together; 
Paul's Faith, acknowledge (or good Principle within,” i. e. 
- as 1 underſtand you, a renewed and ſanctifiesd Temper and 
Frame of Soul) is the Condition of our Acceptance with'God, 


or by this, through Chriſt, we are brought into a State f. 


Grace and Favour with God. And taking Worts for a Man's 
outward Behaviour and Actions; theſe only prove à good 
Principle within, they do not mate the good Principle, hut 


flow from it. But then this is not the Senſe of Faith and ; 


Works in the Apoſtle Fames ; as indeed you abundantly allow, 
though you as often forget it. His Faith of Mut muſt be 
made good by his Works (which include the Faith of Conſent, 
and all that you intend by a juftifying, ſaving Faith in Ohriſt) 
before it can poſſibly be prove to be fo by any Works what - 
ever. Conſequently, he cannot be ſpeaking only of a mani- 
feſtative or evidential Juſtification. 3 


Once more, 


Ik St. Jams is ſpeaking only of à manifeſtative or ebiden- 
tial Juſtification by Works, i. e. of a Juſtification whereby it 


is manifeſt and evident to our ſelves and other, that we Have 
a juſtifying Faith and are in a good Eſtate; then it will fol- 
lot, that he makes the Manifeſtation r Evidence of our ha- 
ving a juſtifying Faith and of our beißß in a good Eſtate, of 


dan ima 
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Wo ine, or will dare to ſay, This ine Evidence to our own Con- 
F Ph and to the World, that we are through Chriſt in a 
00d Eſtate, pardoned and accepted of God, and entitled to 
55 J. Happineſs, (I ſay, that the Evidence of this to our- 
ſelves and others) is of greater Importance than the Thin 
its ſelf ; when indeed it is nothing, and leſs than nothing and 
Vanity, in Compariſon with our being in ſuch a Condition : 
And yet according to this Interpretation, an inſpired Apoſtle 
= woul ſay it. For let the Reader obſerve 3 according to Fan, 
Faith brings us into 5 good Eſtate; to this ſay you, Salvation 
really belongs ; Works are to manifeſt it to our ſelves and o- 
thers. And yet, in the Language and Similitude of this A; 
poſtle, Works are the Soul, and Faith is but the Body; or an 
empty, dead, Carcaſe, without the former, altogether wnprafit- 
able and vain. So that he would ſay, Though Faith will 
« ſecure you of the Fayopr of God and eternal Life, yet he- 
* cauſe it will not make it evident to yourſelves and others, 
= * that you are in this happy Caſe, it is of Nothing worth; 
== * for, as much as the Soul is preferable to the Body, or a li- 
=> <©-ving, immortal Spirit, to an empty, dead Carcaſe, of ſa 
much greater Importance it is, that by Works we make it 
evident to our ſelves and others, that we are in a ſafe and 
happy Condition, than it is, that by Faith we ſhould attain 
to it, of ſo much more Worth are the Eaſe and Quiet of 
our own Minds, and the Credit and Applauſe of Men and 
Angels, than the Pardon and Favour of God, and that Sal- 
== © vain which there is in Chriſt Feſus with eternal Glory!“ Which 
is ſo abſurd and monſtrous, that I ſhall neyer believe it of any 
inſpired Writer. Let God be true, though all Men be Liars. -. 
I. muſt therefore think, (till I am ſhewn better, till my Ob- 
ections are fairly anſwered, and theſe Difficulties are remov- 
ed) that the Apoſtle James treats of the ſame real, great and 
important Juſtification, which the Apoſtle Paul treats of. ---- 
REF And if io ; then it clearly follows, © not only that Faith and 
„ Works maſt be together in this Affair, let any ſay what they 
ill to the gontraty; (which is a fall Anſwer\to, youryirſt 
lar 


1 Na That join Works irh Faith, &c.) but alſo, that St. 
7 Zaubs Deeds g SI are not, and cannot be the: ſame; with 
= >< Janes Parks; becauſe then, by your own Conceſſion, 
chey. cauld. not be reconcil d. e 10 1.5 94 8 * 
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- "_— 9 
+ . 


"JM? - 3 Bat 
* 0 s =. CI * 


2 * 8 
- * * ** D 


28 

c“ boured, to make Penk lun of my Opinion, but will 
«* after all that I have done, be an eternal Confutation of it. 
For it aſſerts, that a Man is juſtified by Faith without the 
Deeds of the Law: Which Deeds of the Law, (ſay you) 
ve hope in the Sequel to prove to be none other than thoſe 
% Works to which Mr. Balch (it ſhould have been, to which 
6“ St. James) attributes our Juſtification. . So that the Apoſtle | 
« Paul and be will appear to have had very different Senti- |! 
ments with Reſpect to Juſtification.” P.7. of your Remarks. 
Jam willing the Matter "ſhould be examined thoroughly; and 
though I take no Notice of your humane Authorities, yet F 
mall omit no Reaſoning contained in them, which you have 
any Way couched in what follows next after their Quo- 
tation. #61 | "x Woe. "ii 7 
You begin again with this Text in P. 14. and after charg- 
ing me with offering Violence to facred Scripture, (I believe 
it will appear to be without Foundation) you ſay, We think 
c jt plain, that he hath forcibly fhut the Mouth of that Word 
e which we eſteem our Oracle, that it ſhould not condemn 
© his Juſtification by Works. For whereas the Apoſtle Paul 
« hath ſaid, Rom. 3. 28. That a Man is juſtified by Faith with- - 
b our the-Deeds of the Law; Mr. Balch thinks he hath for- 
ever ſilenc'd this Teſtimony for Juſtification by Faith alone, 

«© by affirming, that the Law meant by the Apoſtle, is the ce- 
*rEmonial Law, not the moral.“ There are two Miſtakes in 
this Paſſage, which it mayn't be amiſs to rectify, as we go along. 


One is, that I think, I have filenced this Teſtimony for Juſti: 
fication by Faith alone. It is no ſuch Thing. I acknowledge F. 
this is a Teſtimony for Juſtification by Faith alone, and preach 
it, and pleadit, as ſuch, as much as you do; taking Faith in the RK 
Senſe of this Apoſtle. TI only deny that we are juitified by 
Faith alone when it is taken in a Senfe oppoſite to the Apoſtle : 
James. I believe, that as ſoon as a Man becomes a [{mcere 
Chriſtian, i. e. as ſoon as believing the Goſpel, he truly repents of 
his paſt Sins, and turns from them to God, caſting himſelf upon tbe 

Mercy of God in Chriſt, bis Heart being renewed and changed, ce. 
he is received into a State of Grace and Favour with God: 
And that if he ſhould die before he has Opportunity to bring 
forth thofe external good Works, which if he lives, will cer- 

tainly be the Fruit and Conſequence of this his inwardly re- 
newved. and ſanctiſied Frame ;of Mind, he will yet be juſtified 
in che laſt Day, and have eternal Life beltowed upon 2 


. 
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(29) 
This I had ſufficiently (as I thought) expreſſed in my Ser- 
mon, P. 10. No Faith is fo, (i. e. is acceptable to God) 


£ which: produces not a Diſpoſition and Reſolution of aniver- 


5 ſal, chearful Compliance with the divine Will;“ intimating 
that when it has done ſo much as this, the Perſon now be- 
comes acceptable to God. As will farther appear in what fol- 
lows, P. 11. * Thoſe who have ſuch a Faith in what God has 
« revealed, as to be put upon doing what he requires, in order 
eto their eſcaping the, Wrath to come, and obtaining ever- 
c laſting Life: Theſe, I ſay, have che Faith and Works which 
© this Apoſtle (St. James) ſpeaks of: When their Faith has 
© brought them truly to repent of all their paſt Sins, and to 
« caſt themſelves upon the Mercy of God in Chriſt for Par- 
« don, with a ſincere, unfeigned Reſolution of new and bet- 
© ter Obedience for the future; which Reſolution is accords 
« ingly put in Practice, as God is pleaſed to give them Time 
c and Opportunity for it; (Nor dare 1 give Men Leave to 
hope for the Favour of God and: eternal Life upon lower. 
Terms.) We are not to imagine that when any are bro't 
« thus far, if God ſhould be pleaſed to remove them out of 
the World at this Juncture, they have not the Works of this 
* Apoſtle. Theſe are not to be meaſured by their Number, 
* but by their Nature, and the Time and Opportunity, and 
© other Advantages which God is pleafed to vouchſafe in 
c order to their Performance.” And again, in the Application, 
P. 26. If at other Times you hear Faith ſpoken of as the 
Condition of the Goſpel- Covenant, and Believers pronounced in 
a ſafe State, &c. ſo that as St. Paul uſes the Word, I ac- 
knowledge we are juſtified by Faith alone; or that it is the 
Condition of the Goſpel- Covenant, &c and conſequently, 
could have no Thought of ſilencing this Teſtimony for ſuch a 
Fuſtification. 7 1 5 WAG 
Which, by the Way, may alſo ſerve for an Anſwer tothoſe 
ſeveral human Teſtimonies which you have brought for the ſame 
Thing : Foraſmuch as it is reaſonably to be ſuppoſed, that 
when they aſſert our Juſtification by Faith alone, they intend 
it in the Senſe of St. Paul, (upon whioſ: Language their Doc- 
trine is 2 built) and not in Oppoſition to St. James; after 
whom I had no leſs viſibly copied in my Sermon; being con- 
cern d that his Doctrine ſhould be thoroughly underſtood, as it 
was to be hoped, St. Paul's already was. | e 
And therefore though you affirm, P. 9g. That my Doc- 
* ine is comcraty ra, and ſtands cande nm d by the gel 


« of the Church of Sagte Bll the Weftminſter and New- 


Tam ure, deſerve a ſharper Rebuke than it wil 
to ive, and fo I leave it. 


4 England Confeffiens 5” yet I believe, upon a thoro Ex- 


amina hon of Matters, (could any valuable End be ferved 
8 hr be fhewn, That my Serman and thoſe 
human Forms differ only as the two Apoſties St. Pau? and St. 


Fames differ ; and: may be reconciled upon the fame Principles 
— noo, A. 4. a Ts ns ks 
But what Tam more affected with, is, your faying in the 


- fame Page, That the Divinity which is pablickly taught in 


dur Colleges is diametrically oppoſite to the Doctrine of my 
Sermon.“ For which unaccountable Expreſſion, I believe, 
the Rev. Profeſſor will not give you bis Thanks.----The Doc- 
trine of my Sermon is plainly this, that Men ſhould fear God 


and work Righteouſneſs ; that they ſhould do Faſt y, and love 
2D 


Mercy, and walt humbly with God; that they ſhould five ſober - 
V und/righreoufly, and godlily* in the Morld, and not content 


emſelves with helieving, without obeying the Truth; and in 


a Word, that they ſhonld be fincere, good Men, and hearty, 


thorough, refolved Chriſtians, in order to their entertaining the 


Hope 'of eternal Life. And good God! (I ſpeak it with Re- 
verenee) what Doctrine muſt that be, which is diametrically 
appolite to this? Vour unreaſonable Prejudice and Partiality 
and your unaccountable Uncharitableneſs and Bigotry hergin, 

become me 


© 


Phe other Miſtake you have made in the Paſſage abovgre- 
cited is, that I affirm, The Law meant by the A oft (Ram. 3. 
28.) is the ceremonial Law. I never once affirm'd it; but 
conſtantly fay, the Zewiſh Law, the Moſaic Law, the Law of 


Moſes, or the like. This is evident in every one of your.owp: 


Quotations; which you ſay, you make © That you might not 

«be thought to wrong me in this Reprefentation.” I will 
not therefore ſuppoſe this a wilful Miſtake ; but conclude, . 
you are willing it ſhould ſtand thus, That 1 arm, the Law 


meant by the ' Apoſtle is the wis Hf Law, not the moral. 


Bot though] fappbſe'that' by the Dees of the Law the N- 
poſtie inrended the whole {Fewi/b or Maſaic Diſpenſation, 
which was diſannuled, or ſet aſide to make Way for Chriſtian- | 
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often inſtance in it way 
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n 
of his Epiſtles, was particularly about che binding Obligation 
of Thefe- The moral Law, it was well known, as the Law 
of God to Man in bis Creation, was alike obliging upon all Man- 
kind. Beſides our Saviour had preached Morality, or the Du- 
ties and Obligation of this Law, as mach as Moſes, or any of the 
Prophets had done. So that the jt ceaſed to oblige the Diſciples? 
of Chriſt, as it had been à Part of the Fewiſh Law, yet it was not 
only equally obligatory upon them with the reſt of Mankind, 
as the Law of their Nature, the Law of God to Man in his 
Creation, but it moreover peculiarly obliged them as it was 


XZ proome a Part of the Law of Chriſt : And they could not in 
X Reaſon think themſelves not under its Obligation, any more than 


that they were not under any Obligation to believe in Chriſt, or 
to attefid any other of the moſt peculiar Duties of Chriſtianity. 
For this Reaſon (I ſay) the Diſpute being in Effect only 2 
bout the Obligation of the Fewiſh Rites and Ceremonies; I 

jcular (as the Apoſtle alſo does) and 
yet all along by the Word La underſtand the Jewiſb Law, 
which was moral as well as ceremomal ; and by the Phrafe 


>. Dveds of the Law, underſtand Fudai/m, or all Acts of Confor 
mity whatever to the Fewifh Law in any of the feveral Parc 
or Branches of it, conſidered as & Law that God once” pave 9 
© Mosts, 0 the People of Eran. © 1 Ge i 2981 tro nook! 


And being thus I hope, fafficiemly underſtood, let us now 
proceed. wth 5 ö PPE: | * J COW! n 
That this Gloſs of Mr. Balch's (ſay you P. 15.) is a or- 
{© rupt one, and a wreſting the Scripture from its genuine Senſe, 
« we think is evident from what we have cited already from 


Mr. Profeſſor's Manuſcripts. For it may be eaſily remem- 
X © bred how he hath obſerved, &c.” That none may ima 
gine the Rev. Profeſſor has done more of this Kind; than he 
really has; I will cite at large the Paſſage from whenee” this 


* 


is taken, Pag. 13. The Scriptures n ex- 
„ clude Worles of the moral Law, from fu 

7 dur We; as they aſcribe to Faith. The Truth of 
„this, I think, will evidently appear to any Man who ſhall 
read the three firſt Chapters of the Epiſtle to the Romans 
with due Attention. For there he will find, chat at is che 
Law of Nature or moral Law which is all along ſpoken of 3 


an Influence vn. 


<< and that they are the Deeds of this Law which the Apoſtle 
< is ſo careful to exclude fromthat-Concern in our Juſtifica- 
tion which he aſeribes to Faith. It is the Law cpritten um 
Men Heatrs, Rom. 2. 15. "Phe Law which forbids" Joche, 
Adultery, 


. (32) 
„ Adultery, and Idolatry, V. 21, 22. The Law by which is the 
« Knowledge of Sin; and by which all the World are become 
e guilty before God, Rom. 3. 19, 20. and no other, of which, 
« and its Deeds, the Apoſtle ſpeaks.“ And it may be added, 
ſay you Pag. 15, That it is the Law which was not made 
void by Faith, but rather eſtabliſhed by it, Rom. 3. 31. is 

- Theſe are your Arguments. You hold, it is the moral Law 
which is mean't by the Apoſtle in the Text we are upon, or 
the Deeds of which he is ſo careful to exclude from that Con- 
cern in our Juſtification which he aſcribes to Faith, 

1. Becauſe the Law there ſpoken of, is the Law written 
in Men's Hearts. But how does this appear? In Rom. 2. 14, 
15. the Place refer'd to, the Apoſtle ſpeaks of two Laws; 
the written Fewiſb Law, which the Gentiles had not, and the 
Law of Nature, which was written in their Minds. And for 
all that appears, it may be the former of theſe, as likely as the 
latter, which he continues to diſcourſe of down to the Text 
in Diſpute. So that nothing in the leaſt to your Purpoſe, can 
be argued from the Apoſtle's mentioning the Law of Nature 
in Rom. 2. 15. When in the three foregoing Verſes he is plain- 
ly and evidently ſpeaking of another Law, which the Gentiler 
jr without, and which they had not. | 
But this Place is to my Purpoſe, though it be nothing to A 
yours; becauſe the Apoſtle plainly diſtinguiſhes, as I do, be- 1 
tween the Law of Nature, and the Fewiſh Law; and does not 7. 
diſtinguiſh; as you do, between the moral and ceremonial Parts dt 
of the ſame Law: As any Body may ſee that will be at the I. 
Pains to read thoſe Verſes. 1 29 a 7 
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2. Vour next Argument is, That it muſt be the moral Law, 
% Becauſe'it is the Law which forbad Theft, Adultery, and Ido- 
*« latry, Nom. 2. 21, 22.“ Anſwer. Did not the Fewiſh Law 
forbid Theft, Adultery, and Idolatry, as well as the Law of Na- F 
ture, or moral Law ? Then this Text is no more to your Purpoſe 
than the former. n . 

And indeed it is plain to me, that it is the Fewiſh Lax 
which is here all along ſpoken of, from the 17th y. down to 
the 25th, incluſively. Bebold thou art called a Few, and reſteſt 
in tbe Lam, V. 17. And y. 23.. Thou that-makeſt- thy Boaſt 7 - 
the Law, through-breaking the Law diſhonoureſt thou God ? Now. 
what Law did the Few reſt in, and make his Boaſt of? The: 
moral Law, which was given to the Fews but in common with 
whe reſt of Mankind ? or, the Law of Moſes, which was given 

T + _ 7 5 . > to 
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to them -peculiariy. ? Coders che latter. If then, “It 
eis plain, that the ew diſhonoured God by breaking the 
« ſame Law that he boaſted of; as you ſay; it will follow, 
that it. is the Fewiſh Law, and not the moral, that is ſpoken of 
in the 21ſt and 22d /erſes, directly againſt your Arg 


3. And the ſame may be ſaid of your Argument next fol. 
lowing, bis. That it is the Law by which was the Nuo 
ledce of Sin. For was not the Fewiſb Law (I don't mean the 
ceremonial Part in Oppoſition to the moral, but the whole Law 
given to the Fews by Moſes ; I ſay, was not this) adapted to 
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x | give Men the Knowledge of Stn, even above what the me er 
; Light or Law of Nature could do ? But it may be, you in- 
2 rended this in Connection with what follows, and by which, 
r 6“ all the World are become guilty: before God.“ In Reply 
e to which I would ſay, that from the ↄth y. to the 20th inclu- 
ct ſrvely of the 3d Chap. of Rom. the Apoſtle is ſhewing that 
n che Jewe, notwithſtanding their many ſingular Advantages, 
„ were very corrupt and wicked, as well as the raſt of Man- 
n. kind. At the gth Verſe he asks the Queſtion, Nhat then, are 
25 doe better than they? Are we Fews, upon the whole, better 
than were the Gentiles? And anſwers, No, in no wiſe; for 
o we bave before proved both Fews/ and Gentiler that they are all 
>. unde, Sin. The Jeus had ſinned under the Lam: The Gen- 
ot des had ſinned without the Law. The Fetus had tranſgreſſed 
17 the Law of Moſes ; the Gentiles, the Law of Nature or moral 
ne Law. And then he alledges diverſe Paſſages out of the Ou 
= Teſtament, ſpeaking of the great and univerſal Corruption of 
Mankind, from the roth to the 18th y. inclaſively; and left 
7 = che Fews ſhould apply it all to the Gentiles, the Apoſtle im- 
* mediately adds, y. 19. Nom we know that wh Things ſoever 
be Law ſaith, it ſaith to them that are under the Law. As much 
A as if he hadfaid, Theſe Things are written in your own Law, 
and are a Part of the Revelation which God has given to you 
eos for your ſpecial Uſe : . You can't therefore reaſonably 
xy think your ſelves exempted out of this Account of the Cor- 
to KR [prion and Wickedneſs of Mankind. No, eme as well as 
ö ft 7 Gentiles are intended, That every Mouth may be ſtopped, and all 
0 be World become guilty before God. That is, that the Mouth 
A of you Fews may be ſtopped as well as the Mouth of the 
+.  C*Mtiles ; and fo all the Word hold themſelves obnoxieus to 
un dhe righteous Judgment of God. Whereupon the Apoſtle 
en Procceds, V. 20. Therefore 82 Deeds of the Law there ſhall 
N 
to | 
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no Fleſh he juſtified in bis Sight... har is, by the Deeds of the 
'Fewiſh Law there ſhall no Fleſh be juſtified in the Sight of 
God, any more than by the Deeds of the moral Law or Law 

of Nature. Thoſe to whom he was ſpeaking conceeded the 
One; and the Apoſtle aſſerts the Other; viz, That even the ® 

_ . . Jewiſh Law, 1. e. in Contradiſtinction to the Goſpel, which 

was preached to Abraham and the 1/raektes; and was obſcure- 

ly contained in the Types and Shadows of the whole Moſaic * 
Diſpenſation; I fay, even the Fewi/b:Law in this Senſe, the a 
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Apoſtle affirms) could not aſſure Men of the divine Favour 
and Acceptance by any Conformity they were capable of = 
yielding to it: For by the Law, days he, is the Knowledge of 
Sin. That is, it ſtopped there; it diſcovered the miſerable, = 
undone Condition of ſinful Men, but did not ſhew. them their 
Remedy, or what Foundation God had laid through Chriſt for 
the Acceptance of their Repentance unto Pardon. And then 
the Apoſtle proceeds in the following Verſes to ſnew how this 
Matter is cleared up in the Goſpel; that therein Fe/us Cbriſt 
is ſet forth at a Propittation for Sin thru Faith in his Blood, to 
declare the Righteouſneſs, or Mercy of: God in the Remiſſion of 4 
Sint that are truly repented of and forſaken; and therefore 
that tho all have ſinned and come ſhort of the Glory of God, es 
as well as Gentiles; yet on Men's believing in Chriſt, embra- 
cihg and profeſſing his Goſpel, and being brought thereby to 
tile Repentance and Amendment of their Lives, they are 
uſtified: freely by the Grace of God thro' the Redemption that there 
e Snow wnbellt all cds bro val 
Thus it is by the Fewiſb Law (and not by the moral) that 

the Apoſtle proves all the World was become guilty before God. 
He was ſpeaking to the eue, who readily. enough conceed- # 
ed that the Gentiies were Sinners, and that there was no Hope 
for them. And it is by the Deeds of the Fewiſb Law (not the 
moral) that he directly and expreſly affirms, there could no Fleſb 
be juſtified. And ſo this Argument concludes Nothing for 
Jou, any more than the former. 3 * 
; Ir is true indeed, the Apoſtle grants (and ſo do I in my Ser? 
mon, and in all that I have ever ſaid upon this Subject in mw 
| Life): that the Law of Nature or moral Law, had no Prefer- 
ence to the Jewiſh Law in theſe. Reſpects. Men ſinned un? 
der the Law of Nature as well as under the Law of Moſes : 
And the Law of, Nature in ſome Meaſure diſcovered the mi- 
{table and undone. Condition they were in thereby; but it 
did not, any more than the Law of Maſer point them out to 
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an adequate Remedy. It could 2 give them Aſſurance that 
God would pardon the Sins of true Penitents, or accept of 
any Obedience ſhort of that which was perfect. This is 
the alone Excellency and Glory of the Goſpel, that God has 
let us know, He is in Chriſt reconciling the World unto bimſelf, 
not rigidly imputing their Treſpaſſes ; but inviting all Men to Re- 
pentance, and ſo to Mercy and Forgiveneſs. -- QC. 

Yet this is nothing to your Purpoſe ; ſince though Men 
cannot be juſtified by any Deeds of Conformity to any Law 
whatever, yet it is of the Fewiſh Law and of Conformity to 
That, that the Apoſtle js ſpeaking, when he ſays, that by the 
Deeds of 'the Law, no Fleſh can be juſtified. The Jews (as I 
have ſaid) granted this with Reſpect to the Gentiles and the 
Law of Nature; but were ready to think, that by ſuch Con- 
formity to their own Law as they were capable of yielding 
they might attain to Juſtification and Life, and ſo that there 
was no Need of their embracing the Goſpel. The Apoſtle 
therefore endeavours to rectify this their Miſtake ; and in a 
molt clear Way of Reaſoning concludes, that no Sinner can 


"9 & N be otherwiſe juſtified than by an Act of God's Grace in free- 


ly pardoning his Sins; and this through the Redemption wro't 
out by Jeſus Chriſt; which if any would now hope on good 
and .clear Grounds to be intereſted in, they muſt become 
Chriſtians: © | 53 itt 1 

But you have another Argument till ; let us try the Strength 
of that: You fay, “It may be added, that it is the Law 
« which was not made void by Faith, but rather eſtabliſhed by 


ad. | wit, Rom.-3..3r. Which cannot be underſtood of the ce- 
Ope ** remoniat Law (for that is aboliſh'd, not eſtabliſh'd by Fairh) 
the but of che moral, which is eſtabliſh'd by Faith in more 
leſb © + Senſes than one.“ Without taking Notice of your calling 
for _ the moral Part of the Fewiſh Law, the moral Law; and the 

wx other Part of it, the ceremonial Law, (which ſeems to be the 
zer. Foundation of all your wrong and inconcluſive Reafoning in 
my chis Part of your Performance : I ſay, without taking Notice 
fer- of this) to your Argument laſt advanc'd 1 would reply, That 
4 the Apoſtle: having ſnewn how Men could not be juſtified, vis. 
6 2 Tha the Jes could not be juſtified by any Acts of Confor- 
mi- mity to the Fewiſh Law, any more than the Gentiles, by Acts 
ir of Conformity to the Law of Nature; all heing Sinners, and 


no Proviſion being made in that Caſe, the Soul that 


| did Ought 
2 eſumptuouſly Being to dje, * 


and every One curſed who: continued 
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not in all Things written in the 2 of the Law to do them; and 
having ſhewn on the other Hand, how Men might be juſtifi- 
ed, via, on their becoming ſincere Chriſtians by an A of Gad! 
free Grace in pardoning their paſt Sins, and accepting their 
ſincere, though not perfect Endeavours of Obedience, thro” 
the Redemption that there is in Feſus Chriſt : Jeſus Chriſt having 
by his Obedience unto Death render d it confiſtent with the 
Honour and Laws of God, and the Ends of his Govern- 
ment, to forgive and accept ſuch ill deſerving Creatures: 
I fay, the Apoſtle having largely diſcours'd theſe Things, and 
fummed up his Argument, or brought it to a Concluſion in the 
28th y. (the Text in Diſpute) he next proceeds to ſhew, that 
this Method of Juſtification. and Salvation by the Grace of God, 
through the Redemption that there is in Feſus Chriſt, lay equally 
open to the Gentiles, as it did to the ewe. He had intima- 
ted this before, at y. 22. But now, at the 29 ver. He aſ- 
ſerts it more plainly. Is he the God of the Jes only ? Is: be 
not alſo of the Gentiles ? Yes of the Gentiles alfo : Seeing it is 
ene God that juſtiſieth the Circumciſion by Faith, and the Uncir- 
cumciſion through Faith. As much as if he had faid, God is no 
Reſpecter of Perſons; but will receive Fews and Gentiles up- 
on the ſame Terms. Let Men become Chriſtians, and de- 
vote themſelves to love and ſerve God, and they ſhall be ac- 


eepted of him through Chriſt, whether they are circumciſed or 


uncircumciſed; for this makes no Difference. Whereupon an 
Odjection ariſes: What, do Circumciſion and all the Rites and 
Ceremonies of the Jewiſh Law ſignify juſt nothing at all; 
the uncircumciſed Gentiles ſtanding equally fair for Juſtifica- 
tion and Salvation upon the Terms of the Goſpel, as the Fews? 
Do you not hereby render the whole ewiſb Law a Thing in- 
tirely nſeleſt and inſigniſicant? No; ſays the Apoſtle, We do 
not thus make void the Law through Faith, but we eſtabliſh the 
Law; ' viz. as hereby it appears to have attained its End : 
The Law was your Schboolmaſter to guide you to Chriſt ; and 


ſo having accompliſhed the End, it was deſigned for, it is 


not made void, there is no Diſhonour caſt upon it; though it 
now expires'of Courſe, as a Law made only for a Lime of 
War expites without a formal Repeal, when a Time of Peace 
eomes on; or, as a Law made only for ſuch a Peoph, when 
that People are deſtroyed, or are incorporated into another, 
continues no longer an Inſtrument of Government. 


In rhis Senſe the whole Jewiſb Lew (L ſuppoſe) is difannul- 
led, to make: Way far, Chriſtianity; for thers is uerily a Niſ. 


annulling 
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annulling of the Commandment #2 before, fur the Weakneſs and 
Unprofitableneſs thereof ; as the Apoſtle ſpeaks, Heb. y. 18. For 
the Law made nothing perfect, as the bringing in of a better Hope, 
viz, Chriſtianity, has done. Vet no Man of Senſe will from 
hence infer, that the moral Law or any Part of it, is diſannul- 


jd: The moral Law being as unchangeable as the Nature of 


Things; ſo that while Things continue as they are, and bear 
ſuch Relations to one another as they do; moral Duties muſt 
reſult from thence, and cannot but be obliging. The poli- 
tical and ceremonial Parts of the Jewiſh Law are expired (not 
made void, but ſo far eſtabliſhed that they appear to. have an- 
ſwered the whole End they were deſigned for,) and the mo- 
ral Part, though it obliges not Chriſtians as a Part of the Fewiſb 
Law, yet as the moral Law, it obliges them in common with 
the reſt of Mankind ; and as it is become a Part of the Law 
f Chriſt, it obliges them now peculiarly ; as it did the Jews 
ormerly, as it was a Part of the Law of Moſes. 4 

The moral Law conſidered in its ſelf, is unalterably and eter- 
nally the ſame : And it has always been /uppoſed as à Rule 
of Life, in every Revelation that God has made to Men, So 
it was in the Revelation he made to Adam: So it was in the 
Revelation he made to the eus: And ſo it is in the Reve- 
lation he has now laſt of all made to Chriſtians. - Vet, in my 
Opinion, it is highly improper to call the Part which the mo- 
ral Law has born in either of theſe Diſpenſations, or poſitive 
Revelations of the Mind and Will of God to Men, the moral 
Law; the moral Law being diſtinctly conſiderable by its ſelf 
apart from each of them ; and many Things being true of it 
in that Reſpect, which are not true of it, either as given to 
Adam, to the eus, or to Chriſtians. It has been the ſame in 
each of theſe Diſpenſations. And therefore as the J ewiſb 


Law in particular, ſtood of à moral, as well as ceremonial 
Part; ſometimes one, and ſometimes the other of theſe, may 
be more peculiarly aim'd at, though the whole Law is ſpoken 
of: And conſequently, if the moral Part of the'Fewiſh. Law 
= ſhould be more eſpecially refer'd to by the Apoſtle, as what 
Vas not made void, but eſtabliſhed by Faith, (which, I know 
is the Opinion of many learned and judicious Expoſitors ; 


; 4 and it muſt be granted that the moral Part of the Jewiſh Law. 
is otherwiſe eſtabliſhed by Chriſtianity than the ceremonialor 
= ritual Part of the ſame Law, is,) yet this makes nothing for 


your Argument, or againſt mine bY * Inafmuch AS. for the ſame! 
Reaſon, the ceremonial Part of the Jewiſtr Law may be as 
bo. | . ©... particularly: 


Ty; that it is not excluded) in the Terms next following, be 


particularly and ſpecially refer d to in the Place, which is in 
Controverſy between us. jt DDD 
And that it is ſo, the very Manner of the Expreſſion obliges 


me to believe. For if, when the Apoſtle ſays, That by the 


Deeds of the Law there ſhall no Fleſh be juſtified, it might be un- 
derſtood of the moral Law, (as undoubtedly it might, if the 
Context would admit of it) becauſe to a Man's being juſtified 
by perſonal Obedience to any Law, conſidered as ſuch, his O- 
bedience muſt be perfect and unſinning; yet when he ſays, that 
a Man is juſtified by Faith without the Deeds of the Law, it could 
not be ſo underſtood ; for that would imply, that a Man might 
be juſtified by Faith without any Obedience at all: Which, 
beſides that it would be a Contradiction in Terms (Faith itſelf, 
that which is acceptable to God, being an Inſtance of Obe- 
dience) would imply moreover a Feakneſs in the Apoſtle's 
Reaſoning. For it will not follow, becauſe no Man can be 
juſtified by perſonal Obedience, that therefore a Man may be 
juſtified without perſonal Obedience. The Reaſon why no Man 
can be juſtified by perſonal Obedience (without an Act of Grace 
in forgiving his Sin) is becauſe no Man's perſonal Obedience 
is perfect and unſinning. But there is the wideſt Difference be- 
tween this, and a Man's being exempted from yielding any 
perſonal Obedience at all; or his being accepted of God with- 
out a ſincere Obedience to the Goſpel. So that on Suppoſition, 
the moral Law, or rather the moral Part of the Jewiſh Law, 
was more eſpecially refer'd to here and there in other Parts of 


the Epiſtle, yet it would not follow, that it was fo likewiſe in 


the Text in Diſpute; the very Manner of the Expre ſſion there 
being ſuch, as obliges us to believe the contrary; and that 
they are the Rites and Ceremonies of the Jewiſh Law, or at 
moſt, the Yorks ef Judaiſin, which are there ſet aſide to make 
Way for the Works of Chriſtianity. r „fe 

I have ſtood the longer upon this, becauſe I would have it 
taken Notice of, that I believe, as much as you, that no Man 
that is a Sinner, can be juſtified: by his perſonal Obedience 
without an Act of Grace in the Forgiveneſs of his Sins. -- 
But though I believe that no Man can be juſtified by his per- 
ſonal Obedience; becauſe every Man's perſonal Obedience 
is imperfect: Vet I believe, at the fame Time, that no Man 
can be juſtiſied without perſonal Obedience, i. e. without ſin- 


cere Obedience to the Goſpel; which; I ſuppoſe, in the Apo- 


{tle's Expreſſion is included in the Term Faith; and conſequent - 


Deeds f the Law. But 
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But to proceed, | 

& Let us now (ay you) conſider how Mr. Balch ſupports 

« his explaining of Rom. 3. 28. as ſpeaking of the Jewiſh 
« Rites and Ceremonies under this Phraſe, Deeds of the Law. 
cc And here we find his principal Arguments are two. Firſt, he 
te argues from the Occaſion and Deſign of the Apoſtle's Epi- 
cc ſtle to the Romans; and Secondly, from the otherwiſe irre- 


concileable Contradiction there would be between the two 


c Apoſtles Paul and James. „ 1055 | | 
e Firſt, (ſay you) Mr. Balch inſiſts, that the Occaſion and 
“ Deſign of the Apoſtle Paul's Epiſtle to the Romans well at- 
<« tended to, will make it evident, that by Deeds of the Law, 
he muſt mean the Deeds of the Ceremonial or Fewiſh Law.“ 
The Occaſion of his writing this Epiſtle (as you cite my 
Words) was a Controverſy which in that Day ſubſiſted in 
the Church, about the Neceſſity of Circumciſion, and other 
© Jewiſh Rites and Ceremonies. There were thoſe who 
© blended Chriſtianity and Judaiſm together; making an im- 
c pure Mixture of theLaw and Goſpel.---Now it was inOppo- 
« {ition to this prevailing Miſtake, that the Apoſtle Paul wrote 
© moſt of his Epiſtles.---- Particularly in confronting this Er- 
© ror, he aſſerts the Neceſſity of Faith, and the Sufficiency of 
< that alone in order to Salvation.“ “ Mr. Baleb's Argumen- 
4 tation (ſay you) is plainly this; the Apoſtle's chief, Deſign 
“jn his Epiſtle to the Romans being manifeſtly to exclude 
© the Rites of the ceremonial Law” (it ſhould have been, 
the Rites and Ceremonies of the Fewiſh Law) “ from a Place in 
«© Chriſtian Divinity, upon a Controverſy. reſpecting them, 
« which had ariſen in the Chriſtian Church; it is therefore 
£ moſt likely, that theſe Jewiſh Rites and Ceremonies, and 
none other, are the Things which under the Stile, Deeds of 
cc the Law, he would exclude from any Part in our Juſtifica- 
& tion.“ All this I let ſta naaa Jes A 
« But what if Mr, Balch is miſtaken (ſay you) in what he 


* takes to be the Occaſion and Deſign of the Apoſtle Paul 


6 in writing moſt of his Epiſtles ?” I think if I was miſta- 
ken in this, you would have done well to have ſhewn it, if you 
were able; that ſo I might have rectiſied my Miſtake, it be- 
ing in a Matter of great Moment. We verily-believe(fay 
6 you) he is miſtaken reſpecting this Epiſtle with which him- 
56 ſelf and we are now principally concerned, via, that tothe 
Romans. For greater Juſtice (in our as well as many other 


Men's Apprehenſions) would be done the Arsen we 
1 F h | | | Q & 
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& ſhould ſay, that his El, 22. in this Epiſtle was to ob- 
ce viate ſuch Doctrine as Mr. Balch has delivered to the World 
in the Sermon now under Conſideration.“ That is, the 
Apoſtle was more afraid, that thoſe he wrote to would, with- 
out his ſolemn Caution, make an impure Mixture of Chriſtian 
Faith and Chriftian Obedience, than of the Jewiſh Law and 
Chriſtian Religion. He thought there was lefs Danger from 
the teaching of thoſe who faid, Except ye he circumciſed: after 
the Manner of Moſes, ye cannot be ſaved, than from the Teach- 
ing of others, who, like- Mr. Balch, beld, that if Men would 
be ſaved; they mult obey the Truth as well as believe it; this 
latter Error being much more pernicious than the former. 
And if there be Need (ſay you) to tell what was the 
«Occaſion, let it be this: The Leaven of the Scribes and Pha- 
c yiſees which conſiſted partly in their Doctrine of Fuſtifica- 
« tion by Works, had already began to work among the Gen- 
cc "files as well as Jews.” Indeed, Gentlemen, this is not ſaid 
with a good Grace. I had mention'd a well known Faft, a 
Controverſy of the greateſt Importance, and of the greateſt Ex- 
tent, in he Apoſtle's Days: A Controverfy on which both 
Sides laid much Streſs: Except ye be circumciſed after the Man- 
ner of Moſes, ye cannot be ſaved, ſaid they on the one Hand, 
Acts 15. begin. And on the other, Behold I Paul ſay unto you, 
that if ye be circumciſed Chriſt ſhall profit you nothing, Gal. F. 2. 
1 had mention'd this as the Occafion of the Apoſtle's writing 
his Epiſtle to the Romans, and ſome others. No; (ſay you) 
it is much more likely it was to obviate ſuch Doctrine as Mr. 
Batch's ; and the Occaſion might be that the Phariſees taught 
the fame. The Phariſees taught that we muſt be ſincere, good 
Men; as well as have a Form of Knowledge, and make Pro- 
feſſion of the Truth: That we muſt aim at pleafing God, ard 
at the approving of our ſelves in his Sight, feeking the Honour 
which cometh from God only in obeying all his Commands. At 
this the Apoſtle was much offended ; and wrote his Epiſtle 
to the Romans to obviate ſuch pernicious Doctrines, and to 

let them know, that they were intirely wrong; that the 
| hereby made an impure Mixture of Chriſtian Faith and hi. 
ſtian Obedience; whereas they ought to hold, that Faith a- 
lone juſtifles us in the Sight of God, and that good Works are 
only neceſſary to juſtify us in the Sight of Men. --- I am ſur- 
priz d you ſhould not foreſee, this would be the Reply. I 
ve ĩt to the World to Judge, whoſe Doctrine, your's or mine, 
comes the-neareſt to that of the Phariſees, according to all that 


? 


we. 
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we read of them in A Wa it the Error of the Pha- 
riſees that they thought they ought to aim at pleaſing God in 
obeying his Commands ? Or did they.not think it enough if 
in what we do, we approve our ſelves to Men? Upon which 
of theſe Opinions was their Practice built? You ſay, they held 
the Doctrine of Fuſtification by Works. It was then undoubt- 
edly of a Juſtification in the Sight of Men: For to this their 
Practice was exactly conformable ; they did all their Works to 
be ſeen of Men, Mat. 23. 5. And if this Doctrine of yours, 
(I may well call it your's, ſince you are ſo angry with me for 
oppoſing it; I ſay, if this Doctrine of your's, that it is the 
Office of good Works only to juſtify us in the Sight of Men) 
be true, they were exactly right. Which is ſo evident, that 
I ſhould impoſe upon my Readers ſhould I uſe more Words 
about it. 8 
You proceed, And reſpecting the Church of Rome in par- 


= * ticular, the Apoſtle foreſaw by the Prophetick Spirit, that 


c in a ſhort Time it would prevail to leaven the whole Lump; 
tc as indeed it did, becoming no ſmall Part of her odious A- 
c pe for which Chriſt hath =o Pleaſure in her.” This is 
as little to your Purpoſe, as what you laſt advanced was wide 


from the Truth. For you know, Gentlemen, and every Body 


knows who has read my Sermon, that I caſt the utmoſt Con- 
tempt- upon the good Works of the Church of Rome, and ex- 
plode her Doctrine of Merit as much as any Body has done. 
If She teaches one Sort of good Works, and I another ; and 
if She teaches the Merit of good Works, and I only their 
Neceſſity ;' am I to be repreſented as holding the ſame, Doc- 
trine with the Church of Rome ?----Indeed I can't help look- 
ing upon this as a very mean Artifice to blacken the Doctrine 


of my Sermon with your leſs knowing Readers; when you 


your ſelves could not but know, there was no Similitude in 
the Caſe : And I think you ought to bear my treating this 


1 Z Matter with ſome Warmth of Indignation. If I ſhould tell 
Jou, your whole Scheme was hatched in the darkeſt Times of 


Popery by lazy, ignorant Monks,, who had nothing to do but 


1 to perplex the Doctrines of the Goſpel with endleſs Querks and 
= Niceties, that ſo they might bring the People by Degrees, un- 
3 derſtanding none of them, to have an implicit Faith in them- 


felves ; it would not be half ſo wide of the Truth, as what 
* have here intimated. of the Doctrine of my Sermon. 
Leach me, and I will hold my Tongue : Cauſe, me to underſtand 
wherein I have erred.--- How - _—_ are right Words ! But wwhat 
N doth 


doth your Arguing reprove? For even on Suppoſition that the 


"the. Jewiſh Law ? Or that it can't be of this latter, that the 


42) 
Church of Nome holds the ſame that I do, if it be the Truth, 


is it to be rejected on that Account? The Church ef Rome 60 
holds, there is one God; and the Phariſees held it too; and 60 
the very Devils believe it. Now if when you teach the ſame, 0 
it ſhould be reflected on, upon thoſe Accounts; would you 60 
think it decent? Or would you take it well, that your Doc- N 
trine in any other Inſtance, ſhould be expoſed to the Rage of h 
the unthinking Multitude, in ſuch a deceitful Way of -Rea- 0 


ſoning 2 0 5 pr be "Re 
Vet you go on to ſtrengthen what you have ſaid, by adding, 
«& Jo juſtify which Opinion of ours concerning the Occaſion 
* and. Deſign of the Apoſtle in this Epiſtle, Mr. Balch knows, 
&© that many learned and judicious Interpreter's Judgment 
«© might be produced.” | | | = 
I ſhall. paſs this without Reply, as being of no Manner of 
Importance, and haſten to profeſs' my entire Agreement with * 
you in what next follows, But we chuſe to let the Apoſ- 
6. tle ſpeak for himſelf.” I think, tis Pity you have not done 
fo all along. 1 : = - 
e So far is it (ſay you) from Truth, which he obſerves (i. e. 
c which Mr. Balch obſerves, P. 16.) that his Opinion is juf- | 
cc tified from many Paſſages in the Epiſtle; that we think, there 
« are many Paſſages in it which plainly contradict him.“ 
Your Oppoſition here, Gentlemen,. does not ſeem to be clear. 
What if there ſhould be many Paſſages in the Epiſtle to the 
Romans, that plainly ſpeak of the Law of Nature, or moral 
Law-; will it from thence follow, that there are not many = 
Paſſages too in the ſame Epiſtle which ſpeak no le/s. plainly of 
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Apoſtle ſpeaks in the controverted Text: I think by no 
Means.“ Tho' you go on and ſay, For if thoſe Paſſages ® 
taken 


That there are many Paſſages in the Epiſtle to the Romans, which plainly 
ſpeak of the u Law, and can be interpreted of no other; enough 7 

to juſtify my Obſervation in P. 16. of my Sermon, I would here briefly 
ſhew. Thus ver. 12. of the 2d Chap. (and which indeed is the firſt Time 

that the Word Law occurs in the Epiſtle : For though you often ſpeak 

of the Uſe of the Word in the three firft Chapters, it is not - uſed in the 

firſt Chapter at all, nor in the ſecond till now) For as many as hame ſinned 

' «vithout Law — Will you interpret this of the moral Law? For as many 

© ** as hae ſinned, who were not under the Obligation of the moral Law, 
nor were favoured" with ſo much as the Light of 'Nature ;— when and 
where did-theſ& People live? And to omit the Uſe of the Word 1 
what 
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the „ taken Notice of in the three 2 Mr. Profe / 


ub, ( ſr, do prove, that it is the Law of Nature, or moral Law, 
ome of which the Apoſtle ſpeaks in /everal Places, then it can- 
and 4 not conſiſtently. with Truth be ſaid, that the Matter of this 
ne, „ Epiſtle argues his Deſign to be, only an Excluſion of the 
you „ Rites and Ceremonies of the Fewiſh Law.” Anſwer, why 
oc- not ? Since in thoſe Paſſages which ſpeak of the Law of 
>of Nature, or moral Law, nothing is excluded; but only in thoſe 
ea- * other Paſſages, which ſpeak of the Jewiſh Law. 

, Wh Or that the Occaſion of his writing was to confront the 


«< Miſtake of thoſe, who would mingle Fudaiſm with Chriſti- 
c anity, at leaſt principally; but rather the Error of thoſe, 
« who would make as impure a Mixture of Man's Obedience 
« with his Faith in applying the Righteouſneſs of Chriſt for 
« Tuſtification.” This admits of the ſame Anſwer with the 
former-; the Conſequence is not clear.----And if you have fail- 
ed too as to Proof, that thoſe Paſſages in the three firſt Chap- 
ters do ſpeak of the Law of Nature or moral Law (as I think 
I have ſhewn, with Reſpect to all of them but one, and that 
_ was not to your Purpoſe) the Matter is ſo much worſe 
ill. | | 55 
As to the Deſign of the Apoſtle to confront the Error 
<«« of-thoſe who would make an impure Mixture of Man's O- 
*. bedience with his Faith in applying the Righteouſneſs of 
“ Chriſt for Juſtification,” I can't tell very well what you 
mean by it, bur — to think from diverſe other Paſſages 
here and there ſcattered thro' your Remarks, that you may hold 
thus. ; viz. that tho” all other ſaving — along with 
Faith, in order to onr being intereſted in the Merits and 
Righteouſneſs of Chriſt; yet it is an Act of Faith, and not of 
any other Grace to receive and rely upon his meritorious Righ- 
teouſneſs and Obedience. This I have no where contradict- 


what follows in this Chapter, and in the next, becauſe I have generally 
conſider'd thoſe, Places already; let us paſs over to the fourth and fijth 
Chapters, and ſo on. The firſt Time the Word occurs in the fourth 
is in ver, 13, For the Promiſe that he ſhould be the Heir of the World, was 
wot to Abraham or to his Seed, TIRO” TUE LAw.— it poſſible, that the 
Law here refer'd to, ſhould be the Law of Nature ? Is it not evidently 
the Jewiſh written Law? And ſo all along; / they cohich are of the 
Law—The, Law worketh: Math Until the Law Sin-was in the World— 
The Law entered that the Offence. might abound, and the like, in too many 
Places to, be particularly cited. I ſuppoſe, that for fye, Times that the 
Word is uſed, for the nora! Law, it may be uſed, y for the Few at 


leaſt, throughout the Writings of- the Nrw-Tefament, d 
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ed. I believe, that to receive 20 rely upon the meritorious 
Righteouſneſs and Obedience of Chriſt, is an Act of Faith, in 


a proper Senſe of the Word as it is uſed in Scripture. But — 
then I believe too, that it is an Act of ſuch Faith as God has 

commanded; and conſequently that it is an Act of Obedience th 
at the ſame Time. And therefore, why I may not call it the b. 
Obedience of Faith, with as good Right, and as much Proprie- 66 
ty, as you call it Faith, I fee not: Nor why, if Ido, it ſnould (e 
be counted making an impure Mixture of Man's Obedience « 
with his Faith in applying the Righteouſneſs: of Chriſt, - WF 
I ſuppoſe you allow, that to rely upon the meritorious Righ- 7 p 
teouſneſs of Chriſt, is an Act of Obedience, i. e. is what God 'r 
requires of all thoſe to whom the Goſpel is fairly and ſuffici- h 
ently propoſed; as I allow that it is an Act of Faith in a very ſe 
proper Senſe of the Word. And if ſo ; then I can't con- n 
ceive why you ſhould be offended at my calling it Obedience, tl 
any more than that I have a Right to be offended with your 


calling it Taith. And eſpecially ſince when the Apoſtle ſays, ir 
And being made perfect, he became the Author of eternal Salvation 2 
to all them that oBEY him, he makes Obedience as much the 1 
Condition of Man's Salvation by Chriſt, as Faith is made the 7x 
Condition of it in any other Text in the Bible.--- But though 7 7 
= . 

8 
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I believe that to rely upon the meritorious Righteouſneſs of 
Chriſt for Juſtification and Salvation, is an Act of Faith; and 
aſſert moreover, that it is an Act of Obedience to the Will 
of God, where Men have any ſufficient Evidence that this is 
his Will, yet J do in no wiſe believe, that this Act of Faith 
or: this Act of Obedience, (be it called which it will) is all that 
is neceſſary on our Part in order to our being entitled to, and 
intereſted in Chriſt's juſtifying and ſaving Merits. And if you 
differ with me here, I ſhould have been glad to have known 
itz that 1 might have more abundantjy labour'd your Convicti- 
on. I freely confeſs, this is one Thing I endeavoured to guard 
People againſt in my Sermon. I ſuppoſed then, and do ſtill, 
that there are many wicked Men in the World, who rehy upon 
the Righteouſneſs of Chriſt for Juftification and Salvation, ven t 
without any Righteouſneſs of their own, ſo firmly that the 

| 


have little or no Doubt in their Minds about it, but that they 
ſhall be ſaved by bim; who yet will be finally diſappointed, be- 
cauſe they were not qualified, in other Reſpects, to reſt and 
rely upon him therefor. I imagine, this is the very Error of 
Antinomianiſm ; and that it is what our Saviour intended par- 
ticularly to warn People againſt in that very ſolemn, buy, * 
NT : [LC 
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little thought of Text, Mat. 7. Ls Not every one that ſaith 
unto me, Lord, Lord, ſhall enter into the Kingdom of Heaven; but 
he that doth the Will of my Father which is in Heaven. 
And therefore, if this is what you mean by repreſenting 
the Occaſion of the Apoſtle's Epiſtle to the Romans, not to 
be, to confront the Miſtake of thoſe who would mingle 
« Fudaiſm and Chriſtianity (a very ſmall, trifling Miſtake ! ) 
« but rather the Error of others who made as impure a Mix- 
ce ture of Man's Obedience with his Faith in applying the Righ- 
c teouſneſs of Chriſt for Fuſtifieation ;” i. e. if you intend 
by applying the Righteouſneſs of Chriſt for Juſtification the 
ſame Thing with our becoming entitled to, and intereſted in 
his juſtifying Merits and Righteouſneſs ; then I ſay, this is 
ſo far from being an Error, that the Apoſtle Jam ſure, would 
never write an Epiſtle to confront it. For he himſelf wasin 
this Error as much as any other inſpired Writer whatever: Of- 
ten making this Mixture of Man's Obedience with bis Faith, 'or 
in fewer Words, the Obedience of Faith, the great Condition of 
an Intereſt in Chriſt. Thus in ſeveral Texts before cited, 


* 1 Cor. 2. 19. Circumciſion is Nothing and Uncircumciſion is No- 
IT. bing, but keeping the Commandments of God. And Heb. 5. 9. 


Being made perfect, he became the Author of eternal Salvation to 
all them that obey him. And in this very Epiſtle, Rom: 2. 6, 7, 
8, 9, and 10 Ver ſes, which the Reader may fee at Leiſure. Let 
us now proceed, | 5 


lf the Apoſtle (ſay you, advancing a new Argument in 
% the ſame 16th Page, if the Apoſtle) herein affirms that A. 
ce brgham was juſtified, not by J/orks, but by Faith, and that 
«© even in Uncircumciſion, it is a Proof, that the Apoſtle's De- 
„ ſign (in Part at leaſt) in this Epiſtle, was to aſſert Juſtifica- 
ce tion by Faith in Oppoſition to moral Works: Since Abra- 
« ham's Juſtification by Faith while in Uncircumciſion, was 
« of a prior Date to the ceremonial Law.“ | 
If Men produce an Argument, that only makes Nothing for 
them, it is thought a Defect in Reafoning ; but if they pro- 
duce one that proves juſt the contrary to what they intended, 
and an Adverſary ſhould upon ſuch an Occaſion triumph a lit- 
tle, it would be no Proof of an undue Diſpoſition in him that 
Way. This Argument, Gentlemen, is as evidently againſt you, 
as the former were evidently not for you. | 
The Apoſtle repreſents Abraham as juſtified not by Works, 
but by Faith ; and that not in Circumci/ion but in A 
| S 
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The plain Conſequence from which is, that he could not be 
juſtified by the Works of the Fewi/b Law, for his Juſtification. | 
was of a Date prior to his Obſervation of that Law; he was 
not ſo much as circumciſed. 

This you bring as a Proof, that he was not juſtified by ma- 
ral Works; and give the very fame Reaſon for it, that is gi- 
ven why he could not be juſtified by the cwiſb Law, Since 
N 85 you) his Juſtification in Uncircumeiſion was of a prior 

« Date to the ceremonial Law.” But I beſeech you, was his 
Juſtification of a prior Date to the moral Law ? If it was; it 
would be Proof, that he could not be juſtified by moral Yorks. 
But as this is infinitely abſurd ; and as it is only aſſerted, that 
it-was of a prior Date to the Fewiſh Law, it can only prove, 
that he was not juſtified by Fewiſb Works. Which is the very 
Thing that I plead the Apoſtle was contending for.“ | 


You go on to another Argument ; «: So alſo (ſay you) if 
c Stealing, and Adultery, and Idolatry, be Violations of the 
% moral Law, (and were not Violations. of the Jewiſh Law, 
you ſhould have added) “ then it is plain and evident, that it 
5c js the moral Law which the Apoſtle hath before his Eyes in 
<«: the 2d Chapter of this Epiſtle, and whereof he would ſhame 
C Men out of their vain: Boaſting.” | 

And to omit (ſay you) a Multitude of other Paſſages: to 
© our preſent Purpoſe ; the Apoſtle tells the Roman Believers, 
« Chap. 7. ver. 4. Te are alſo become dead to the Law by the Body 
„ of Chriſt; By which it is evident that he means the moral, 
cc eternal Law; (to be ſure, what other Law can Men be- 
come dead to, but an eternal Law ? i. e. a Law that they can 


* See Rom. 4. 9, 10, 11, and 12 Verſes. Particularly in the 12th ver. You 
will ind what Sort of Faith that was, by which Abraham was juſtified in 
Uncireumciſion.— The Father of the Circumciſion to them who are not of the 

© Circumcifion only, but alſo walk in theSteps of that Fcith of cur Father Abraham, 
wwhich he had, being yet uncircumciſed. To walk in the Steps of that Faith 
of our Father Abraham, wvhich.-he had, being yet uncircumciſed, if J miſtake 
not, is, from a Principle of Faith to obey. the Commands of God, as 
Abraham did. And in the Verſe following, For the Promiſe that he ſhould 

be the Heir of the World, wwas not to Abraham. or to. his Seed thro the Laav, 

1. e. evidently through the Tewi/f Law, but thro' the Righteouſneſs of 
Fuith. See for Proof of this, Gal: 3. 16, 17. Now to Abraham and 
His Sed avere the. Promiſes made and this 1 ſay, that the Covenant which 
vas confirmed before of God in Chriſt, the Law which was 430 Years after 
cannot diſannul.— What, Lagy. could. that be, which way 430 Vears after 
che Covenant God. made wh. Aralham, but the Maſaic or, Jewiſh Law ? 
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never become dead to, Gl 1 lives for ever, and is of im- 
mutable, eternal Obligation ?) The ſame Law (ſay you) whoſe 
« ReCtitude diſcovers the Obliquity of Men's Luſts and evil 
« Works: For it follows in the 7th Verſe, Now, I had nb 


6 kun Sin, but by the Law: For I had not known Luſt, except 


« the Law had ſaid, Thou ſhalt not covet.” And was there no 
ſuch Precept in the Fewiſh Law, as, Thou ſhalt not covet 9 
And might not that Law help to diſcover the Obliquity of 
Men's Luſts and evil Works, even above what the meer Light 
and Law of Nature was fitted to do? To what Purpoſe then 
are theſe your Reaſonings ? 

Thus I have conſidered all that you have advanced againſt 
my firſt Argument, taken from the Occaſion and Deſign of the 
Apoſtle in writing his Epiſtle to the Romans. I think it is 
very evident, notwithſtanding all that you have been able to 
ſay, that by Deeds of the Law in the controverted Text, the 
Apoſtle ought to be underſtood to mean the Deeds of the Mo- 
ſaic or Fewiſh Law, as what have no Concern in our Juſtifica- 
tion. 1 have ſhewn, that he is ſpeaking of this Law before 
that Text and after it, almoſt every where elſe in the Epiſtle; 
and that there is peculiar Reafon for bis being underſtood: as 
ſpeaking of the Fewiſh Law in that Text, even above what 
there is, for his being ſo underſtodd elſewhere. So that tho 
you make grievous Complaint . of my forcibly ſhutting the 
«. Mouth of that Text, which you eſteem your Oracle,” I im- 
agine the Reader will think you have done very little hither- 
to to open it: And now perhaps my ſecond Argument may 
mut its Mouth forever, 1. e. from ſaying any more what you 
would have it ſay, in Favour of a Juſtification by Faith with- 
out moral Righteouſheſs and Obedience. | 


'You rightly obſerve, thatmy ſecond and principal Argument, 
whereby I would prove that the Apoſtle Paul's Deeds of the 
Law which he excludes from any Part in our Juſtification, mean 
the Deeds of the Fewiſb, and not of the moral Law, is, Be- 
«© cauſe there would be otherwiſe an irreconeileable Contra- 
« diction between the two Apoſtles, St. Paul and St. James.“ 
1 faid this upon Suppoſition, that the Apoſtle James treats of 
the ſame great and important Juſtification that the Apoſtle 
Paul treats of. And having conſidered all that you have ad- 
vanced againſt this Interpretation of the Apoſtle James, and of- 
fered ſuch further Objections againſt your Interpretation of him, 
as Ithink will not be eaſily removed; and upon the whole proved 


48) 


(as J imagine) to the Satisfaction of every intelligent Perſon, 


Phoſe Mind is not faſt ſhut with Prejudice; that he muſt be under- 
ſtood as ſpeaking of the ſame great and important ,Fuſtifica- 


tion that the Apoſtle Paul is ſpeaking of under that Term, and 


that he cannot be underſtood otherwiſe with any Honour to 
his Epiſtle, or indeed Juſtice to the ſacred Canon; I ſay, hav- 
ing already done thus much, my Argument above ſtands in 
full Force, viz, that if we underſtand the Apoſtle Paul by Deeds 
of the Law, to mean Deeds of the moral Law, which are the 
ſame that the Apoſtle James intends by Worłs, they can never be 

reconciled; but would contradict one another in the fulleſt 
and moſt direct Manner, that any two Writers can poſſibly do. 


It is true, the Rev. Profeſſor, in what you have cited from 


him, has reconciled the two Apoſtles in another Way ; but 
it is upon the Suppoſition, that they treat not only of a diverſe 
Faith (which is granted,) but alſo of a diverſe Fuſtification : 
which, I think, I have proved they do not. 2 4 

And upon the Suppoſition that they do not treat of a di- 


verſe, but of the ſame Juſtification, I have both his Conceſſion 


and yours; that they cannot be reconciled at all, if the A- 
poſtle Paul ſhould-intend the ſame Thing by Deeds of the Law, 
that the Apoſtle Fames intends by Worts. So that the whole 
Weight of this Argument from the Irreconcileableneſs of the 
two Apoſtles, if St. Paul ſhould be underſtood ro mean b 

Deeds of the Law, Deeds of the moral, and not of the Fewiſh 
Law, reſts. upon the Evidence I have given, or that may be 
given, to this Truth, That they do not treat of a diverſe, but 
in Subſtance of the ſame Juſtification : And upon this (viz, as 
much Evidence as we have that the two Apoſtles treat of the 


ſame Fuſtification, ſo much Evidence have we, that the Apo- 
ſtle Paul by Deeds of the Law, intends Deeds of the Fewiſh, 


and not of the moral Law; upon this I ſay) I am willing to 
leave it. | | | 


Only before I paſs on to the next Thing you complain of, 


I would juſt ſay, that it is ſurprizing to me, any ſhould be fond 


by interpreting the Apoſtle Paul of moral, and not of Fewiſh 
Works, to make him ſpeak, to the neareſt Appearance, diſ- 


paragingly of that which he elſewhere ſpeaks of as the very 
End of the evangelical Diſpenſation, and as the great Deſign 


of the Redemption of fallen Man by Jeſus Chriſt. Why muſt 
he be made but to ſeem to thwart the great Deſign of all Re- 


ligion, to contradict another Apoſtle in expreſs Words, and 


bimſelf 
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bimſelf in far the greateſt Part d what he has written? Are 
the Diſtinctions, made Uſe of upon this Occaſton, intelligible 
enough, to obviate the ill Effects of ſuch an Interpretation, 
with Reſpect to the Body of the People? Indeed, Gentlemen, 
I fear they are not. I find the worthy Profeſſor ſaying, that 
it is not the Faith, but the Fuſtification, which is without the 
Deeds of the Law. And I find you ſaying, * That though it 
« never be found” (i. e. tho' this Faith of the Apoſtle Paul, 
is never found) © without the Deeds of the Law, ſeeing it is a 
« perpetual, internal Principle of all good Works; yet theſe 
« good Works, which flow from it, participate not with it in 
c its juſtifying Influences,” P. 17. Theſe Things are dark: 
They are very dark, I am ſure, to me; and I think, I may 
reaſonably ſuppoſe, they are ſo to others, Chriſtians in ge- 
neral will never be the wiſer for ſuch nice Diſtinctions. Per- 
haps, as you wrote chiefly to ſet the common People right in 
this Controverſy, you might think, that when they had peruſ- 
ed your Remarks, they would readily apprehend wherein you 
and Mr. Balch differed. If they can do it, I am ſure, it is more 
than I can do, after a careful Peruſal of your Remarks many 
Times over: For I mult after all profefs, that I am utterly 
unable, with any Certainty, to apprehend your Meaning in this, 
and a Number of other like Paſſages; on which, I am not- 
withſtanding perſwaded, you lay ſome Streſs, and poſſibly may 
ſuppoſe the Main of the Controverſy turns. 

Sometimes I think you may mean by Faith, in this Paſſage, 
the Righteouſneſs or the Redemption of Chriſt, apprehended by 
Faith, as being that that juſtifies us otherwiſe than any of our 
own Graces or good Works do: And if I werefure that this 
was your Meaning, I fhould agree with you in the Thing, tho 
not in the Expreſſion of it. 

Sometimes I am ready to think, you really imagine, that 
reſting and relying upon the Righteouſneſs of Chriſt for Salva- 
tion, (which in this Caſe you call Faith) is the ſole neceſſary 
Condition of our being intereſted in his Righteouſneſs, and en- 
titled to eternal Salvation thereby, without Regard to Repen -- 
tance, Obedience, Holineſs, or any other: of what are uſually 
called ſaving Graces. But then I check myſelf; ſurely theſe 
Gentlemen cannot mean, that a bare reſting and-relying upon 
Chriſt for Salvation, is, without the Graces of a renewed Soul, 
and that Repentance which is from dead Yorks unto New - O- 
bedience, the ſole Condition of obtaining it. For then the 
wickedeſt of Men me go to Heaven; though wo 
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would have no Reward, * of Righteouſneſs, after they 
were got there. 1 BEAT et 
Then I am in Doubt whether you have not ſtumbled into 
that Error of the Romaniſts, which towards the Beginning of 
your. Remarks you charge me with, viz, of not diſtinguiſhing 
between Juſtification and Sanctiſication. The © juſtifying In- 
„ fluences” of Faith; is what blunders me. Its ſanctifying Tn- 
fiuences I could underſtand well enough, even in Contradiſtinc- 
tion to good Works. But what Influence Faith has on our 
Juſtiſication, different from the Influence of all other ſaving 
Graces, I cannot tell. I know, we can be ſaved no more with- 
out the Love of God, without Meekneſs, Mercifulneſs, 'a 
Readineſs to forgive Injuries that are done us, and the like, 
than we can without Faich in Chrift. n süd: 

Faith, I acknowledge, is the Mother-Grace, and the Root 
and Principle of the others : And ſo I can underſtand its /anc- 
rifying Influences. But for us juſtifying Influences, I muſt 
needs fay, l am utterly at a Loſs ; i. e. to underſtand what 
juſtifying Influence /aith has, different from the juſtifying In- 
Avence'of every other ſaving Grace, when thoſe other Graces 
ure all as neceſſary to our being juſtified, as Faith it ſelf, 
To what Purpoſe is it, Gentlemen, thus to ſpeak, All other 
« ſaving Graces and good Works muſt accompany Faith, Faith 
* js good for nothing without them, it is not Faith : And yet 
s when they are all added to Faith, they do no Manner of 
e Good ; it is after all Faith alone that juſtifies and faves us?“ 
It is faying and unſaying: And can ſerve no other End, but 
to puzzle and perplex People; and while it takes them off 
from making any good Uſe of their own Underſtanding, to bring 
them to throw themſelves upon other Men's. And as with 
a View to this, ſuch Kind of Diſtinctions were at firſt invent. 


ed ; ſo they are now kept up only to ſupport and maintain an 


ungrounded Interpretation of the Apoſtle Paul, as if he was 
ſpeaking of moral and chriſtian good Works; when he is re- 


ally ſpeaking of no other, than of the Yorks f the Fowiſh 


Law. To have prevented which Miſtake no more was fe- 
ceſſary, than only to have attended to the Writings of the 
New · Teſtament tbemſelves: Wherein abundant Care was ta- 
ken to inform vs of the Law there ſpoken of in general, that 
it was given by Moss, that it was not from Abu i Mosts, 
that it war Four Hundred and Thirty Tears after Anranan;' (fine 


Deſeriptions, to be ſure, of the moral Law !) but even when | 
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zee has let us know, that it 2 the Law of Moſes he re- 
rred to, as that by which Men could not be juſtified. Acts 
13. 37. By bim (i. e. by Chriſt) all that believe are juſtified from 

Things, from"which they could not he juſtified by the Law or 
Moses.” Tf the Words (of Moss) had not been here inſert- 
ed in the ſacred Text, you would have been very ſure (I am 
apt to think) that it was the moral Law that was intended : 
And indeed you might have inſiſted on it, with as much Rea- 
ſon, as you do with Reſpect to the Text we are upon. 
So in the Epiſtle to the Galatians, it is evident beyond all 
Contradiction, that the Works which are excluded from having 
any' Thing to do in the Juſtification of Men under the Goſpel, 
are the Works of the Fewiſh Law. This might be made to 
appear from almoſt every Verſe in the Epiſtle, where Works 
or N e ſpoken of. But I ſhall chuſe to refer you 
to ti Epiſtle it ſef; recommending it to your careful and 


unprejudic'd Examination with this in View, and not doubting 
but you may /o receive full Satisfaction. 


And now give me Leave to ſay, (alluding to the Apoſtle's 
Words in another Caſe) why it "ſhould be thought a Thing in- 
credible with you, that they ſhould be the Deeds of the Feapiſh 
Law, and not of the moral, which are excluded in the Buſi- 
neſs of Juſtification ? Have the Deeds of the Fewiſh or Mo- 


faic Law, any Thing to do in this Affair? If not, then they 


may be excluded with Truth. But can this be ſaid of the 
Deeds of the moral Law? Have we no more to do with the 
moral Law, or with the Light and Law of Nature, now under 
the Goſpel, in Order to our pleaſing God and ſecuring his Fa- 
vour through Chriſt, than we have to do with the Fewi/b Law, 
conſide rec as ſuch ? This you dare not fay, ſince the moral 
aw, 4s ſach, is as binding upon Chriſtians, as ever it was upon 
ny other Men in the World ; beſjdes its peculiar binding 
Obligation upon them as a Part of the Law of Chriſt. And 
yet this wonld ſeem to be the Apoſtle's Meaning, if they were 
the Works of the moral, and 7 of the Jewiſhßh Law, which 
were excluded in the controyerted Text. For the Apoſtle 
m this Cafe would fay, not, That à Man can't be juſtified by 
© any Deeds of Contarrpity to the moral Law:? This is grant- 
ed ; mafmnchas afterall that a Man cando, his Deeds of Con- 
formity to the Law will be imperfe#, and far ſhort of what x 
TEquires ; and therefore there. is no attaining. to Juſtification 
and Life in thut Way © But he would (ay, That a ds 
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be juſtified-without any px of Confornnty to the moral 
« Law; which is certainly a very different Thing; and is what 
J can in no wiſe grant, becauſe it would be ſaying, * That 
foraſmuch as an abſolutely perfect and ſinieſ Obedience to 
the moral Law is not made, under the Goſpel, the Conditi- 
tion of Juſtification and Life ; cherefore, no Obedience at all, 


A W &4 +a 


but Men may be juſtified without any Endeavours or Diſpo- 
« fitions that Way: Which would exclude even Faith its 
ſeif;; the Obligation to which (upon Suppoſition of a poſitive 


Revelation of the divine Will) is founded in the moral Law; 


and fo it would be a Contradiction in Terms, a ſaying That 
« a Man was juſtified by Faith, when even the Obligation to 
that was become null and void, and it might as well be let 
« alone as complied with.” Which is fo abſurd, that Lwould 
Fain hope you will not charge it upon an inſpired Writer. : 


But will rather relinquiſh the. Opinion. | 


And ſo I proceed to the next Thing you complain of, vix, 
Page 24. Of my not having given in my Sermon the true 
&« ſcriptural Account of Faith.; and that either as juſtifying 
& or ſanctifying.“ N Fo ee 
- You ſeem, Gentlemen, to have forgot the Occaſion and De- 
ſign of my Sermon : Or elſe you were reſolved to give your 
ſelves Scope enough, that if you, could not; convince your 
Readers of any Thing very bad: in the Sermon ; you might 
at leaſt perſwade them, that ſomething very good was want- 
ing in it. But was it the Buſineſs of my Sermon to give a 
Full, large, and particular Account of Faith, and that either as 
juſtifying or ſanctifying? Did I propoſe any ſuch Thing? 
Or any more than briefly, in order to reconcile the two Apo- 
ſtles, to ſhew what was intended by Pabr's Faith without t be 
Deeds of the Law, and by JAuxs's Faith and Works together? 
And did I not do this in ſuch a Manner, that any Body might 
underſtand me; and in ſuch a Manner too, that you your- 
ſelves, though apt enough to complain and take Offence, yet 
have not ventured directly to find Fault with it. I think you no 
where ſay, that I have taken either of the Apoſtles wrong as 
to what they mean by Faith : Either that Fames's Faith does 
not conſiſt in meer A/Jent to revealed Truths, or that Paul's 
Faith-is not to be taken in a larger Senſe, for Faith with the 
Obedience of Faith. 2 


But you ſay (in P. 25.) I have © in a great Meaſure Graf 
9 n 4 


no Conformity at all to the moral Law, is now neceſſary ; 
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c ed Faith of its very Nature, Beauty, and Influence, in 
giving this, and no other Account of it. Anſwer, Is not the 
Nature of Faith well enough expreſt by Alſent to revealed 
Truths ? And are not the Beauty and Influence of it implied 
and ſtrongly held forth in thoſe other Expreſſions of the Fruits 
and of tae Obedience of Faith ? How then have I diveſted 
Faith by this Account, either of its Nature, or of its Beauty” 
and Influence? If the Nature of Faith does not conſiſt in / 
fent to revealed Truths ; you, ſhould have told us what it does 
conſiſt in: And if the Beauty and Influence of Faith do not 
lie in the Fruits of Righteouſneſs, and in the Obedience of an 
holy and good Life, which ſpring from Faith; you ſhould: 
have informed us better: Which I think ou have not done. 
GUN ene e ame 1 10% : 65 gone 
But you go on to complain “ That though I ſometimes 
4 ſpeak of the Conſent of the Will, yet this and ſome other 
c Sentences of like Import, do plainly, by the Context, re- 
ce late to Chriſt only as a King, and denote, that we muſt be 
« govern d by his Precepts, referring to P. g. of my Sermon. 
I anſwer, this is a great Miſtake: I do in no wife hy the Con- 
ſent of the Will, or by the Obedience of Faith, mean to ex- 


n 


preſs only a Neceſſity of our being governed by Chriſt's Pre- 
- | cepts, conſidered as a King: But I include Obedience to all 
r. the Revelations and Diſcoveries God has made of bis Mind 
r | and Will; and in particular, to that Command of his, tas 
tc 3 Men ſhould helieve on the Name of bis Son Feſus Chriſt, . Job. 
- | 3.234% This I ſuppoſe includes aamong-ather; Ihings A 


« Neceflity of our hearty Acceptance of, and Dependance 
« upon, the meritorious Righteouſneſs of Chriſt for Juſtifi+: 
«© cation.“ Or whatever elſe is any where made our Duty in 
the Word of God, I certainly inelude it in that Expreſſion of the 
Obedience of Faith, or in a Conſent of the Will to be governed 
in a Conformity to revealed Truths. So that if you made this 
Miſtake unwillingly, as J ſhall charitably allow; yet I think 
u One will excuſe you from having made it careleſly, who will 
be at the Pains of examining my. own; Words in the Page ou 
refer to, and which for the Reader's Eaſe I have placed in 
dhe Margin.“ * . 1. = N 16551474 You 
In Anſwer to the Queſtion, What then are we to underſtand by Faith 
and Works in the Apoſtle James, which I ſay are the ſame with, Faith 
the Apoſtle Paul, I reply, * Not only the Aſſent of the Mind to reveal 
Truths, but the Conſent of the Will alſo to be govern! in a "Conformity" 
to them. Or ſuck a Be/zef of the Goſpel, as draw Obedience along 
eib k; Faith with the Obedience ef Fab, 4. 
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nYowproceed inche next Wee Jer 60 citing conſiderable from 
Dr!” Manton, d relating (as you Age 10 85 to Man's Jaſtifica- 
ion by imputed Righteouſneſs, received and made our's by 
Faith, uniting us to him who is the Fountain of Righteouſt 
neſs, ſaying, “And now if any one can ſhew us chis Ins 
es putation of Chriſt's Rightsouſneſs to us, this Lon to Chriſt, 
hereby his Rignteouſneſs becomes imputed or accounted 
to us, of chat Faith in Chriſt whereby-ſuch an Union can ibe 


made, -in Mr. Balch's Sermon, we will readily acknowledge. 


ec that we have miſtaken him. Indeed, Gentlemen, Ithink you 
ougbt to acknowledge ſomething worſe: that aMiſtake here ; and 
that, whether any Body oan ſnew you theſe Things in my "Ser 
mon or not. For was it the particular Subject, or Deſign of my 
Sermon to treat either of the Imputation of Chriſt's Righte- 
ouſneſs to us, ariof that Univn to Chriſt whereby his Rigtiite- 

ouſheſs becomes ours, or of that Faith in Choift whereby ſuch 
an Union is effected 2 If it was not; why is any Body called 
upon to ſhe you theſe Things in a Sermon which never pro- 
feſſed td treat of either of them? Was rhere never àa good 
Diſoontſe/formid upon any Subject in Divinity which did not 
particularly and largely handle ſome one of theſe Points: Or 


even graſp them all 2 I can't help obſerving, that it looks as 


if yon were hard drove for Matter uf Compluim, when you are 
forced do betake your ſelves every now and then to ſuch piti- 
fal\Shifes. What if ſhave! not haled in theſe Points juſt as 
yoda \might' have done f Is my Seraron leſp erfect becauſe 1 
purſued Phe linge Point in View withott ſteppingaſide ever 
aud anon v0 pull in by tbe — Shoulders — darling No- 
tion tllat wa foreign to che Subject 7 And yet after all, I 
ud eaſily ſhew; Hit were needful, that-theſe Things are in 
hb Sera von Large ee in that brief and Feen Way Way 
n rhich dy IAS Atti e eee 
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[Your next Cone of — Germoh ie That vou can't nd 
Yomvirfuch a Faieh a8 finftifice, T. te. that is an internal u- 


a ftrument of | this niche Hadd of the Holy Spirit g ora RrS= 


Seious Principle within a Man, whereby he dehies Ungad- 
<« lineſs,” &c, is yet more unreaſonable {till : Becauſe I have 
very largely and particularty all along infi ited wporr the ſanc- 


ie TR nent Faith? aſſerting their Neceſſity even more 


jan is common Upon ſuch, a Subject. And alter fatiguing 
your Ele awbile Where * wag ane 10 - 
J l 22 * 4 4 gt 1 
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Length acknowledge, That OY you of the Trauble 
« of much Inquiry in the Cafe, by declaring that it is Hot 
cc tg revealed Truths which I account the Root ànd Principle of 
« Goſpel Obedience, and Chriſtian Practice“ For which! 
you very readily cite, in P. 30, of my Sermon, this Paſſage, 
©: Theſeare both, my Brethren, eſſential Parts of Chriſtignzwy,) 
« Faith and Praftice : Let ustnot under Pretence of exakting 
© the One, deery the Others Without all Comroverſyi Faiths 
© js a moſt divine and heavenly Thing, andhas the Preference! 
« os it is the Root and Principle of the Other. And yet in re- 
« ord that Praftice is the End to which it is deſigned, Faith ĩs 
« very fitly ſaid to be made perfect by Works; and is juſtly ef« 
© teemed altogether uſeleſs and inſignificant without them. 
And then you remark upon it thus, To any one who reads 
ee this Paragraph, and compares it wich many other Paſlages 
& jn his Sermon, we think it is plain enough (though it was 
wonderfully obſeure juſt before) “chat his Faith, as it here 
ſtands in Oppoſitien to Practice, is the ſame whichshe alſd 
« calls a meer naked Al(ſent-tOY&vcaled\Trurhs;and'elſewhereials 
ce Jows that it may be poſſeſſed by ery bad Men, and eten 
&* Devils.” And what then? Is Ant to revealed Truths ef 
neceſſary, or Teſs excellent, - becauſe it may be found in bad 
Men, or even Devils? You ſeem to think ſo. For you goon, 
« Vet this meer naked Aſſent, this. Faith of bad Men and 
Devils, is (it ſeems) a moſt divine and heavenly Thing: 
„ Which Clauſes, how far they are eonſiffent, we ledve at 

« preſent.” I heartily wiſh you had not leſt it, as you have; 
bat had 'fhewn, or attempted to ſnew, the- Indonſiſteney of 
theſe Things: For it is not what at oe appears. The Ari 
gume gt ĩs deceitful, and vil take with non boc the weakeſt 
of the People. Men of Senſe know;: that chbugh the Levili 
Believe There is on Cod; it is net a Teſs fundamental Article of 
Faith upo that Account: But he th comet h to Gd, mt N 
believe that he ic -And there is no Room for the Exerciſe even 
of anz : gion without it. The Devils alſo early believed, 
that Feſils*wbas the Chrit, be Son gf God, (Mat. 8. 29.) and 
nade Confeſion of it. But is this Article of Chriſtian Belief, to 
de thought of, or polen, of witk Teſs Honour for that? Is it 
leſs. uſeful, leſs excellent? Is it not after all, 'a-moſt divine and 
heavenly Article of Faith, and the meſt fundamental in the whole 
Chriſtian Revelation? 5. ee 197 42 ds Saeed 0 
keen e 2 tl UDO. ein al os ad £1 ee Acht 
But it ſeems, © Tou ure not well ſatiofied in my makipgehis 
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<< Faith, which bad Men and Devils are capable of, the Root 


« and Principle of Chriſtian Practice.“ 
Now I thought all Men had frequently ſpoken after the ſame 
Manner; diſtinguiſhing (as I did) Chriſtianity into Chriſtian 
Faith and Chriſtian Practice; and holding, that Chriſtian Faith 
(though when thus. ſpoken of in Diſtinction from, Chriſtian 
Practice, it may be in bad Men and Devils) is yet a neceſlary, 
eſſential Part of Chriſtianity, and the Root and Principle of 
the reſt. I make no Doubt but you ſometimes ſpeak thus your 
ſelves. Or if you do not, I am very ſure that the holy Scrip- 
tures do ſo ſpeak and diſtinguiſh ; (which I ſhould think, might 
have covered me from Blame upon this Account) If ye know 
theſe Things, happy are ye if ye do them, Joh. 13. 17, And not 
to multiply Texts in fo plain a Caſe, I ſhall only mention fur- 
ther, Mark 16. 16; He that believeth, and is baptized ſball be ſa- 
ved, i. e. he that believes the Goſpel, and by Baptiſm enters 
into a ſolemn Profeſſion and Obligation to obey it, which Pro- 
feſſion and Obligation he is afterwards careful to verify, and 
make good, the ſame {hall be ſaved. hag r 
Bot you have two Arguments againſt this Poſition, that A 
n to revealed Truths is the Root and Principle of Chriſtian Prac- 
tice. One is, That taking it for ſomething within a Man 
« inclining him to live and act as a Chriſtian, it would follow 
& that all who had this Aſſent to revealed Truths, would be 
« wrought upon to become real Chriſtians; which is not true.“ 
And the Oiber; That ſuppoſing it to be ſomething which 
c needs the Aſſiſtance and Influence of the divine Spirit ta 
render it effectual, it is very improperly called a Principle. 
Both which are huilt upon putting aſunder what God bath join- 
ad together. Aud therefore, to the former, I need only ſay, 
Will it follow, becauſe ſome Men hoid the Truth in Unrighteouſ- 
neſs, that therefore others are not, xnowing the Truth, made 
Free ? And to the latter, Will it follow, becauſe Men need the 
Aſſiſtance and Influence of divine Grace in order to their right- 
ly improving Chriſtian Knowledge and 4{Jent to revealed Truths, 
that therefore the\.Krowledge. and Belief of the Truth, is not 
rightly ſpoken of as the Principle of Chriſtian Practice, and 
is not the Inſtrument in the Hand of the Holy Spirit, of 
Men's Sanctificatioon I n 
Lou ſeem tome here to chuſe, by an odd, inconſiſtent Way 
of ſpeaking, to keep your ſelves as much in the Dark as poſ- 
ſible. What Reaſon I have to ſay this J will leave to anyone 
to judge, Who will be at the Pains of examining vour own 
N 5 Eupreſſion 
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Expreſſion of Things in the ecm of your 27th Page, 
from whence theſe Arguments are taken. And yet if One 
can pick out the Meaning of what you ſay, and ſeparate the 
inconſiſtent Terms you throw in, it is no hard Matter to an- 
ſwer it. Effectually inclining him!“ Who ever ſuppoſed 
that Aſſent to revealed Truths, eFectually, i. e. (in the Senſe 
you uſe [it) irreſiſtably and never- failingly inclines Men to live 
and act as Chriſtians: And that without the Aſſiſtance and 
Influence of the divine Spirit? So, * until another ſuperna- 
cc tural Principle of greater Efficacy, be infufed from above, 
cc &c.” Do Men uſe to ſpeak of the Aſſiſtance and Influ- 
ence of the divine Spirit, after this Manner? as another Prin - 
ciple not co-operating with the Belief of the Truth; but mak- 
ing that improperly to be called a Principle? May not Belief 
of the Truth be the Principle of Chriſtian Obedience ; and 
yet theenlivening and quickening Influences of the divine Spi- 
rit be neceſſary to render that Principle, of ſpecial Efficacy 
and Avail ? Why then need theſe Things to be ſeparated, and 
a Wonder to be made of it, what Mr. Balch means when he 
calls Aſſent to revealed Truths, the Root and Principle of 
COronan FREence-F” ED” 1 ein 

After all you grant, that there is ſuch a Faith as I ſpeak of, 
and that it is the Faith of St. Fames, © A Faith which be- 
« ing without Works, is dead. Only you engage at the 
fame Time „“ to maintain, that it is a Thing rather ſimilar 
76 to Faith, than Faith its ſelf; the Image of it rather than 
« the Reality.” Are you here correcting my Sermon, or the 
Apoſtle James? Ne calls it Faith, and I venture to callit Faith 
after him. No; ſay you, it is not Faith, but only ſomething 
ſimilar to Faith, the Image of it, &c. And will you enter the 
Liſts with the Apoſtle, and maintain, that he did not under- 
ſtand the Uſe of Words ?---All Men will here give it againſt 
you; for in Truth he uſes the Word in its moſt proper, ſtrict 
and literal Senſe, while what you call Faith, is rather the Obe- 
dience of Faith, than the Thing itſelf : Or, Faith, only in a 
large, improper, figurative Senſe, as it is the Fruit or Effect of 
Aſſent to revealed Truths. f * 1 

5 | t 


+ Though J am not fond of human Authorities, and if T was, could eaſily 
ſwell this Pamphlet into a Folio; yet I can't help giving the Reader the 
following Paragraph from the pious and?* learned Biſhop Hopkins, * As 
the Soul is the moſt noble, and moſt vital Principle of Man, and yet 
is moſt unknown to him what it is, and how it operates; ſo Faith, 
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But you ſay, No; © forthe meer naked Aſſent” (i. e. which 
the Apoſtle James and Mr. Balch ſpeak of) “ is rather an 


« Effect of Education, Example, &c, than founded on an Ap- 


« prehenſion of God's Verity.” I anſwer, this is a great 
Miſtake. It is Aſſent to revealed Truths, and ſo “ as it hath 
« divine Revelation for its Object, it hath God's Truth for 


% a Motive and Security ;” as you ſay all Theological Faith has. 
But © We uttarly deny (ſay you) that Faith of Aſſent (i. e. 
ec which is the Effect of Education, Example, &c) to be the 
{© Root and Principle of Goſpel-Holineſs.” And who ever 


ſaid it was? But you ſay, Meer naked Aſſent we deny to 
„% be &c.“ i. e. Meer naked Aſlent, is meer naked Aſſent, 
and when there is Nothing more than meer naked Aſſent, 


there is Nothing more than meer naked Aſſent. But 


what hinders, Gentlemen, but that Aſſent to revealed Truths, 
when it is alone and without Works, ſhould be called meer na- 


ked A ent; and yet when it has Works, be eſteemed the Root 


and Principle of them, and ſo of Goſpel Holineſs and Obedi- 
ence ? This you dare not deny; and ſo have faid juſt No- 


thing at all. You mention a Kind of Aſſent, which is not Aſ- 
ſent to revealed Truths, but rather ſomething ſimilar to it; and 


« which is the vital Principle of Chriſtians, and by which the Juſt are 
« faid to live, is yet moſt unknown, both as to its Nature and Operations 
« unto the Generality of them: Some place it in Aſſurance, ſome in 
« Affiance and Recumbence; ſome in one Act of Faith, and ſome in 
% another; which are either the Effects of Faith as true, or the Degrees 
« of it as ſtrong, rather than the proper and adequate Nature and Eſſence 
« of it; and then they mightily puzzle themſelves how to accord and 
« reconcile Faith and Obedience in carrying on the great Work of our 


« Salvation, which yet were never at a Variance about it, but enly in 


de their miſtaken Hypothe/fis : For what is Faith but Aſſent to a Teſtimo- 
«© ny? The very Force and Import of the Word can carry no other 
«© Senſe: And he that ſaith he believes, muſt needs mean he believes ſome 
« Record or Teſtimony ; or elſe he ſpeaks that which neither himfelf, 
« nor any other can underſtand. Conſequently therefore a divine Faith 


« muſt be an Aſſent to a divine Teſtimony ; that is, to the Word of | 


J 


« God contained in the holy Scriptures. But now if this Faith reſt 
% only in a bare and naked Aſſent to the Truth of divine Revelation, it 

« js but hiſtorical and dogmatical ; which though it be a divine Faith in 

<« Reſpe of the Objects believed, yet it is but human and natural in 
* Reſpect of its Principle and Motives. But when this Aſſent to the 
« Truths of the Scripture is joined with proportionable Affections to 
©« thoſe Truths, and doth excite us to Actions conformable to the Diſco- 
& yeries of the divine Will, there this Faith is juſtifying and ſaving. 
« And certainly this-is not ſo very diſtant from Obedience, as to be tho't 
L hardly reconcileable with it. 
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not very ſimilar neither, viz, Aſſent to this Propoſition, My 
Parents and Anceſtors were all in the Right before me, and 
© my Friends and Neighours are all in the Right about me, 
« in believing theſe and thoſe Things, and therefore I believe 
© them too;' and then you utterly deny that this is the Root 
and Principle of Goſpel Holineſs. ho do you oppoſe in 
this? Not me, ſurely ? Nobody will charge me with this 
Kind of Aſſent, or with endeavouring to propagate it. I ne- 
ver ſpeak favourably of it: But as I muſt ſee with my own 


Eyes, ſo long as I have any; ſo I would have every Body elſe 
to do the ſame. And I cannot but wiſh you, Gentlemen, to look 


about you, and ſee, that this is not the /andy Foundation on 
which your own Aſſent is built for a Multitude of Things. 
May I not properly ſay, you are here fighting with your own 
Shadow? What you ought to have denied, is, that A ent to 
revealed Truths, (viz, that real, unfeigned Aſſent, which as 
c jt has divine Revelation for its Object, ſo has the Truth of 
© God for its Motive and Security) is or can be a Principle with- 
in a Man, by the accompanying Influence of the divine Spirit, 
inclining and diſpoſing him to live and act as a Chriſtian. 
This, I ſay, is what you ſhould have denied, and ſupported the 
Denial of, in order to make out your Charge againſt my Ser- 
mon. And therefore as you have not done it, but have kept 
wide of it all along ; and dare not do it at laſt, you had as 
goods have ſaid nothing at all. 


And now I muſt needs ſay, I am in Pain for you while I 
tranſcribe what next follows, You bleſs God that you are 
« from the Scriptures informed of a better Faith than my Ser- 
“ mon has deſcribed.” And then you go on to tell what Diſ- 
coveries you have made. I have carefully look'd it over; 
and am willing and deſirous that every Reader ſhould do it; 
though I don't think it needful to tranſcribe it for an Anſwer. 


But think it enough to ſay, that you have mentioned no one 


Thing as an Act or Property of Faith, but what is fairly con- 
tained in the Deſcription I had given of it in the Page you 
refer to, viz, as the 4(ſent of the Mind to revealed Truths, and 
the Conſent of the Will to be governed in a Conformity to them. 
And ſo whatever better Faith the Scriptures may have infor- 
med you of, you have not been able, either by your ſelves, or 
from others, to inform your Readers what it is. For after 


all that you have ſaid, the Whole amounts to no more than 


this, That there muſt be Aſent and Conſent. Truſting and 
AAN. | depending, 
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depending, accepting Chriſt, . his Right, ſaying Rabbi, 
thou art the Son of Gad, thou art the King of Iſrael, and loving, 
chuſing, and embracing the good Things offered in the Go- 
ſpel; theſe and the like are all Fruits of Aſſent to revealed 
Truths, and are implied in a Conſent to be governed in a Con- 
formity to them. | 115 

Nor did Ithink it proper in the Subject I was upon, to launch 
out into large and particular Deſcriptions of thefe Things. 1 
believe no judicious Reader would have liked my Sermon the 
better, had I done it; it was not the Point I had in View. 
And therefore, though you hope my Sermon has not many 
« Approvers, as it now ſtands, I believe if I had ſuited it to 
your Taſte, I could not have promiſed my ſelf more. For 
though you ſpeak lightly of an impertinent Obſervation, ſay- 
ing ſomewhere. that you ſhould not have complained in that 
«- Caſe,” yet I am of the Mind, than an impertinent Redun- 
dancy is a Fault, as well as a Defect in the main Point: And 
tho you had never complain'd, yet I ſhould not have been 
eaſy with myſelf, had I knowingly been guilty of either. 


And fo Fam come at length to the laſt Thing you com- 
plain of in the Sermon, viz. of my miſrepreſenting thoſe who 


differ from me, p. 28. To this Purpoſe, © Your Readers 


e are defired to take Notice, that I am pleaſed to impoſe 
& upon you One of my Kinds of Faith; and then to diſpute 
ce“ apainſt it as inſufficient alone to juſtify. ” And a little 
after, That inſtead of proving your Notion of Faith un- 
& ſcriptural and erroneous, or that ſuch a Faith is inſuffici- 
c ent to Juſtification, --- Mr. Balch will needs have it, 
c that we, who aſſert Faith only to juſtify, muſt mean his 
© meer naked Aſſent to revealed Truths, and fo build our Juſ- 
* tification on this miſerable Foundation. And again, in the 
next Page, © A Suppoſition that we place Juſtification in 
* this meer naked Aſſent, &c, is the Shadow with which Mr. 
< Balch fights throughout his Sermon. In Conſequence of 
« which, be implicitly reckons us with Antinomians and Liber. 
* tines, who ſhut Chriſtian Morality out of their Divinity; 
« arguing againſt us all along, as if conflicting with thoſe ex- 
ce ecrable Sects of Men. ---” All which is as wide from the 
Truth as any Thing can well be. And 'tis remarkable, that 
in a Complaint of Mifrepreſemtation, when it wou'd be natural 
to think that Men ſhould be a little on their Guard, you ſhould 
make ſo-groſs an One your ſelves. Beſides, mn 
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which you ſometimes pay 1 2 and Connection of 
Thought, in this Caſe, loſe all their Grace and Beauty. For 
what Penetration or Connection of Tho't can there be in a 
Performance, which © ſets up one Kind of Faith, as a juſtify- 

« ing Faith; and then diſputes againſt it as inſufficient to 
& juſtify ? ” ---I had no need © to prove either that your 
& Notion of Faith is unſcriptural and erroneous; or that ſuch 

« a Faith is inſufficient to Juſtification. *!. I like your Notion 

of a juſtifying Faith well enough, as you have ſeveral Times 

given it in theſe your Remarks :" And I had allowed in my 
Sermon, that taking Faith in the large Senſe, in which tis 
often uſed in Scripture, and particularly in the Writings of 
St. Paul, it is the Condition of the Goſpel Covenant, and conſe- 
quently, ſufficient to Juſtification and Salvation. Nor have, 
Jever fer up any other Kind of Faith, than this, as a juſtify- 

ing Faith; nor ſaid one Word againſt this, as inſufficient to 
Juſtification. 

IJ am far from ſuppoſing that © 'Thoſe who aſſert Faith only 
e to juſtify, muſt mean Fames's meer naked Aſſent to revealed 
Truths“. On the contrary I believe, that they generally 
in that Caſe intend Faith in the large Senſe of St. Paul, and 
include in the very Notion of it Chriſtian Obedience and 
good Works. And therefore Theſe are not the Men, © who 
think diverſely from me in the Point of Juſtification. ”? 
Nor do 1“ reckon them with Antinomians and Libertines, who 
% fhut Chriſtian Morality out of their Divinity. All the 
Difference between me and this Sort of Men is, that they 
with. St. Paul include in the Notion of a juſtifying Faith that 
Chriſtian Obedience and moral Righteoufneſs ; which J after 
St. James ſometimes ſpeak of, as neceſſary to be joined with 
Faith, 1. e. wich Aſſent to revealed Truths. And Nothing 
* think) will be more obvious to a judicious Reader of your 

emarks, and of my Sermon, than that you include in your 
Notion of Faith all that I ever contend for, as neceſſary to 
be joined with it; taking the Word preciſely for the Belief 
of the Goſpel. | | | 

But yet after all, are there no Antinomians and Libertines in 
the Country, who do not take into their Notion of a juſtify- 
ing Faith, what you do, viz, © A cordial Entertainment of 

* the Truth as it is in Feſus ; a receiving the Truth in the 
Love of it, particularly reſpecting Chriſt and the Redemp- 
*c tion in him; an hearty Reception of the GoſpeFSaviour 
in all his mediatorial Offices, with Truſt and Confidence 
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c jn him; by which 1 ſo far united to him, 
cc that we not only partake of his juſtifying Righteouſneſs, 
e but alſo have him living in us by his Spirit, as a Fountain 
« of ſanctifying Influences, whereby we are diſpoſed and 
* enabled to all holy Obedience and good Works? Ho 
then do I fight with a Shadow? --- And if there be Antino- 
mians, and “ perhaps more in the late Times than before, 
as you allow; what need was there of your ſuppoſing, that I 
am „ arguing againſt you all along, as if conflicting with 
& thoſe execrable Sects of Men? 

Who you mean by us and we here, ſo often repeated in 
this Paragraph, I am much at a Loſs to tell. Do you mean 
ws the Rev. Meſſieurs, WiccLEswoRTH and CnirMan? I had 
no Tho't of you. Do you mean us orthodox Divines, who 
think Men to be juſtified by Faith alone, taking Faith in the 


Senſe of St. Paul, or as you do in the Paſſage but now cited; 


I am One of you; and you had no need to have ſpoken thus 
in way of Oppoſition; or to have miſtruſted that I was argu- 
ing againſt you. Or, do you mean us Friends to the good 
Work, and Followers of Mr. WrrteritLD? I never tho't, that 
all theſe were Antinomians: Tho' I believe that many of them 
are; and that there is too much of a © real and apparent De- 
cc fection froni the Form of ſound Words“ in them generally; 
and a Sort of antinomianizing, which to be ſure, I have not been 
able to obſerve without ſome Degree of Indignation.“ 
Lou add a Clauſe to the above, And a vindicating himſelf, 
« as one that ſuffered in his Reputation, for pleading the 
« Cauſe of Goſpel Obedience,” which I can't take kindly at 
your Hands. The Time may be, when you your ſelves may 
ſuffer in your Reputation, if not for pleading the Cauſe of 
Goſpel-Obedience, yet for pleading the Cauſe of that Goſpel- 
Faith, which you have deſcribed (which you know has its Ene- 
mies, as well as Goſpel-Obedience ; eſpecially when they per- 
ceive that Goſpel Obedience is really included init) and if ever 
this ſhould happen to any great Degree; I am perſuaded you 
would not take it well, if vindicating yourſelves ſhould be object- 
ed as a Crime. I ſhall only upon this Occaſion put you in Mind 
of that Text, Job 6. 15. My Brethren have dealt deceitfully as a 
Brook, and as the Stream of Brooks they paſs away; and leave it 
with the foregoing Verſe, to have that Effect upon you, which 
it may pleaſe God to give it. 


Tou go on, p. 29. „That it may appear we do not wrong 
; - „% Mr. 
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« Mr. Balch, in this our Remark upon his Repreſentations and 
« Reaſonings, we ſhall recite a few Sentences from his Dif- 
« courſe.” This I like very well. And then you cite from 
Pag. 15, of my Sermon, theſe Words, He (i. e. the Apoſtle 
© Paul in Rom. 3. 28.) aſſerts the Neceſſity of Faith, and the 
« Sufficiency of that alone in order to Salvation. But then, 
« methinks, we may eaſily apprehend, that by Faith, when 
© thus uſed, he muſt needs intend Chriſtianity; not only a be- 
© heving, but a conforming ourſelves to the Goſpel of Chriſt, 
not only an Aſſent to the Doctrines and confiding in the 
© Promiſes, but alſo a Conſent to be governed by the Rules 
© and Precepts of the ſame.----A living ſoberly, righteouſly, and 
« podlily, in the World, as well as looking for the ble(ſed Hope and 
© truſting in the Mercy of God through Chrift for eternal Hap- 
« pineſs. And if ſo, then by Deeds of the Law he cannot poſ- 
« {jbly mean (what Libertines and Antinomians would fain have 
< him mean) moral Righteouſneſs and Obedience; but he muſt 
< intend the Fewiſh Rites and Ceremonies.” And does this 
prove what you bring it for? Does it prove, that I don't hold 
the Sufficiency of Faith alone, as St. Paul uſes the Word, in 
order to Juſtification and Salvation ? I think, quite the con- 
trary ; and that you might have known from this ſingle Paſ- 
ſage, if there had been no other to the ſame Purpoſe, that 
there was no Difference between us in this Reſpect ; in aſ- 
ſerting the Juſtification of Men by Faith alone, as you uſe the 
Word after St. Paul.---And had you admitted this Conviction, 
how much Trouble and Pains might it have ſaved you? All 

our Quotations at leaſt from Confeſſions of Faith, &c, might 

ave been ſpared, without the leaſt Diſadvantage to your Per- 


formance; unleſs perhaps abating the Bulk, the Shew of Learn- 


ing, and the like. 


But you ſay upon this Paſſage cited from my Sermon, Had 

« Mr. Balch diſtinguiſh'd here, and ſaid, that Libertines and 
% Antinomians abuſe the Interpretation, which we put upon St. 
* Paul's Words, to wicked Error and Licentiouſneſs, it would 
have been, tho altogether impertinent to his Purpoſe, yet 
* a true Obſervation, and we ſhould not have complained : 
But as his Words now ſtand, we can interpret him no other- 
* wiſe, than as meaning, that they are Libertines and Antino- 
* mMians, who would fain have the Apoſtle intend, that a Man 
* 18 juſtified by Faith without the Deeds of the moral Law.” 
And what then ? Is there no Difference between a Man's 
| bet thinking 
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(64 | 
thinking this or that to be 'Þ true Interpretation of a Text, 
and his fain having this or that to be the Interpretation of 
it, which wou'd ſuit with his carnal Inclinations and Deſires ? 
I might well enough ſay, that Libertines and Antinomians would 


Fain have the Apoſtle mean moral Righteouſneſs and Obedi- 


ence, as what he excluded under the Phraſe Deeds of the Law, 
from their Enmity thereto; without intimating in the leaſt, 


that all are Libertines and Antinomians, who interpret the 


Apoſtle Paul differently from what I do : Which indeed was 


the furtheſt from my Tho'ts of wy Thing in the World. If 


any include moral Goodneſs and Righteouſneſs in the Term 
Faith, or by Faith underſtand all the principal, eſſential Acts 
of Chriſtian . Obedience, and ſuch a renewed and ſanctiſied 
Temper of Soul, as by the conſtant-Preſence and Influence of 
the divine Spirit, will not fail of diſpoſing a Man to all holy 
Obedience and good Works; tho” they think all this exclud- 
ed under the other Terms, Deeds of the Law, yet all that can 
be ſaid in this Caſe is, that they make the Apoſtle ſpeak in a 
very inconſiſtent and ſelf contradictory Way: But it will not 
from hence follow, that they are Antinomians: Nor is there 
the leaſt Hint in the Paſſage you have cited from my Sermon, 
looking that way. 8 


Yet you proceed, And this injurious Repreſentation is 
« ſtronger, yet in the following Paſſage. viz. taken from p. 


20. of my Sermon in theſe Words, But can the Scriptures 


teach (can they be ſuppoſed. to 85 that relying on the 
Mercy of God and the Merits of Chriſt for Salvation, is all 
that God requires of us? Can it be made the only Condition 
of Happineſs, that we fondly and certainly expect and de- 
< pend upon it? Can it be made the Deſign of the Revelation 
God has given us, to diſſolve the Obligations of natural Re- 
© ligion : And the End of our Saviour's Appearing be, not to 
© take away Sin, and deſtroy the Yorks of the Devil; but to ſet 
© Men down eaſy in their Sins, and ſo leave them to ſerve the 
Devil without the leaſt Fear of their Maker's Diſpleaſure 
upon that Account? The injurious Repreſentation you here 
complain of, as ſtrong as it is, is what I believe No Body ever 
yet diſcovered without the Help of your Spectacles. 


* 


The judicious Remark you make upon this Paſſage to lay 
open the Naughtinefs of it, is this, The great Subject which 
Mr. Balch inſiſts upon in this Sermon is, that * Obe- 
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«& dience or good Works have rar in Man's Juſtification ; 
“ jn Oppoſition to thoſe who think, that the Scriptures, and 
cc more eſpecially St. Paul's Epiſtles, aſſert our Juſtification by 
& Faith without theſe moral Works.“ 

But do any, unleſs the groſſeſt Antinomians, think that the 
Scriptures, and more eſpecially St. Paul's Epiſtles, aſſert our 
Juſtification by ſuch a Faith as 1s deſcribed in the Paſſage you 
have cited from me? © Relying on the Mercy of God, and the 
£ Merits of Chriſt for Salvation, as all that God requires ---- 
«  Fondly and certainly eæpecting and depending upon Happi- 
* neſs, as the only Condition of it.'----If this, Gentlemen, is the 
Faith, you hold Men are juſtified by, without moral Righte- 
neſs and Obedience ; theſe are home Strokes upon you : But 
if none but Antinomians ever held this; then your Remark 


falls to the Ground, and the injurious Repreſentation vaniſhes. 


And ſo you might have ſpared what follows in the ſame Pa- 
ragraph, viz, © And therefore, either theſe Expoſtulations of 
«© his are all foreign to his Purpoſe, or elſe their Intent is to 
ce inſinuate, that ſuch as affirm Juſtification by Faith, (i 0. 
by ſuch a Faith as is deſcribed in the 9 * without 
* the concurring Influence of the Works of the moral Law, 
ce are guilty of all the black Things contained in thoſe Inte- 


6e rogatories, viz, making divine Revelation to diſſolve the O- 


e bligations of natural Religion, denying that our Saviour ap- 
% peared to deſtroy the Works of the Devil ; and making it 
* the End of his coming to ſet Men down eaſy in their Sins, 
and ſo leave them to ſerve the Devil without the leaſt Fear 


© of diſpleaſing their Maker.” I am intirely willing to let it 


ſtand as it is, and that the Reader ſhould now judge, who has 
made the injurious Repreſentation, You or I. 


Another N you cite from my Sermon is, This is 
certainly one of the greateſt Indignities offered to the Go- 


© ſpel of our Saviour, that becauſe there are ſeveral Paſſages 


© in it which ſpeak with Contempt of the Jewiſh Rites and 
© Ceremonies, when Men were fond of them, after they were 


© aboliſhed ; and which blame thoſe who adhered to them, 


© after God had appointed and revealed a new Way of ſerv- 
© ing him and obtaining his Favour ; therefore to think that 
© Chriſtian Obedience may be treated in the ſame Manner, and 
© that thoſe who adhere to the Goſpel of Chriſt, and contead 
© for a ſincere Conformity to its Precepts, are alike faulty Self- 
© Juſticiaries.' Upon * you remark; * All Tn _ 5 
e ounde 


« þ 1 * 
va = 4 
n * 
. k 
- 1 
8 
th Ad * 
_— 
Pe, Z k 
* 
x £ 1 
18 8 
1 «Th > 4 
* '% 
OIL 


66 | 

& founded upon the fame . Suppoſition, viz, That 
6« all they who call Men faulty a A auf on theſr ex- 
« pecting to be juſtified for their Obedience; do beſtow the 
* ſame, odious Terms on thoſe who are conſcientious to yield 
« Obedience.” Who they are, that expect to be juftiffed 
for their Obedience, I cannot tell; but DOE to a Paſſage of 
your's in the next Page) who they are that beſtow the ſane 
odious Terms upon thofe who are conſcientious to yield Obe- 
dience, as if they expected to be juſtified for it, I believe 
&« your Readers need not go far to find.” For if they look 
into your 36th Page, they will find there exemplified the very 
Thing which you here call an unaccountable Suppoſition. Up- 
on Paul's profeſſing himfelf to be blamele/s, touching the Righ- 
teot ne ſt which is in the Law, you reply upon him cloſe, That 
& whoſoever goeth about to eſtabliſh that Righteouſneſs, doth 
ec not ſubmit to the Righteouſneſs of God; and that fo long as an 
&« Man ſhall imagine, that he may be juſtified by the Rig mn 
6 neſs, which is of the Law, verily Chriſt ſball profit him not hing. 
Did he fay any Thing about his expecting to be juſtified for his 
Righteon/2eſb, in the Paſlage alledged ? If not, then in Effect 
you call him a faulty Se/f- Fufticiary for only profeſſing a con- 
ſcientious Obedience to the Law of God.----But more of this 
perhaps in its Place.---At preſent, how you thought this Quo- 
tation to your Purpoſe, or what Mifrepreſentation you found 
in my Words, I cannot conceive ; unleſs you imagine that, 
there are none m the Country who treat Chriftian Obedience, 
with Contempr, and call thoſe faulty Self-Juſticiaries, who only. 
contend for a fincere Conformity to the Precepts of Chriſt ? 
That there are ſuch, and that it is a great Fault, is all the Sup- 
poſition I made, or needed to make: And the contrary I 
ſhould. think, whoever makes it, is a much more unaccountable 
One: And your's, is an infinitely more anaccountable one till ; 
that I ſhould ſuppoſe * that all who call Men faulty Self- Juſ- 
e ticjaries on their expecting to be juſtified for their Obedi- 
cc ence, beſtow the ſame odious Terms on thofe who are con- 
& ſcjentious to yield Obedience.” What Need was there 
that I ſhould ſuppoſe All to be guilty of this Evil? Muſt all 
Men be Drunkards or Whoremongers to juſtify a Miniſter in 
warning People againſt thofe Crimes !--- How unaccountable 
is your Talk ! | 2 


To proceed; the next Paſſage you eite is this, © Vet if a 


Man talks of Obedience, and pleads the Neceſſſty e 
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67 
Life; he is immediately 92 2 to eſtabliſh bis own Righ- 
* geouſneſs, or is ſeeking for Fuſtification as it were by the Works 
F the Law.“ To what End you cite it I know not; unleſs 
for the Sake of the following Remark ; We heartily ac- 
knowledge the Neceſſity of Obedience and a good Life; 
and if Mr. Balch ſhould talk and preach ever ſo often and 
« warmly for them,---we ſhould not be offended : But if he 
« make this Obedience or good Works a Condition of our re- 
c giving Chriſt's Righteouſneſs for Fuſtification, we will not 
« clear him of going about to eſtabliſh his own Righteouſneſs, or 
« ſeeking for Fuſtification as it were by Yorks of the Law.” 
And if you, Gentlemen, make Faith the Condition of our re- 
ceiving Chriſt's Righteouſneſs for Juſtification ; is it not the 
ſame Thing ? Can you be cleared any more of going about 
to eſtabliſh your own Righteouſneſs, or of ſeeking for Juſti- 
fication as it were by the Works of the Law: Eſpecially when 
you acknowledge that the Faith you ſpeak of, is a York ; and 
I ſuppoſe, will acknowledge too, that it is our own Work, as 
much as any of the Works of Chriſtian Obedience are: And 
more efpecially ſtill, when by Obedience in this Caſe, I intend 
exactly and preciſely the ſame Thing which you intend by 
Faith ; and have at leaſt as good Right to call it by this Name 
as you by the other? "Tis ſurprizing to me that Men ſhould lay 


| ſuch Streſs upon meer Sounds.---If Obedience ſhonld be ſup- 


poſed to be the Condition of our receiving Chriſt's Righte- 
ouſneſs for Juſtification, are we any more in that Cafe faved 
for our Obedience; than if Faith is ſuppoſed to be the 
Condition, we are faved for our Faith? Certainly we are 
ſaved for neither of them as the meritorious Cauſe. And 
therefore let which will of them (and there is no other 
Difference than in Name, between the Faith or the Obedience 
which is ſaving ; I ſay, let which will of them be ſuppoſed 


the Condition of our being intereſted in the j 


f ng 1gh- 
teouſneſs of Chriſt, and in the juſtifying Grace of Go ; there 


is no Manner of Pretence in this Cafe for any Thing like a 
Mats going about to eſtabliſd his own Righteonfneſs, or his ſeek- 
ing for Juſtification as it were by be Works of the Law. And 
I muſt needs fay, that I do ſtill think it a profane Abuſe of Scrip- 
ture. to ſpeakafter fach a Manner. 
Which brings me to the next Paſſage, viz, © Certainly * 
* ſneh may be thought, (and cannot but be thought.) 
to have a very great Degree of Enmity to good Works, 
who will venture thus te load them witkr Pf ain 
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« Expence of ſuch a WE Ns Abole of Scripture.” But 
« who are they ( ſay you) that manifeſt ſuch Enmity 
« to good Works? Why, they (you jreply ) that will 
c not allow them a Place in Man's Juſtification ; though they 
ce at the ſame Time plead the Neceſſity of them as much as 
« Mr. Balch doth.” That is, you give this as my Meaning. 
But how groſs is the Miſrepreſentation ! Juſt as if thoſe I was 
contending with, acknowledged and pleaded the Neceſſity of 
good Works ; but I was not fatisfied with that, unleſs they 
might be allowed a Place in Man's Fuſtification ! Whereas, on 
the contrary, their Neceſſity is all that I ever mention; dif- 
claiming their Meritoriouſneſs ; and never once in all the Di/- 
courſe making Uſe of any ſuch Phraſe, as that which you would 
here lead your Readers to imagine muſt have been the Burden 
of it. *Tis trueindeed (and this may be, I ſuppoſe, what you 
aimat) I was not ſatisfied with the Office which ſome had aſ- 
ſigned to good Works, viz, only or principally to juſtify our 
Faith in the Sight of Men. The Neceſſity of good Works, 
of Chriſtian Obedience, of keeping the Commands of God, 


&c, only or chiefly with a View to the Eye of Man, and to 


render our Profeſſion of a juſtifying Faith credible, is with me 
a perfect Soleciſm. If they have no other Neceſſity allowed 
them than this; I think ttis infinitely to their Diſparagement. 
But of this perhaps I have ſaid enough before. 


Another Paſſage you cite from my Sermon is this, Let us 
© not then be drawn into the leaſt Contempt of Good Works, 
how bitterly and vehemently ſoever any may decry them, 
© and us upon that account: But let us ſtill /hew our Faith 
8 15 our Worts and challenge our Adverſaries to ſhew their's, 
if they can, without them. Upon which you ſay, We 
« are not thoſe Adverſaries that ever yet ſpoke or tho't con- 
ce temptuoufly of Good Works: So much greater Friends 
« are we to Good Works than Mr. Balch, that in our Divinity 


« we provide and acknowledge a Principle, whence they may | 


« flow; whereas he owns no ſuch Thing. But in reſpe& 
of Fuſtification, we do indeed think of them with Con- 


„ tempt, /eſt we ſhould put Contempt upon 1E GRACE or Gor, 


ce AND THE REDEMPTION WHICH is IN JE8Us CHRIS Tr. And 


voy do you not for the ſame Reaſon, think of Faith likewiſe 
t 


Contempt in reſpect of Juſtification ? Is it not as wrong 
to place our own Faith in the Room of the Grace of God, 


or of the Redemption which is in Jeſus Chriſt 5 as to 


place 
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place our Works, or our Obedience there? Moſt certainly it 


1s. And therefore I may ſay here, that I ama ſo much greater 
Friend to the Grace of God, and the Redemption which is 
in Jeſus Chriſt, than you are; that I not only take Care to 
keep, Works out of the Place of either of them, but Faith 
likewiſe : Which you do not; or at leaſt, which you appear 
not ſufficiently to do. Bur you are greater Friends ( it ſeems ) 
to Good Works, than Mr. Balch 1s: 1. e. plainly thus, you 
hold they are neceſſary to our preſent Comfort and Credit, 
Mr. Balch, that they are neceſſary to Acceptance with God 
and eternal Life. Now as our preſent Comfort and Credit 
are of greater Importance than the Favour of God and eternal 
Life; ſo much greater Friends are you to Good Works, than 
Mr. Balch is---- If this is not the plain Engliſh of what you 
ſay, viz, © You never yet tho't or ſpake contemptuouſly of 
& Good Works, but in reſpect of Juſtification you do indeed 
« think of them with Contempt,” I don't know what plain 
Engliſh is. For if they are no Part of the Way we are to 
be found in, in order to our pleafing God and ſecuring his 
Favour thro' Chriſt ; there remains Nothing of Importance 
(at leaſt, comparatively) in reſpect of which we can think 
of them with Honour, But enough of this has been faid be- 
fore; as alſo of the Principle which in my Divinity (if 
I may learn to ſpeak after you! 1s provided and acknowledged 

for their Performance, equally as in yours, viz, the ſincere 
Belief of the Goſpel. 

There is one Expreſſion more in your Remarks upon the 
Sermon, that One can hardly help taking Notice of; and 
that is, juſt at going off, Tho' we pretend not (you ſay ) 
© to judge between him | Mr. Balch] and his aggrieved Bre- 
< thren, having never heard the Cauſe, yet we are ſure, ſuch 
« Preaching as we find in the Sermon we are now concerned 
« with, would not be pleaſing to us. In Return to which I 
will not ſay, that if your Preaching is not better than your 
Remarks are, tis likely I ſhould be as little pleaſed with that, 
as you wou'd be with mine: But ſhall only inform you, that 
how uſeful a Hint ſoever you might think, this wou'd be to 
my People; it has hitherto had no Effect: Not One has left 
my Preaching upon it. And fo I leave you to reap all the 
Satisfaction your own Reflections can give you upon this Part 
of your Performance, and pafs on to the other. | 


You proceed ſecondly, after your Remarks' upon the Ser- 
it mon, 


* 
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mon, to beſtow your Animadyerſions upon ſome unſound Points ſa 
of Dackrine (as you are pleaſed to call them) which you find 6 
rehearſed and defended by me in a Pamphlet, &c. And reſ- c 
petting theſe Articles, you think I ſhall have no Reaſon to of 
complain, if you ſometimes conſider the Doctrines contain- 


«© ed in them, with Relation to the Doctrines delivered in the 7 
« Sermon already remark' d upon, and if you compare my 2 
&« Explications therewith. ” I have Nothing againſt this, if I 
you don't in the firſt Place take it for granted without Evidence, Ir 
that the Doctrines delivered in the Sermon are bad; and then Sc 
make uſe of that Evidence to prove that the Doctrines con- c 
| rained in the Articles are ſo too. Otherwiſe I am willing of 
3 that every Thing of mine ſhould be compared together, as 
| well as wath the holy Scriptures: For if a Man is not conſt of 
tent with himſelf, he is juſtly to be ſuſpected of Unſaundneſs th 
ſomewhere or other. ce 
. The firſt Article of this Kind, rehearſed and defended by 7 
] me againit my accuſing Brethren, was this, that Communion th 
| with God conſiſts in receiving Bleſſings and returning ce 
Thanks. This, with what I ſaid upon it to the Church, I at h; 
| length tho't my ſelf obliged to publiſh ; that all the Country ſe 
Gif they. pleaſed ) might judge upon it. | | gi 
You have made your Remarks; and expreſs your Uneaſi- 
neſs I think principally for theſe two, Things; firſt that I ſe 
mould © ſuffer ſo defedive a Deſcription [ of Communion «c 
* with God | to drop from me at any time. And ſecendhy ce 
That I ſhould “ ſeem loth [| by my Anſwer ] to give it up 40 
* ar laſt. | | 6 
Ass to the former I would fay, that you ſeem to have a very ce 
q defective Notion about this Matter of the Articles. I was cc 
| | not mine ap Chuſer, either as to the Things themſelves, or [1 
the Manner in which thaſe Things ſhould be expreſſed, which he 
my accuſing Brethren bro't againſt me. Tis poſſible I might ar 
diſcourſe a Quarter of an Hour, upon the Head of Commu» fe 
nion with God, at the Time this Article was pick'd up. It = 
was. never pretended, that the whole Diſcourſe was Brot to the af 
Church: Nor was it at all likely, chat the beſt Things I might p 
ſay; ſhquld be remembred with that View. Now that thoſe I i. 
diſcourſed with, were pleaſed to remember or rehearſe in 
no more than this, was certainly none of my Fault. And ye 
therefore your. complaining of it, as a defefive Deſcription, is fa 
(I think) very unjuſt; ſince you had no Reaſon to believe, « 


ir was al that, was offered at that Time. I ſuppoſe 1 ade 80 h; 
| ay's | 
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ſay, as in my Anſwer, © That unn, with God intends 
aà gracious Intercourſe or Commerce between him and his 
© ſinful Creatures here on Earth.” This you ſeem to approve 
of. ---- Yet give me Leave to tell you, that if I had ſaid no 
more than this, my Hearers had been little the wiſer for it. 
I therefore tho't it my Duty to explain what I meant by the 
Term Intercourſe or Commerce. And in doing this, I ſuppoſe, 
I might ſay what gave Occaſion for the Article, viz, that by 
Intercourſe or Commerce in this Caſe, we might underſtand - 
Something like this, Our receiving Bleſſings from God, and 
c returning him our Thanks, or that it might be conceived 
of thereby. 

But tho” I tho't it needful to explain the Word Intercourſe 
or Commerce, yet I confeſs 1 never tho't of telling my Hearers, 
that by giving Thanks in this Caſe, I did not mean“ the 
cc pare Opus operatum, the meer outward Performance of the 
« Duty, without any Grace in the Heart; or to caution 
them * againſt this Method of Duty as being practis'd in the 
6e Romiſh Church. And if this was a Fault, ſo be it. TI can 
hardly think howeyer, that you have always avoided it your 
ſelves, as often as you have had Occaſion to mention 
giving Thanks to God. .. # 

The other Thing you complain of, or rather profeſs your 
ſelves ſorry for, is © to ſee, that however Mr. Balch hath at 
length explain'd himſelf more ſatisfactorily upon Commu- 
ce niort with God; yet this Explication is accompanied with 
« ſo much Juſtification of the Terms of his old defettive 
« Deſcription. He ſeems loth to give it up at laſt. Which 
« Fondneſs of his for it, gives ( ſay you) further Reaſon to 
e think, that it was his own real Off-ſpring.” As to this 
I wou'd' fay, I am ſorry too, to ſee your DiRineuiſbing Faculty 
here ſo much fails you, when you abound in it at other Times 
and upon other Occaſions. For how did I juſtify the old de- 
fective Deſcription ? How was Iloth to give it up; or in what 
Reſpe& did I expreſs my Fondneſs for it? Not as a full, clear, 
and perfect Deſcription of Communion with God. I never 
pretended any Thing like it, But I was Toth to give it up, 
i. e. to own it was ſuch an Error, as a Perſon might be juſtified 
in bripging againſt a Miniſter to the Church. And I think 
you have not charged it, as an Error of this Kind; tho' you 
ſay, © I could not in Reaſon wonder, that any intelligent Hear- 
e er ſhould dite it.“ I believe no intelligent Hearer would 
have diſliked it, with what accompatited It àt the fame Time: 
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Or if he had diſliked it, 1 -M thought there was any 
Thing fo fundamentally erroneous in it, as to render it fit to 
be treated as a Matter of Offence and Charge againſt the Per- 
ſon who had ſaid it, and could be thought to have ſaid it with 
no other View, but to give the beſt Inſtruction he could in 
a Thing of great Moment :---A proper Indignation at this, na- 
turally drew from me all I ſaĩd in Way of Juſtification of this 
Article; and not any Fondneſs for it as being my own real OH. 
ſpring. Tis true, I never denied it: And the whole Drift of 
my Anſwer ſhews, that I was not ſo much aſhamed of it, as 
of thoſe who brought it as a Charge againſt me.--- It was alſo 
natural upon ſuch an Occaſion, to make Uſe of the Names of 
others, who had. ſaid at leaſt as uninſtructive, if not ſimilar 
Things, upon the ſame Subject. For this End I cited Dr. 
Manton, according to whom Communion with God conſiſted 
in Donatives and Duties. | 
But you ſeem to think I wronged the Doctor in this Citation. 
To clear up which Matter, I aſſure you, that you have not hit 
upon the Place I referred to. I never ſaw his Sermon on Cant. 
I. 12. which you ſpeak of. The Volume of his I am in Poſ- 
ſeſſion of, is upon the 119 P/alm ; and there if you will look 
into his 784th Page, you may find theſe Words; Our Com- 
c merce with God is in Donatives and Duties.” That he 
has ſaid any Thing better upon the ſame Subject there or elſe- 
where, is Nothing to the Purpoſe. For ſo had I, at the ſame 
Time I was Scales for ſaying, It conſiſted in receiving Bleſ- 
ſings and returning Thanks. I was not therefore looking out 
for the beſt Things ſaid upon the Subject; but to find ſomes 
thing no better, and pretty parallel with what I was charged 
with: And which yet was capable of a proper Explication ; 
and if it was not ſufficiently deſcriptive of the Thing by its 
elf alone, might yet be deemed ſo, with the Enlargments that 
might accompany it. 
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I ſhall ſay but little as to what you offer under the ſecond 
Article, viz, That there was no Need of applying the Blood 
© of Chriſt for our Cleanſing.“ This was ſuch a Charge as all 
that knew me, at firſt Sight concluded muſt be a Miſtake. 
You yourſelves don't think it Jroper * to accuſe me as guilty 
« according to the Charge of the Article.” But you wiſh I 
had in my other Writings, eſpecially the Sermon I have con- 
ſidered, '*** made Proviſion of a ſutable and ſufficient Method 
« of applying the Merits of Chriſt's Blood. For we 1 
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& (fay you) his Faith-will (73, fail of performing this Of. 
& fice.” This has been already conſidered ; and 1 think I 
have ſhewn, that the Faith deſcribed in my Sermon, is at leaſt 
as ſufficient for the Application of the Merits of Chriſt's Death, 
as any that you have deſcribed. Indeed your Deſcriptions of 
Faith are not without their Defects: Whereas the Deſcripti- 
on which I gave, was large enough to take in every Thing. 
Aſſent to the Truths of natural and revealed Religion, and 
the proper Fruits and Efes of that Aſſent, muſt include eve- 
ry ſpiritual and gracious Acting of the Soul, that can be con- 
ceived of. Thus, if I believe that Feſus is the Chriſt, the Son 
of God, the Saviour of Men ; the proper Fruit or Effe& of 
this Aſſent is, that I receive and ſubmit to him as ſuch.---If I 
believe that he died a propitiatory Sacrifice for Sin, to render 
it conſiſtent with the Honour of the divine Perfections and 
Government, to pardon and receive to Favour penitent, re- 
turning Sinners; the proper Fruit and Effect of this is, that 
I am led to Repentance thereby, and hope in the Mercy of 
God accordingly.---If I believe that by the Merit of his Death 
and Interceſſion with the Father, he has obtained the Promiſe 
of the Spirit to be beſtowed upon all his ſincere Followers, to 
enable them to mortify Sin, and live to God; the proper 
Fruit or Effect of this is, that I ſincerely and in good Earneſt 
ſet about the Buſineſs of Religion, depending upon God for, and 
continually asking of him, thoſe mighty and e Aids of 
his Grace, without which I am altogether inſufficient thereto; 
and ſo of Aſſent to every other Truth, whether of natural or 
revealed Religion.“ If you can ſhew any Act of Faith or of 


* 'To this Purpoſe the learned and pious Author before cited in his Sermon 
upon true Happineſs * ſaving Faith (ſays he) is a firm Aﬀent unto the 
« Truths of God revealed in the holy Scriptures, working in us propor- 

<< tionable Affections and Actions. He who fo belives the Glory of Hra- 
% den as to have his Endeavours thereby quickened to uſe his utmoſt Di- 
„ ligence for the obtaining of it: He who ſo believes the Torments of 
« Hell as thereby to be terrified from doing any Thing that might ex- 
e poſe him to ſo great and fearful a Condemnation : He who fo believes 
ie the Artributes of God, as thereby to be exciteſt to fear him for his 
« Greatneſs, to love him for his Goodneſs, to imitate him in his Bounty, 
Purity, and Holineſs : He who ſo believes the 41/-/ufficiency, Merits, 
and meiiatory Office of Jeſus Chriſt, as thereby to be engaged with all 
© his Soul to love him, to truſt in him, to rely upon him alone for Sal- 
vation, and to yield to him all ſincere Obedience; ſuch an one's Faith 
« 5s ſaving and juſtifying. So that you ſee (ſays he) that there is no ſuch. 
* Piſcord between Faith and Works, as ſome would imagine.“ 
Fe K Obedie nce 
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Obedience, which is eu herein, or in the Fruits and 
Effects of ſuch Aſſent; then I will acknowledge that my 
Faith is defective and infufficient. But if you can do nothin 
of this ; then I think, you ought not only to deſiſt from ſuch 
Complaints for the future, but to be heartily aſhamed that you 
ever made any: Eſpecially when your own Faith, as copiouſ- 
ly and as many Times as you are pleaſed to deſcribe it, has 
yet ſome eſſential Acts {of Faith, which are not included in 
the Deſcription ; as I could eaſily ſhew, if it were needful. 
Yet I charge not your Faith with being defective and inſuffi- 
cient ; becauſe, though you have not mention'd thoſe Acts of 


Faith, nor included them in your Deſcriptions ; yet I make 


no Doubt but that they were preſuppoſed by you : And Ithink 
it of more Importance at preſent to put you in Mind of the 
Defects in your Charity. | 

How unbecoming, how unbrotherly, and how unchriſtian- 
like is it, that you inſinuate ſuch Things, as you do, under 
this Article: That truly there might be Something more 
at Bottom than I was willing ſhou'd come out: Tis well if 
whit I ſaid, be the whole Truth relating to that Aﬀair :” 
And that notwithſtanding I ſpeak ſo honourably and ſtrongly 
of the Name of Chriſt and his Merits, I may yet be one of 
thoſe wicked Wretches who make a Jeſt of them; This is 
certainly ſuch Jealouſy as Nothing cou'd remove or ſatisfy. 
« Mr. Balch will permit us to ſay, that there have been Per- 
“ ſons who ſpake as honourably and ſtrongly of Chriſt's Name 


and Merits as himſelf doth ; acknowledging alſo with him 


< that there is no other Name than that of Jeſus whereby 
Salvation can be obtained; and yet have made a Jeſt of 
& the Application of thoſe Merits; i. e. the particular Appli- 
* cation of them to the Perſon to be juſtified, which is per- 
& formed on God's Part by Imputation, and on Man's Part 
ic by the Acceptance of Faith. And do you think, Gentle- 


men, that becauſe there may have been ſuch wicked Perſons, 


you had a good and clear Warrant to intimate, as if I might 


be ſuch an One? ---- Or do you think, that all who may re- 


ally make a Jeſt of your Doctrine about the Imputation of 
Chriſt's Merits and the alone juſtifying Influence of Faith, muſt 
from hence be ſuppoſed, alike to make a Jeſt of the Scripture- 
Doctrine in thoſe Matters ?--- For my own Part I don't know 
how ridiculous your own Doctrine may be in thoſe Reſpetts : 
But I believe the Scripture Doctrine of the Application of 


with 


OE 5 | | 

with the greateſt Fadignatich tak I ſee, a Religion infinitely 
wiſe and kind, calculated to approve its ſelf to the Reaſon of 
Mankind, and to do them the greateſt Good, expoſed to Con- 
tempt by the fooliſh Alterations and Additions of Men. I won- 
der Men are not aſhamed to make their own Repreſentations 
of and Additions to the Goſpel of Chriſt, of equal Importance 
with the Goſpel its ſelf : As you have here given but too 
much-Reaſon to have it ſuppoſed, that you think there is no 
Room for the Application of Chriſt's Merits, but juſt in your 
own Way and according to your own Scheme. I wiſh Men 
wou'd conſider, what Injury is done to the Religion of Chriſt 
by ſuch Bigotry. --- Certainly it is no Service to Mankind 
to have that Religion, in their Compliance with which all their 
beſt Intereſts are ſo deeply involved, repreſented in ſuch a 
Manner, with ſuch Alterations and Additions, that it can't 
be defended on a ſolid Foundation. * 


I proceed to the third Article, viz, « That Paul was a good 
Man before he was converted as he went to Damaſcus; and 
* that #hat Converſion was only from Fudaiſm to Chriſtianity.” 
As this 1s a Matter of no Importance, whatever weak Minds 
may conceive of it; and as you conceed that it is not eſſential 
to Chriſtianity either to believe or disbelieve according to 
this Article ; if your Performance in general needed no Apo- 
logy to be made for it, yet I ſhould think, that the Length 
of this Part of it in particular, did. However, as you 
have engaged me upon this Head with a conſiderable Waſte 
of Learning, I don't know that it will be amiſs, if I ſpend a 
little Time in tracing what you have offered. 


You firſt bring one Argument againſt his being a good Man 


* The excellent Dr. Yatts's Advice to this Purpoſe deſerves to be had in 
everlaſting Remembrance. ** Let us ( ſays he ) have a Care of Ming- 

« ling the pure Religion of Chriſt with human Additions — For this 
corrupt Mixture will endanger our loſing the whole. Pure and fimple 

.. « Chriſtianity will bear a rational and ſolid Defence; and we ſhall abide 
„ ſtedfaſt in the Faith and Profeſſion of it. But if we admit of human 
% Mixtures, if we receive ſuch Articles of Faith, or Rules of Duty as 

« are no where contained in the Goſpel, and call this the Chriſfian Re- 
* ligion ; as we ſhall give the, Adver/aries of Chriſtianity the greateſt 
« Advantages againſt us, ſo our own Reaſon and Conſcience may ſome 
time or other be convinc'd of the Vanity and Abſurdity of: ſuch ad- 
, ditional Matters; and that may prove a dangerous Temptation to ys 
to queſtion the whole. — | uh on 
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at that Time: And then you endeavour to weaken thoſe, which 
in my neceſſary Defence I bro't for it. 7 
The Argument you bring againſt Paul's being a good Man 
at that Time, is what be did againſt the Chriſtian Religion and 
the Profeſſors of it in its infant State. This you call his want 
of Love to the Brethren, and“ a rooted, implacable Enmit 
towards them that lived in all good Conſcience before God, 
« ina far better Senſe than he had done. But it does not 
appear that he had any Enmity at all towards them that lived 
in all good Conſcience before God; If a Profeſſor of Chriſ- 
tianity ſhould ſuffer as a Murderer, or as a Thief, or an Evil- 
deer in any other Inſtance againſt the Law; would it be pro- 
per to repreſent the Magiſtrate ordering the Puniſhment, as 
doing it from his Enmity towards Chriſtians ? So altho' the 
Perſons whom Paul perſecuted, lived as innocent and blame- 
leſs Lives as he had done, and perhaps much better ; yet he 
did Nothing againſt them in that Reſpect, but becauſe he tho'c 
they were overturning the 1 8 of the Country, and in- 
troducing a new Hereſy among them. 
* Nay, it might be from his Love to the Brethren of the Fewiſh 
Religion, which he tho't the only true Religion, and they the 
only Perſons who lived in all Pa Canſcience before God, 
that he did what he did againſt the Chriſtians. All that is 
certain is, that he was bigotted to, and zealous for the Religion 
he had been educated in, to ſuch a Degree that it had not 
hitherto ſuffered him calmly and fairly to examine the Evi- 
dences for Chriſtianity. --- What Advantages he had had for 
this, we can't very well tell: But we know, the Chriſtian Re- 
ligion was yet new, and lay under many Prejudices : It was 
before his Eyes were opened to ſee the Fruth and Excellency 
of Chriſtianity ; and when he verily tho't with himſelf be ought 
to do many Things contrary to the Name of Feſus of Nazareth. 
Now you have not ventured to affirm, © That a good Man in 
«theſe Circumſtances under a falſe and miſtaken Notion of 
Things, can't poſſibly have an Hand in any criminal Per- 
© ſecution. Had you proved this, or attempted it, it had 
been more to the Purpoſe of your Argument, than barely ex- 

fling your Confidence, that in ſome Senſe Paul was not 
in Cbriſt i. e.. was not a'Chriftian J before his Journey 
to Damaſcus, which no Body ever imagined. 5 
I am as much againſt. Bigatſy, and the uſual Effect of it, 
Perſecution, as perhaps any Perſon in the World; yet I can't 
prẽſently give à Man up for a bal Man, who appears too eu 
= | _ tncrure 
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tinctured with thoſe Vices. I fear, if this fnould ene be 
admitted, a great Number of Thoſe whom we have been al- 
ways wont to eſteem ſome of the beſt of Men, mult be ſtruck 
out of the Catalogue of Saints. 170 „ 

Beſides, it does not appear, that Paul's Zeal and Bigotry 
were vented againſt Thoſe who only differed from him in 
ſome little Circumſtances about the ſame Religion; as the 
Zeal and Bigotry of too many Others have been: Which, 
certainly makes his Fault tobe leſs in that Reſpect, than thęirs. 

But I haſten to conſider what you have offered with the - 
ther View, namely, to weaken the Arguments which I brought, 
as having a Shew of Probability on the Side of his being a good 
Man ; though I never pretended they carried the Matter be- 
yond all Diſpute. _ 1 5 e 
| And here you ſay, _ Ss Mas 1-3 
1. * That his living in all good Conſcience before God (Acts 
c 25. 1.) was inſufficient for this End, i. e. to prove he was 
« a good Man: As you think will appear, if we confider in 
ce what Senſe Paul uſed that Phraſe.” I need not repeat bere 
all you have ſaid under this: For after firſt Affirming, and then 
Denying a good Conſcience in a legal Senſe ; and then de- 
{cribing a good Conſcience in an evangelical Senſe; and then 


ſaying ſeveral odd Things about a good Conſcience in a moral 


Senſe, as if Morality did not extend, as Chriſtianity does, to a 
Man's Actions in general; but that to a moral good Conſci- 
ence it might ſuffice only to have behaved well in ſome par- 
ticular Inſtance : I ſay after theſe Things, you at Length come 
to give your Opinion, that this was the Caſe of Paul before 
his Converſion in his Journey to Damaſcus, i. e. that the good 
Conſcience he profeſſed to have lived in, did not reſpect the 
Courſe of his Life ip general, but only ſome particular Actions 
of it, about which he was called in Queſtion ; 15757, ata 
You argue after this Manner,“ That the Greek Word 
+ tranſlated, I have lived, has no Reference to the Series or 
« Courſe of his Life in general ; but only to bis Behaviour 
e conſidered as a Citizen, or Member of the Commonwealth 
« of the Jews ; as appearꝭ to learned Men from the Notation 
« thereof. However he had lived in other Reſpects, yerhs 
+ had been no Mover of Seditiop, he had not attempted vc ni 
5e up the People, either in the Synagague, or in the City. He never 
« went about to profane. the Temple, nor had he done to the Fews 
&« any Wrong. . But with Reſpett1o theſe Particulars, bad be- 
" haved with 8298 Confeigpcs before Cod until that very 55 


78 
Nor can we imagine (ſay you) Paul ſhould, in his Anſwer 
«. before the Council, attempt to clear himſelf of any Thing 
« that he was not accuſed of ; or that he was yet ſo much of 
« a Phariſee as to boaſt of a holy and ſpotleſs Life from his 
«© Infancy, before the Council, when he was not accuſed of 
« any Thing but of tranſgreſſing the Law of the eus. All 
this, Gentlemen, is vaſtly more plauſible than ſolid. For what- 
ever you may think of it the {Apoſtle certainly did intend, 


though not to-3oaſt of a holy and ſpotleſs Life from his In- 


faney, yet to plead a very innocent and harmleſs Life from 
his Infancy : And a good Argument it was to the preſent Caſe 
in Hand. he | 
-You ſeem to think it abſurd, that when he was only accuſ- 
ed of tranſgreſſing the Law of the Fews, he ſhould attempt 
to clear himſelf of any Thing he was not accuſed of. But 
the Apoſtle was of another Mind: He thought a good Ar- 
gument might be drawn from the general Courſe of his Life, 
which had been very blameleſs and exemplary, to render his 
Innocency probable in the Particulars that were now complain- 
ed of. And happy is the Man, who when under like Re- 
proach and Obloquy in any doubtful Inſtances of Behaviour 
in ſome Matter of nice Queſtions or Strifes of Words, can ap- 
peal as the Apoſtle did, to all that knew him, for the Goodneſs 
and Unexceptionableneſs of his general Converſation! 
If you will look into the 26th Chap. of As, it will no lon- 
ger remain a Matter in Diſpute, whether the Apoſtle did uſe 
this Argument; V. 2. I think my ſelf happy, King Agrippa, 
becauſe I ſhall anſwer for my ſelf this Day, before thee, touching 
all the Things whereof I am accuſed of the Fews. And then . 
4. be begins his Apology, My Manner of Life from my Youth, 
which was at the- firſt among mine own Nation at Feruſalem, know 
all the Jews, &c. Who can help obſerving here, even with- 
out the Aſſiſtance of a Commentator, that when he was called 
to anſwer touching the Things whereof he was accuſed of 
the Jews, heexpreſly pleads the Manner of his Life from his 
Youth ? Which ſpoils all this fine Talk of yours. For if he 
did this before Agrippa, why might he not do it before the 
Council 2 + Nay, the very Expreſſion of the Text alledged, 
(Acts 23. L.) obliges us to this Interpretation. I have lived 
in all good Conſcience before God until this Day. Until this Day, 
i. e. from my Youth until this Day: Or where will you fix 
che other Term '?--- And the learned Criticiſm you mention 
from the Notation of the Greek Word tranſlated, I have lived, 
-- by # 1s 
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is too weak to bear any Streſs to be laid upon it. The very 
fame Word is uſed by this Apoſtle in his Epiſtle to the Phi- 
lippians, 1 Chap. 27. which we there render, Let your Conver- 
ſation be, Only let your Converſation be as becomes the Goſpel. --- 
Now will any Body imagine meerly from the Notation of a 
Word, that the Apoſtle there meant to exhort the Philippians 
only to ſee to it, that as Members of the Commonwealth they liv- 
ed as the Goſpel requires? And there is even leſs Reafon for 
reſtraining the Word to this Senſe, in the Text we are upon, 
becauſe he there uſes the Word all ; I have lived in all good 
Conſcience--- behaved and converſed in the World in all good 
Conſcience until this Day, i. e. as you would have it, I have for 
a very ſbort Time of late, behaved very. well in divers Reſpects: 1 
have moved no Sedition, &c. But how ſtrained, how forced 
is the Interpretation! Let him that can receive it, receive it. 
You ſay, 2. Neither does Paul's profeſling himſelf to 
te have been blameleſs, touching the Righteouſneſs which is in the 
« Law, prove that he was a good Man. Becauſe whoſoe- 
« yer goeth about to eſtabliſh that. Righteouſneſs, -dorl not ſubmit 
cc to the Righteouſneſs of God, i. e. to the Righteouſneſs of 
« Faith, Rom. 10. 3---6. And ſo long as any Man ſhall ima- 
« gine that he may be juſtified by the Righteouſneſs which 
« js of the Law, verily Chriſt ſhall profit him nothing; but his 
« Mediation ſhall be to him in vain.” .. | 
This has been briefly touched before. Your Argument is 
plainly built upon this Suppgſition, that a Man can't be blamg- 
leſs touching the Righteouſneſs which is in the Law, but he muſt 
go about to eſtabliſh his own Righteouſneſs, in a faulty Senſe 3 
and imagine that he may be juſtified by it, without being be- 
holden to the Mediation of Chrift ': Or in, plainer and eaſier 
Terms, that a Man can't lead a gopd Life bur he will neceſſa- 
Tily depend upon it as meritorious of the Favour of God and 
eternal Happineſs : A Suppoſition the moſt injurious to Reli- 
gion that ever was made ! For if this were really the Caſe, 
thoſe wild People would certainly be in the Right, who in 
the late Times have been won't to ſpeak after this Manner, 
that there was more Hope of a wicked Man that dies, than of 
a blameleſs, good Man: For he that had led a wicked, pro- 
fane, or debauch'd Life, would probably, in the Agonies of 
Death at leaſt, look up to God for Mercy: Whereas the other 
who had lived well, as his own Reaſon and Conſcience, and 
the Word of God had taught him, would probably depend up- 


on his own good Works, and ſo be damned. I can't, con- 
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ceive, Gentlemen, how ſo ſtrange, and abſurd a Thought ſhould 


come into your Minds ! It put me, however, upon thinking b 
with my ſelf what the Phraſe, Blameleſs touching the Righteouſ- 
nefs which is in the Law, ſhould mean : For I could not readi- * 
ly believe, it was neceſlarily to be taken in ſo ill a Senſe, that 1 
5 Perſon who was thus blameleſs, forfeited thereby an In- 
tereſt in the Mediation of Chriſt; inſomuch that his Death and 
Interceſſion could now profit him nothing. And I found a : 
Phraſe in the 2d Chapter of the Epiſtle to the Romans, V. 26. 5 

retty much like it. For I ſuppoſe that to be hlameleſe touch- f 
ing the Righteouſneſs which is in the Law, is as much as to f 
keep that Righteouſneſs. Now th Apoſtle there affirms, That 7: 
if the Uncircumciſion {hall keep the Righteouſneſs which is of the 

aw, bis Uncircumciſion ſhall be counted to him for Circumciſion; c 
Which makes me ready to think, that if Paul had been an un. 7 
circumciſed Gentile, and what he here ſays of himſelf, viz, 
That he was blameleſs touching the Righteouſneſs which is in ths ſl 
Law; is true, (which I dare not diſpute) he muſt have been n 

good Man : Much more then, being a circtumpiſed Tfratlite. - 


For Circumciſion verily profiteth, if thou keep the Law. But I ſub- 
mit this Thought to the Curious and Judicious, not laying 


greater Streſs upon it (I hope) than it may deſerve. 2 

You ſay, 3. * Nor was Pat's Proficiency in the Fews Re- : 

« ligion above many of his Equals, any Proof of his having fe 

been à good Man.” This ſeerns, to be ſure, alittle ſtrange, 8 

that it ſhould not be any Proof, that it ſhould not look at all if 

that Yay. But the Reaſon you give for it is ſtranger ſtill; oy 

dc Becauſe. (ſay you) that was not a Religion taught of God | 

c in the ſacred Scriptures: But as the Apoſtle himſelf informs be 

. . s, it was the Tradition of their Fathers.” This however is 2 
| | ſo faultily expreſs'd, that I ſhall not pretend to do any Thing 80 
with it. Even thoſe for whoſe Sake you might chiefly write, T 


are generally ſtumbled bere ; and think you hold, that the 


Jews Religion was not taught by God 2 And indeed it. ſeems cc 
the moſt natural and obvious Conſtruction of your Words; * 
whatever you might intend. | 7 


I go on to the fourth Article, viz. © That wherever the Go- * 


© ſpel is read or preached, there is a Sufficiency of the Spirit * 

| afforded to make it effectual to Salvation. I 

[| My Anſwer under this Article was very long; and ſo ate ” 

= Four Remarks upon it. To recite and conſider every Particu- - 
af lar, would make by its Telf a larger Volume, that the whole If _ © 


muſt 
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muſt be that is now to be Car) You profeſs your Con- 
currence with me in the greateſt Part of what I offered ; and 
ſo do I now with you in the greateſt Part of your Reply. 
There are two or three Things, however, which I would brief- 
ly obſerve. As, | 

1. That when you argue againſt me, you change the Term 
ſufficient into effefrual. Thus Pag. 37. May not Grace a- 
c bound and reign in the Goſpel Diſpen/ation, in all them who 
c have received Abundance of Grace and of the Gift of Righte- 
ce ouſneſs, even unto Life eternal; while others have not that 
& Grace afforded them which is ¶Mectual to ſet them free from 
cc the reigning Power of Sin and Death?“ You did not care 
to ſay, White others have not that Grace afforded them, which is 
ſufficient to ſet them free from the reigning Power of Sin and 
Death ; og this is what, it ſeems, you would have under- 
ſtood by it, if the Reader would be ſo unguarded.--- How un- 
reaſonably then is it, that you haul in the Papiſts in Page 40, 
« as generally making but little Difference between what they 
« call ſufficient' Grace and effefual Grace? 

I ſuppoſe you might intend to inſinuate (for *tis otherwiſe 
to no ns] that their Doctrine and mine, was much the 
ſame in this Reſpect: Whereas in Truth, I make a great Dif- 
ference between ſufficient and effectual Grace; whilſt your 
own Doctrine harmonizes with their's in this Particular; 1. e. 
if you argue fairly: They make but little Difference; you 
none at all. | neee 

2. Your principal Argument againſt a Sufficiency of Grace 
being afforded to all under the Goſpel (ſo far as I am able to 
conceive of it) is this; That if Some had not more than a 
Sufficieney, None wou'd have enough, or cou'd be ſaved. 
To this Purpoſe, p. 39, you ſay, We believe that how im- 
% potent ſo ever Men are in a State of Nature to that which 
« js ſpiritually Good, that there never was an unregenerate 
« Man who did all that he might have done, by the Help of 
«© common Grace towards his own Converſion or ever will 
cc be.“ And ſoon after, © If Mr. Balch when he aſſerts a 
cc Sufficiency of the Spirit, &c, intends it only of thoſe Hear- 
<« ers or Readers, who never reſiſt; refuſe, or receive in vain} 
« the Grace firſt given; we then verily believe, (that if this 
cc were really the Caſe,) there wou'd not be a Sufficiency of 
c the Spirit to make the Goſpel effectual to Salvation, to any 
« Perſon at all.” Again, p. 40. Nor can we think any 


q 


other of it (i. e. of the — Grace of the Remon/trants} 


than 


82 
& than the Janſeniſts do, = 33 it never had, nor will have 
te any Effect on the Will of any Man, from the Fall of Adam 
“until the Day of Judgment.“ And by what next follows, 
it plainly appears that you do not think any Grace ſufficient, 
which does not irreſiſtably compel, and neceſſitate the Effect. 
Agreably with what you had ſaid but juſt before; We can- 
„ not believe that the Fetters are taken off from the Priſoner, 
& until it becomes utterly impoſſible for him to prevail on him- 
« ſelf: to be willing to continue in Sin.” The Conſequence in 
this Reaſoning is what I cannot ſee. - For even on Suppoſition 
that God ſhou'd do for Some more than was ſufficient, will it 
from thence follow, that what he does for Others muſt be as 
much under what was ſufficient ? May he not. abound in his 
Grace to Some; and yet Others be left without Excuſe, becauſe 
what was ſufficient was not withheld from them? --- And if 
ſufficient Grace is afforded, why may not the Effect follow; 
tho” it does not neceſſarily and never-failingly follow ? --- And 
how comes it about to be ſo incredible a Thing, that any Man 


ſnou'd ever do what he cou'd, (I don't mean in a legal Senſe, 


but in the mild Senſe of the Goſpel) towards his own Con- 
verſion and Happineſs? Vou ſay, you believe this never did 
happen, nor ever will: But you don't, I believe, chuſe to ſay 
that it is impoſſible ; becauſe that wou'd be a Contradiction in 
Terms, ſaying that a Man cannot do, what he can.--- And 


phy muſt the Grace of God be reſiſted, refuſed, and beſtowed 


in Vain upon all, if more than what was ſufficient was not at- 
forded? Is it impoſſible that that Grace which is ſufficient to 
my End, ſhou'd attain the End to which it was ſufficient? . 
It ſeems to me, Gentlemen, that by ſufficient Grace, you ſome; 
times underſtand inſufficient, and at other times, irreſiſtible, 
juſt as you think it will make for your Argument. | 
There is one Thing more that I wou'd juſt take notice of, 


before I diſmiſs this Article; and that is, towards the Begin- 
ning of p. 37. you oppoſe me, and ſay, © But we can by no 


4 means believe there is a Sufficiency of the Spirit to remove 


ze this Obſtinacy of the Will, actually vouchſafed to every Per- 


86 ſon that ſits under the Goſpel.· You know I never aſ- 


\ Certed, there wat: But guarded againſt it, as a Miſtake. You 


ſelves have cited the Paſſage in p. 39. It is not pre- 

© tended that wicked Men have in Fact all that Grace given 
£ them, that good Men have. Yet you have inſinuated as if 
I held, that a Sufficiency of the Spirit was actually vouchſafed 
ta everꝝ One that ſacs under the Goſpel. Actual vouchſafed ; 
| | A 1 
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it muſt imply, received, as well as Dm And ſo wou'd be the 
ſame Thing with your effeFual Grace. Which is what I 
plainly denied in the above-recited Paſſage, It is not pre- 
* tended, wicked Men have in Fact all that Grace given them, 
&c.“ I make a great Difference between the Tender of Grace 
on God's Part, and the Reception of it on Our's: And between 
his denying Men his Grace, and their receiving it in vain; tho” 
I am ſenſible that in your Scheme there is not any. | 

I might alſo have taken noticeof two or three Miſtakes 
more in this Part of your Performance; but I ſhall chuſe to 
refer the Reader to my Anſwer under this Article: Which 
let him compare with your Remarks, and then judge between 
us. Only I wou'd juſt ſay, that your Obſervation p. 38. 
«©. That God does not give us Grace as a Rector or Fudge, ac- 
& cording to any ſtated Law, I think is not well founded: 
I believe it is true with Reſpect to the Means of Grace, but 
not with Reſpect to any of the Fruits or Effects of God's 
ſpecial Favour ; his Acceptance of Men's ſincere Endeavours, 
and thoſe farther Aſſiſtances of his Spirit, which he has promi- 
{ed upon that Condition. ---For which Irefer the Reader to the 
learned and judicious Mr. Howe on the Text you alledge, 
Phil. 2. 12, 13. and proceed. 


As to what you offer under the two next Articles, viz. 
© That it was only the practical Part that was wanting, to 
make Men happy; And © That our Lord ſaw no ill Inten- 
© tion in the young Man, &c. All that I am offended with 
(to uſe an Expreſſion of your own) is, that you put in the 
Word if, and make a Queſtion of that, which you had notthe 
leaſt Reaſon to make aQueſtion of. Indeed, Gentlemen, I had 
not left the Matter doubrful, whether by the practical Part I 
underſtood © in Oppoſition to barren Knowledge, meer nak- 
« ed Aſſent, &c. what you call a juſtifying, ſaving Faith in 
« Chriſt, i. e. a cordial Reception of the Goſpel-Saviour in 
“ all his mediatorial Offices, with Truſt and Confidence in 
« him, &c.“ I take in every Thing but meer naked 4/ent, 
into the practical Part.---And ſo ] dolikewiſe under the Terms, 
Chriſtian Obedience, moral Righteouſneſs, good Works, Well. doing, 
&c, tho' you ſeem to be very politive here that I do not. 
But I aſſure you, your Confidence is ill grounded: I never 
meant any other. And how you ſhould ſcruple this, after 
reading my Sermon and Anſwers, I am utterly at a Loſs to 
conceive. And ſol am, how you ſhould doubt, whether with 
| Reſpect 


Reſpect to the young Man I . any more than that our 
Lord looked upon him, © not as coming to him with the Trea- 
4 chery and Malice of the Scribes and Phariſees, &c, but as 
« coming with ſome Degree of Reverence and Honour, and 
« a ſincere Deſire of being inſtructed by him in the Way to 
« Salvation,” when my Anſwer ſo clearly decides this to have 
been my Senſe.----It ſeems as if you tho't, that whatever [ 
might ſay, ſince either I was not capable of telling my own 
Meaning, or knew it not ſo well as Another, it ought to 
paſs for Nothing. But---- | 


I haſten to the /eventh Article, viz, « That Man by Nature 
« 1s more inclined to Virtue than Vice.” The frightful Ap- 
pearance of this Article, I find is much abated by my Anſwer : 
For it is at length, I think, come to this, That Reaſon and 
« Conſcience are always on the Side of Virtue, and never diſ- 
* poſe Men to Vice and Wickedneſs.“ Innocent enough 
One would imagine ; yet, it ſeems, you cannot admit of it, 
„ if by Virtue I intend a Series of good Actions, that patient 
«© Continuance in Well doing, or righteous Courſe of Life, which 
ce js acceptable to God through Chriſt, and which he will reward 
“ with eternal Life.” I am glad however that you are fo 
far come to your ſelves, as to ſpeak of a Series of truly vir- 
tuous Attions, or of a righteous Courſe of Life after this Man- 
ner; as being acceptable to God thro' Chriſt, and what he will 
reward with eternal Life. This is exactly in the Strain of my 
Sermon; which has been ſo ſeverely reflected on.----1 find 
likewiſe under this Article, that Praying, and giving Alms to 
be ſeen of Men, is condemned as a Fault, tho' it has hitherto 
been almoſt the only End left for the Performance of ſuch 
Duties ; fince to look towards the Favour of God, his Ac- 
ceptance, and eternal Life, was to allow to Works a Part in 
Fuſtification. 8 
But to return from this ſhort Digreſſion; what is the Mat- 
ter, Gentlemen, that Reaſon and Conſcience may not put Per- 
ſons upon a Series of good Actions, or upon a righteous Courſe 
of Life in general, as well as upon any one virtuous Action 
in particular? Is a righteous and truly virtuous Courſe of Life 
leſs reaſonable, than are thoſe particular virtuous Actions which 
compoſe it? Or is Conſcience ſatisfied with a Man's behaving 
himſelf well in ſome Things; tho' in the Main he is baſe and 
vile? This is a ſtrange ſort of moral good Conſcience ! For 
my own Part, I look upon every Inſtance of Virtue 1 be . 
Ep Onable; 
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fonable ; and upon every Inſtance of Vice, to be contrary to 
a moral good Conſcience.---I know that as there are Degrees 
of Malignity in Vice, and Degrees of Importance in Virtue ; 
fo, the Voice of Reaſon and the Imporcunity of Conſcience, 
may be clearer and more preſſing in ſome Inſtances, than in 
others : But I never tho't, that Virtue was unreaſonable in any 
Inſtance, or Vice, conſcientious ; even in thoſe wherein the 
Reaſon and Conſcience of Men may need moſt the Aſſiſtance 
of Revelation to ſet them right. 1 
You allow “ that if the Underſtanding was in no wiſe dark- 
cc ned, but clearly diſcerned in all Caſes, (as the Gentiles did 
c jn many) the Difference between Virtue and Vice, then 
“ Reaſon and Conſcience would indeed be always on the Side 
& of Virtue, and never diſpoſe Men to Vice and Wickedneſs ; 
ce and the Fault (ſay you) in Caſe of Sin, would then be in 
& the Will.”---And what if in thoſe Caſes wherein Men do 
not diſcern the Difference between Virtue and Vice, it is be- 
cauſe they are negligent, don't examine, don't conſider, don't 
improve the Powers of Tho't and Reaſon God has endued them 
with, and the Advantages he has put into their Hands to en- 


able them to make Difcoveries of this Kind; where will the 


Fault be then? For tho' it is the Office of the Underſtanding 
to conſider, reaſon and judge ; yet the Underſtanding being 
herein under the Power of the Vill, which you own © is the 
6. Fountain whence all our Actions immediately flow,” if the 
Underſtanding is faulty or negligent, as it is the Buſineſs of the 
Pill to put it on to its Duty, ſo in this Caſe, it muſt be that, 


that keeps the Underſtanding back, and is the blameable Cauſe 


of. its Negligence. 

Vou ſay, If the Underſtanding be dark, and thro' Error 
& point out a wrong Way, and the Conſcience judge it to be 
& right and good, and the Will follow it; the Fault is then 
& chiefly in the Underſtanding and Conſcience, becauſe the 
cc Will has been miſguided thereby; and in this Caſe (you 
& think) it cannot be ſaid, that the Man's Reaſon and Con- 
& ſcience are on the Side of Virtue.” But you don't ſeem 
to conſider, that if the Will has been miſguided by the Un- 
derſtanding and Conſcience ; it is becauſe the Underitanding 
and Conſcience has been firſt mi/governed by the Will. And 
yet thus it muſt be, even according to your own Principle,--- 
that the Will is the Fountain, &c. For ſo long as this remains 
a Truth, the Fault even of Man's Ignorance: and Miſtakes, 
will forever be in the Will. And agreeably the Scriptures 
2 44 7 a | ſ>etk, 
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ſpeak, - that Men are willingly ignorant of theſe and thoſe 
Things, which they were capable enough of knowing. 

And when any who are favoured with divine Revelation, are 
repreſented as periſhing for lack of Knowledge; tho' you bring 
it for a Proof of the Faultineſs of Men's Underſtandings, to me 
it is only a Proof of the Faultineſs of their Wills, —-that they 
did not improve the Means of Knowledge they enjoyed. And 
I ſuppoſe this likewiſe to have been the Caſe even of the Hea- 
then : For certainly it is no Fault for Men to be ignorant of 
thoſe Things they never had any Power or Means of knowing. 
And to this I think the Deſcription of their Caſe mentioned 
by you, viz, That they were alienated from the Life of God 
ce thro' the Ignorance that was in them, becauſe F the Blind- 
c neſs of their Hearts,” very well agrees: It was Heart-Blind- 
neſs, choſen, voluntary Ignorance, when God had not left himſelf 
without a Witneſs of his Power and Goodneſs, and other Per- 
fections among them; from whence they might have argued 
their own Duty to him; at leaſt that Duty which he nextly 
and immediately required at their Hands : On their Perfor- 
mance of which they might have hoped for further Means of 
Knowledge, as on their Neglect of it they juſtly forfeited them. 

And when the Workers of Iniquity are ſaid to have no Knows 
ledge, arid the like, I ſuppoſe it may very well be underſtood 
to mean, either that they act as if they had not Knowledge, 
one would be tempted to think they had none from their Prac- 
tice ; or elſe that they uſe no Conſideration, their Knowledge 
lies dormient, and thro” the Fault of jtheir Pills, has no more In- 
fluence upon them, than if they had none. | 

In a Word, I believe that whatever was deſigned originally 
in Man's Creation, yet in Caſe of Sin there is ſuch an Inverſion 
of Men's Powers and Faculties, that their Appetites and Paſſi- 
ons influence their Wills ; and their Wills, their Underſtand- 
ings and Conſciences ; (which yet are very hardly bro't to ap- 
prove of what they do) agreable tothat of the Apoſtle Fames, 
That every Man is tempted, when he is drawn away of his own Luſt 
and enticed. And nothing appears from what you have ſaid 
but that Reaſon and Conſcience are ſtill always on the Side of 
Virtue ; foraſmuch as the Fault in Caſe of Sin is evidently in 
Men's Pills; which are not influenced by their Reaſon and Con- 
ſcience, but by their Luſis, their irregular, depraved Paſſions and 
Appetites, to conſent to the Temptation. At leaſt, this is my 
Opinion. And how unſound ſoever you may eſteem ſuch Doc- 
trine, the contrary, let who will eſpouſe it, is what I ſhall not 
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be fond of,---That Regſon and Conſcience are ſometimes on the 
Side of Vice, and that Men are often, if not always, led into 


Wiekedneſs by hearkning to their Dictates, or by their Wills ſub- 


mitting to the Guidance of their Underſtandings & Conſciences! 


You ſeem indeed to be loth to ſay, that the Fault in Caſe of 
Sin, is always in Reaſon and Conſcience : Yet according to the 
Principle you argue from, it would be ſo. For you lay down 
this Maxim, That it is an unchangeable Law of God, which 
« he eſtabliſh'd by an Ordinance of Nature in our firſt Crea- 
cc tion, that the Vill of every Man ſhould conform its ſelf to 
* the Judgment of the practick Underſtanding or Conſcience, as 
c to its proper and immediate Rule, and yield it ſelf to be 
& guided thereby. If this be admitted, I am of the Mind, 
that we ſhall in no wiſe be able to account for the Origin of 
moral Evil : For the uncorrupted Reaſon and Conſcience of our 
firſt Parents can never be ſuppoſed to have betrayed theminto 
it ; whatever the corrupted Reaſon and Conſcience of their 
Poſterity may be ſuppoſed to do. Therefore I incline to look 
upon this Principle as doubtful atleaſt, if not falſe in the Man“ 
ner you have expreſſed it; and think that by all Means you 
ought to have ſpent ſome Time in the explaining and vindi- 
cating of it, inſtead of taking it for granted, and building all 
your Reaſonings upon it: Eſpecially, when under a former Ar- 
ticle you yourſelves acknowledge, what to me is inconſiſtent 
with it, vis, That the Impotence or Weakneſs of unregene- 
tc rate Men lies in their Nills, that *tis choſen and obſtinate, 
4 and conſiſts in their voluntary reſiſting the Grace that is of- 
& fered them, and that there is in the Mediator ſuch Proviſion 


„ made for Man's Aſſiſtance, as well as Acceptance, as will 


6 be ſufficient to render their Sloth and Negligence in the Uſe 
cr of Means forever inexcuſable in the Eye of every rational. 
& and impartial Mind.” This is juſt ſuch Doctrine as I preach : 
But I find you will not ſtand by it, tho*' you have made it your 
own ; but will now needs have it, that the Will is always as 
it ſhould be, (for ſo it muſt, if it is under the Government of 
an unchangeable Law of God, not of the moral Kind, but of 
the ſame Kind with the Ordinances of Nature, from which there 
is no varying but by Miracle,) and that Men are miſguided; 
not by their Appetites and Paſſions, but by their Underſtandings,, 
their Wills being right, but their Reaſon wrong. -_— 
I ſhall only ſay further, that as you ſometimes ſpeak of a 


ſeared Conſcience, and defiled Mind, referring to Texts of Scrip- 


ture where thoſe Expreſſions are found; this was not to your 
„ 2 2 Purpoſe, 
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Purpoſe, ſince when I ſay Reaſon and Conſcience are always on 
the Side of Virtue, &c, I ſpeak of them as they are a Part of 
our Nature, (which was the Subject of the Diſcourſe) as they 


are Powers and Faculties of the human Soul beſtowed upon it, 


or placed in it by God; and not as they are in Men corrup- 
ted and depraved by Habits of Wickedneſs. I am very ſenſible 
that ſome Vices, even by a natural Efficiency, weaken and 
deſtroy Men's Reaſon, take away the Heart, as the Scripture 
Expreſſion is; and that Men's Conſciences may be ſo affect- 
ed with the Practice of Iniquity as to give them ſcarce any 
Diſturbance in an evil Way ; and that thro' Miſtakes and 
Miſapprehenſions of the Underſtanding, for Want of conſider- 
ing Things better, (the Fault of the Will) in a common Way 
of ſpeaking Men's Conſciences are ſaid to miſlead them; when 
yet this can in no wiſe be ſaid of Conſcience, conſidered as 
a Faculty of the Soul, implanted in it by God. For certainly 
the Candle of the Lord, as Conſcience is ſometimes called, that 
Candle which God has lighted-up in Men's Breaſts to guide 
them in their moral Behaviour, is not an Ignis fatuus; it can ne- 
ver be ſuppoſed to miſlead Men; and therefore it is ſomething 
elſe that does it, and I ſhould chuſe to call it by ſome other 
Name. Lou inſtance indeed and ſay, Some do many Things 
& which are materially Good with wrong Ends; eſſay to me- 
& rit the Favour of God by the Performance of various Du- 
& ties; Others pitch upon ſinful Means to attain a good End. 
«© Some eſteem lawful Things to be unlawful, and cenſure 
& their Neighbours for doing them, &c.“ I readily allow that 
Men are liable to all theſe Miſtakes, and innumerable others; 
I perfectly agree with you here, but can by no means perſuade 
my ſelf, that it is their Reaſon which leads them into them. 
I belieye on the contrary, that if they would uſe their Reaſon 
as they his UE they would know better, and their Conſci- 
ences direct them to other Manner of Behaviour; in a Word, 
that it is not from following the Guidance of Reaſon, and 
obeying the Voice of their Conſciences (after due Means to 
inform them) that Men go into ſuch Things; but from their 
diſuſing their Reaſon, and following the Miſtakes of their own 
Minds ; which, by whatever Name they are called, are ge- 
nerally owing to a faulty Sf. Neglect, and ſubject Men to the 
righteous Judgment of God. 


I proceed to the eighth Article, viz, © That Morality is the 
Height of Chriſtianity,” T ſhall not need to peng many 
aq 8 Is ; ord; 
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Words upon what you offer under this; foraſmuch as you a- 
ee with me in it: Only upon Condition, that I don't conſi- 


der the moral Law in this Aſſertion, as a Covenant : Which 1 


aſſure you do not. And I think you are greatly miſtaken in 
ſaying, as you do; that it may be ſo conſidered. The moral 
Law 1s not, and cannot be a Covenant, but by the Addition of 
Sanctions by poſitive Revelation: It is in its own Nature meer - 
ly a Rule of Life: And I chuſe to conſider Things as they 
are, and not as what they are not. far HAF 
As to what you ſay of Believers. being freed from the mo- 
ral Law conſidered as a Covenant ; I think it is evident, it 
ought to be underſtood of the Fewiſh Law, including both the 
moral and ceremonial Part of it: for this had Sanctions an- 
nex'd to it, and was a Covenant; and is inScripture. expreſ- 
ly called the ſiſt Covenant; in Reference to which, the Ge 
pel or Chriſtian Diſpenſation is called the ſecond, as alſo a new 
and better Covenant. See the 8th Chap. of the Epiſtle to 
the Hebrews, particularly y. 7. And 1t will be richly worth 
your while, when at Leiſure, to read the whole Epiſtle with 
this in View. For to underſtand it of the moral Law conſi- 
dered as a Covenant, or to call the Fewiſb Law by that Name, 
is to introduce the utmoſt Confuſion, and to render a great Part 
of the Writings of the New- Teſtament entirely unintelligible. 
What Reaſon you had to inſinuate, that I poſſibly might 
conſider the moral Law as a Covenant, in what I ſaid of Mo- 
rality ; the Reader will be very capable of judging, when he 
has looked over my Explanation of the Article. Vou ſay, 
„If when it is aſſerted that Morality is the Height of Chriſti- 
c anity, it be intended that it is the great Deſign of the Goſ- 
C pel to ſanctify us thro” Faith, and to bring us thro" Chriſt 
& ſtrengtbning us, to the Obedience of the moral Law conſi- 
e dered not as a Covenant, but as a Rule of Holineſs only 
We then join with Mr. Balch, &c.“ Indeed, Gentlemen, 
I don't think you treat me fairly when you put in theſe I; 
eſpecially when by it your leſs knowing Readers may be led 
to impute your own Abſurdities to me; Things which never. 
came into my Heart.---Have you read my Explanation under 
this Article? If you have, you are entirely inexcuſable: And 


ſo think you muſt be, if you have not, and yet will venture 


to re mark upon it. Tee en Ne 
The next Article is, that I profeſſed to diſlike the Tranſ- 
lation in Pſal. 5 . V. 5. chuſing the Word born or bro't forth 
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in Iniquity inſtead of ſhapes. And you fay upon it, © Thar. \ 1 
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c if I did not ſeek any Advantage by ſuch an Alteration, to 
cc. enervate the ſcriptural Doftrine of the moral Pollution of Man's 
% Nature Fhere was na great Matter of Hurt in it. This 
ſtill labours of che ſame Fault with the foregoing; for did 1 
ſeek any ſuch Advantage in my Anſwer? Did I not give the 
Reaſon why I difliked the Expreſſion, ſhapes in Iniquity ; 
. becauſe we don't ſhape our ſelves neither do our Parents do 
ui, but it is the immediate, ſole Work of God. and it ſeems 
© to intimate as if God made us Sinners, whereas every Thing 
© he makes, is juſt as it ſhould be; and 'tis we our felves who 
© "corrupt and mart his Workmanſhip , Ecclef. 7. 29. Lo this 

c only have 1 found, that God made Man upright, &c. 

And have you ſaid any ow againſt this? No; but it is 
poſſible Mr. Balch might intend ſomething very bad by it, 
or make an ill Uſe of ſuch an Alteration.---And can any Thing, 
Gentlemen, be ſaid: or done at this Rate, but what ſhall be lia- 
ble to ſuch Suſpicion ?---Do you not expoſe your felves ; or is 
it no Blemith to a Man's Character to be wanting. in Charity, 
that Charity which thinketh no Evil, if he be but right in Point 
of Orthodoxy ?----Is this the Kindneſs of a Hiend! Could an 
Enemy do more? Indeed my Enemies never objected this: 
I believe thoſe that brot the Article never tho't of it: They 
had not the Help of your Remarks. 

I truſt that I agree to every Scripture Doctrine as much as 
vou do: But as to the Dactrines of Men which are built upon 
the Subverſion: of thoſe in the Bible, 1 freely confeſs, I de- 
ſpiſe them. .. 30 ohh 9 

The laſt Article, via, That a wicked Man may know as 
c much of the Things of another World, as a good Man 
could, you very fully concede to; and by it have ruined 

aur Credit, with thoſe in whoſe Service you wrote:? Who 
diſreliſn your Performance almoſt as much for a few ſuch Strokes 
in itz as Others do, becauſe thoſe Strokes are ſo feu, and for 
the ſuſpicious; jealous Spirit, which generally runs thro' the 
whole. n Fe .* 7 | —"—— 

Vou could not cloſe however without ſtrengthning the In- 
preſſion- you have all along endeavoured to make upon the 
Minds of your Readers, that Mr. Balch is very unſound. We 
«heartily: wiſh» (ſay; you) that every one of the Points of Doc- 
«© trinewhereof Mr. Balch has been accuſed, had been as inno- 
<« cent as this. It would have been a far greater Pleaſure to us, to 
et have declared our Concurrence with him, than to have remon- 


ed ag him.” dad J heanily vin too, Gentlemen 
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for your own Sakes as dh as mine, that you had managed 
the other Points generally as inoffenſively as you have done 
this. For tho' you have added Nothing by your Explanation; 
which is not with equal Advantage to be found in mine; yet 
there are not ſuch groſs and exceptionable Things here ſaid 
by you, as generally elſewhere. $4 . 
As to your Concurrence with me, or Remonſtrance againſt me; 
you will give me Leave to ſay (to uſe an Expreſſion of your 
own) that with me it is a very light Matter, in Compariſon of 
the Concurrence, or Remonſtrance of the Reaſon of my owrr 
Mind. I hope it is my ſincere Deſire to approve my ſelf to 
God in my Belief, as well as Practice: And I heartily wiſh that 
all Men would be in good Earneſt concerned ſo to do. If they 
were, I am perſwaded, there would not be ſo much of afaul- 
ty implicit Faith, as there is generally even amongſt Proteſtants.” 
It is the Grief of my Soul to ſee the Bible ſo much neglected; 
and other Books ſo much made the Standard; or at leaſt, taken 
into a Partnerſhip with the Bible; and conſtrued too in a Senſe / 
in which the Bible and they can never be reconciled; tho' I 
doubt not but they were intended by their pious Aut bort in a 
Conformity with it. It is ſaid, that ſome of the firſt Founders 
of our own particular religious Conſtitution, were in theſe juſt 
and noble Sentiments, which I cannot but eſpouſe myſelf, and 
heartily recommend, viz, © That nothing was more diſagre- 
« able to them than to be called by the Name of any meer 
66 Man whatever; that they renounced all Attachment to an 
« meer human Syſtems or Expoſitions of the Scripture, and 
« preſerv'd an entire perpetual Liberty of ſearching the in- 
c ſpired Records, and of forming both their Principles and 
“ Practice from thoſe Diſcoveries they ſhould make therein; 
© -without impoſing them on others.” And ina Word, «© That 
c they were in the Sentiments which ſince, the famous Mr. 
& .Chillingworth tells us, after long Study he alſo came into; 

- © viz, That the INSPIRED SCRIPTURES ONLY Contain the true 
« Religion; and eſpecially that Nothing is to be accounted 
« the: Proteſtant Religion, reſpecting either Faith or Worſhip, 
% but what is taught in them: As alfoin theſame Sentiments 
ce which the preſent celebrated Biſhop- Hoadly and many o- 
ie ther great Men, have ſo nobly defended as the Right of 
& human Nature, as the very Baſis of the Reformation, and 
indeed of all ſincere Religion; viz; That every Man has a 
Right of- judging for himſelf, of trying Doctrines by ne 
« Seriptures, and of worſhipging according wills EN 5 
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